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CHAPTER I

A religion, to endure as a living force, must have for its object an
actually Living Person, Christianity, both as a creed and as a way of life,
depends absclutely upon the Person and Character of its Founder, the Living
Christ, Ve can see the Divine Father in what this Jesus is and does as man,
The Living Christ manifested within the limits of His humanity supernatural

knowledge and miraculous powers, and H *s entlre life may be summed up as an

act of uniting us with the God He revnalnd. Through Jesus, we become one with
R S N

God, we are a¢1 of God, of one ratner, reallzed and accomplished through Jesus
Christ, who, being eternally God, humbled Himself to be born in us that we may

be exalted to sit with Him on the immortal throne and share His divine Life.

It is essential, then, that the Christian church and the individual Christian

y
&

keep close to the sacred Person ofwggﬁus, who is the.??????t?@ Divine Essence,
personally diéé;;;t from, and yet literally equal to, Him of whom in Essence
He is equal, and is the adequate portrayal.

Jesus acted the most rationally, the most naturally, the most humanly
of all men who ever lived. Yet throughout His teachings, lle distinctly places
Himself on terms of equality with the Father. He claims a parity of working
power; He claims an equal right to the homage of mankind. But beyond this
assertion of equal operative Power with the Father, and of an equal right to
the homage of mankind, is our Lord's revelation of His absolute Oneness uith
the Father (John 10:38), Jesus consistently sets forth Himself as a Person j
internal to the Essential Life of God, and within the incommunicable unity of‘
God, is still Himself; He is not the Father, but the Sgpqnd of the Three Per-

sons of the Godhead. Himself true God, He is also God's Perfect Revelation

and Expression of absolute religion before all men.
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The Father is no more God without Christ than is Christ God without the
Father. Yet both have an inherent and independent, not merely a conditional
and relationary, existence, The Divine Christ is internmal to the Divine
Lssence. He is of the one Substance with the Father, and in this sense, as
distinet from any other, He is properly and literally divine, In Adam we see
God as immanent creative wisdom and power; but in Christ we see God not in a
natural operation, but a Pepson, a personal, spiritual Presence in a tran-
scendental interrelation. This nostulates the existence in God of certain real
distinctions having their necessary basis in the Essence of the Godhead. That
Three such distinctions exist is a matter of revelation. These distinct forms
of Beings-are named Persons., Therefore we assert that God is One with respect
éto His Essence, and is Three with respect to the eternal distinctions of that
;Essence and modes of Being. While the saméj@§%§§§b belongs to each of the

Divineﬂgersons, nevertheless there is a\?gépersonalgﬁy_of thé Godheéq;*three E g!

eternal distinctions in the Substance of God, three distinct hypostases or
sgbsistep¢es, the Father, the Son, and the Holy Ghost.

Jesus Christ, the Sgéon_ of the Holy Trinity, is God's appesl-to.our

N —”

hearts. He is Divinity's cell tous. He is the Author, the Completion of

our faith; He is Himself Divine Ixpression.of.Divinity who has made a perfect
jdentification with us in nature and attainment, Yet theories of subordination,
distinctions of the derivation from the absolute Divine, to views of Christ

as a sort of secondary God, simply do not measure up to the Biblical Trinity

of the three eternal aspects.of the Divine lature, facing inward on each other
as well as outward on the world. Jesus Christ is eternally, essentially, and ﬁ
inseparab;quod. He is Divine Truth transcendental, our pattern., He is also |

Truth immanental, the Divine Principle and Eternal Process Incarnate.
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The application to Christ of titles and names exclusively appropriated
to God has been thought by some as not fitting, inasmuch as they regarded
Christ as a subordinate and created being, In harmony with this line of

reasoning, these opponents of Christ's absolute Divinity have propounded

lvarious theories of subordination that have professed denial of our Lord's

ireal Divinity; heve denied that the Son is personally distinct from the Father,
aand maintained that He is one side or ngrphase of the Father's character--an
obvious revival of the notion of emamation from the Godhead, and fatal there-
fore to the real permanent coherence of God and man to the one person of
Christ. Yet it is because Jesus Christ is perfect God that He is perfect
Love and the infinite Power of God unto our salvation, He is Divine Love and
Power incarnate., In Him we see not only God in man, but the Eternal God_ in
Egggggiwand it is the sting and poison of an excess of dogmatism founded upon
a mass of abstract words to darken human thought that would take from Jesus
His rightful place in the Divine Godhead. i‘
Hggﬁhen,concepts of the Word and Wisdom, which expressed no clear idea
of personality, were clothed with Christian phraseology in an attempt to
incorporate them in Christian beliefs, There was apparently a failure to

recognize that if it had pleased God to embody the Eternal Abstract of His

Wisdom in a personal substance for the creation of the world, the being so

f
f
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employed was ST Z.Shgdhure, distinguished by greater responsibility from f
the things he created. It became necessary for God to use the Apostle John '{
to present to us a consistentAview of the Divine Word, Wisdom Incarnate, ‘
Jesus the Word. \\
The most startling revelation God ever made was Himself in the Person

of Jesus Christ. This coming of God in the flesh lies at the very beginning

of the Gospel, The Iricarmation is the great objective fact of Christianity;



God entered into relations with mankind, He set forth Himself as their De-

V 4

liverer, Jesus(“'bes vivid the-Personality of the Divinity.

The Incarnation, then, is a central point from which we may approach

¢ the eternity which preceded-it, as well as theeternlty which follows 1t. The

e m——————

‘taking by Jesus of the ng}gral flesh of the Virgin Mary is the only thing upon

- series of personal inheritors., He who was personally Cod, took His place in

uhich our.minds can fix which at all resembles a begimming of His being. Man's
eternal salvation, and the union of the human race with God, which are secured
only in Christ, are intelligible only when Christ is recognized as the Godman

in wbggﬂtwo}natuxes,are so-perfectly united that each ha§ithe»virtue,o£ both.

Therefore the truth of Ch{}st's ?gmanity, His human glory, fades from our eyes
when we make an attempt to conceive of it apart from the eternally fixed truth
of His Divinity, He is only Perfect Man because He ig Fepieai.fod.

The Incarnation of Jesus Christ was not the conversion of Godhead into

flesh, but the taklng of manhood into God, Human nature, which exists only in
L e

o

individual persons, Jesus took for the earthly clotblng of that va;ne Person-

ot

ality in which He must ever continue to exist, What Christ associated to

Himself was no 1nd1v1dual man, but thab echmon nature of Whlch Adam_ was the

ST ~— ~—._ . —

first example. Therefore Jesuscembodies the powers and attrlbutes of two

——

natgres; in His Person two natures are organically and indissolubly united.
Christians recognize in Christ a ;inglg and undivided Perspnality. It is not
that He assumed a man's person unto His own, but a manfgﬁnature to His own
Perggn,maqq the;g?ope_ﬁe took the seed of Abraham, the very f;;stv;rlglnal

element of our nature, before it was come to have any human subsistence. Jesus

took that cormon nature of man which is handed down through an 1nnumerable

Gt R e s

i

‘that series by Incarnation, and thus assumed a cormon relation to all its

possessors. In His conception in the Virgin's womb He took the\gg}§;pal
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elements of our being, and into those weak and poor-elements -of our nature
there flowed the very might, wisdom, and purity of Eternal Deity. He yet
possessed all the attributes of Godhead. His humiliation merely meant that
He chose not to employ the independent exercise of those attributes.
Therefore, in Jesus Christ the human and the Divine natures are not
migéd together so as to form a third, for then the result would be neither God

nor man, but some kind of comnound nature; it must be the conjunction of one

Personality with two natures; Christ is(One, not by confusion of substance,
bqﬁ by unity of Person, Further, in Christ, the human is not so completely
identified with what is Divine as to be its measure or limit, but with the
Godhead and manhood intimately allied in the One Person, we have, not a loss
of the finite nature, but that it is comprehended in the Infinite. So accepted,

not only is Christ the central point of Christianity, but ﬁe is Christianity

itself, the embodied Reconciliation,

Each Person of the Godhead is the measure of the Other. We cannot be

| united to Divinity, but only to humanity comprehended in Divinity, Therefore

%humgg}ﬁg»ﬂés,joined to Divinity in Christ, and is the means that unites us to

' the Godhead. This union is by spig}?gg}wpgwgr, and not by any material con-

tact. The possibility of the union of Deity and humanity in one person is
foreshadowed in the original creation of man in God's image and likeness., In
Adam the original material of humanity, in Christ the original idea of it in
the Divine mind, have a personal existence, In them is humanity concentrated,
therefore Adam's sin is the sin of 211, and Christ's sacrifiqe‘a universal
atonement. In Eden Adam needed corroboration, but not improvemenf.'”ﬁé came
from his Creator's hands, perfect in his parts, with his whole being in com-

plete harmony, and with the whole of his being in subordination to the higher,

Sin broke the harmony, and unbalance resulted. levertheless, man's possession
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of a rational and spiritual nature became indeed a condition of the Incarnation.
Jesus took upon Himself this unbalanced human nature in its reality
and completeness (Luke 2:52); so that our Lord's limitations and increase of
knowledge, for example, are due to the fact that as man knouledge came through
His manhood, Of aniscience, as with other Divine attributes, Christ partakes
in that He is God; but in that He is also man, He can receive knowledge (or
any other virtue) only so far as His human nature is its fit recipient, The
possession of the union of the two natures does not involve a double person-
ality. Therefore Christ does not possess two consciousnesses apd_tvphwi;}s.
Therefore Divine wisdom produced its impression on Christ's human soul accord-
ing to the occasion, It is this fact that precludes any absurdity in supnos-
ing that Christ during the time of His mission on earth, when such knowledge
was needless to Him, should have been ignorant, for example, of the Dzy of
Judgment, or the day of the Second Coming, The Incarhatioh of Jesus was as
great aq‘aﬁéggggé of the Divine (if it is permissible so to speak of Divine
Persons) as %} EE§HgnN§§altaﬁion of human nature; and it must have been in

reference to this second fact that the Psalmist expressed himself:

The Lord said unto my Lord, Sit thou at my right hand until I make
 thine enemies thine footstool (Psalms 110:1).,

The Gospel of John is the most conspicuous written attestation to the
“GQQheéd; the most numerous and direct cleims to the Divinity of Jesus are to
be found in the Gospel of that Apostle. The first fourteen verses of the
fourth Gospel shoulgwguffice to persuade the believer in the Holy Scriptures
of the truth that Jesus is absolutely Cod. We present here a brief meditation

on the prologue}to the Gospel of John.

R
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CHAPTER II: PROLOGUE TO JOHN'S GOSPEL

,,,,

The Q&:ﬁ;;ﬁﬂi%ﬁw of Chfist arehingzgsgggpt of the econcmy of redemp-
tion, and apart from all official relations and prerogatives, pertain.to His
etgmg;.mmture. Therefore He is revealed in His Divine titles, either in His
nersonal Divinity, or in the relations which He sustains to the Divine Trinity.
The Apostle John vas a child of Zebedee and Salome, a sister of the -
Virgin Mary, therefore a mgternal couiggjggfgaauﬁﬁ In his Gospel, he is
anxious to prove the truth of Jesus as the Son of God to a generation which

had not seen Jesus in the flesh. His fourth Gospel is a profound study of

fhe\gggig;pe'ofwtbgﬁiﬁ§;§g§£;3h» the Word that became. flesh, and of the

eternal Deity of Christ.

The Apostle John wrote his Gospel towards the close of the first cen-
tury A.D. Now an elderly person, one who had passed through a rich and varied
experience, the aged apostle looks back and selects for us the outstanding

events and incidents of the life of Jesus., John is now the elder theologian,

\ L V d - .
| O %eoXoyog} who has tested the claims of Jesus, He gives us a series of

amazing word pictures of the eternal relations of God and Christ; he is pro-
foundly assured of the eternal Deity of Jesus and the Incarnation of Christ.
John, like Paul, was 2 thinker and a mystic; the mystical side of

S

religion appealed more to him than the ethical, Both men were m£§sioharies.
And as with the missionary of today in Indies, in China, in Japan, who must
set forth his God and religion in terms intelligible to believers on other

gods, so John and Paul were empiricists in comparative religionms, Comparative

1one versed in the science of God.




religion was no academic subject to these pioneer missionaries., And in ex-

B )

' ppﬂg@i}}g Jesu»s,“Eternal God, John had learned to use language that is out-
standing in its bold expression of thoughte He did as the modern, worthwhile
missionary must do--he took the language of the people among whom he worked,

and filled it with the rich content of Christian thought. 0d words took on |

new meanlngs to express the new ideas; and the language of the heathen philos-

%
%

opher was made to tell the eternal realities of the pre-existent God who became
man, So we find in John a man like Paul (one all alive to the thought of the
educated men of his day), bold to take current vhilosophic terms to expound
the nature and mission of Jesus in the world.

The Apostle Paul had declared around A.D.i% that a "man in Christ is
a new,crea’c«:'s.on"2 (nauvd) utloug).? This thought is commected by John with the

L”ll

Ev &pxﬂ in the beginning" of the first chapter of Genesis., John begins his

teaching of the ?xéyog,5 the creative Word, however, by stating a fact that

1mmedlate1y breaks the resemblance w1’cn Genes:.s, that auates 1ndeed an-,

— i ARG V

Sis for the story of Gsnes:x.s yvindicates the beginning ofy 'r:me and oreai;gg

T A

with the statement, "In the beginning God grea’reg the heavens and the earth,"

But speaking of Jesus, who was the thought of God manifest in the flesh, John
| szid, "In the beginning ;’m:if ‘the Word, . . 6

flere is the great antlthesn.s to_the record of Genesis, John asserts

S —

that in the beginning the Word then was;} which is to say, He was not created,

i ey s L —
D

neither did He then begm to ex1st. In John's belief Jesus did not beccme

SRR

21T Corinthians 5:17.  "kaing ktisis."
Mign archs." 5"logos."

6Jotm 1:1.



(y¢vopar)? in the begimning; He was no made‘ but He eternally ﬂg_.J If we

MMN SR ,

\
1 may be allowed to paraphrase John 1l:1, we would present it as fdllows
i

In the beginning was (in existence) the (personal) Word, and the I 4.0
Word was with God the Godhead), and the Word was God. (Himself). [ )

John's statements on Christ in these verses have been made the source
of endless controversy; and man's reasonings have been prolific in initiating
\many hurtful lines of thought, even to the extent of teaching that Christ is -
|a createf Being, that there was a point in time at which He did not exist;
:therefore, essentia, He is inferior to the Father. To hold such a“position
is touggsﬁgby the very best basis and foundation.of.Christianity; for an
eternal salvatlon demands an 1ndestruct1b1e faith, Such a faith depends upon

e e L e Ay

‘)/a Savlour who_ 1s zt”rnally God.\ The quallty of God's law is seen in its

i absolute eternal character of holiness; and any aaequate‘doctr;neyqf the Atone-

——

ment that could make amends for that broken law must begin with a realization

S/

\Hew Testament principle of mé&:atio‘ was manifested in and carried into effect /f
| :

of the greatness of this thought, f@odi}uffered and dled 1n ‘the flesh; and the

?W a Divine Eternal Pe;;og‘“

The word that John uses to describe Christ was no new word; it was,

indeed, a very fam1llar one, S50 he uses it naturally; he gives no exegesis

SRR,

to explain it; he is apparently quite expectant that his readers would know

P —,

he was describing not an ab '
but a &r_s_n
We believe that this Word, this creat:.va KQJO@ is identical with
W

Jesus Chrlst, as the pre-existing God. Further, Jesus_is themkgggbgfwggd,

airensan e TR

not because He goeaks the Word, for then John would have written the present

Ny .
’ S

Ttginomai,"
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active participle,d Aéywv ;8 not because He is the One spoken of, or else
John would have written the present passive participle, S reydnevog ;7 nor
because He is the zuthor and source of the Word, any more than the fact that

He is called the Lieht (pB¢),10 and Life (CwA)IL implies only that He is the

ey

W of light and life. But.as He is the light s0 He is the Word; and the |

qaword dwells in Him, and speaks fc for’_ch from Him, Just as llf’h't and 11fe dwell )‘

e e ™
in Him and ‘che’iv‘orth from Him,

The Greek philosopher, Heraclitus, knoun as the Dark Philosopher, the

Y

founder of Greek metaphysics, taught that fire is the primary substance, of
which the soul is made, and which is transformed into other elements. He used

the term A6yog to denote thenriﬁ'ciolg which maintains order in the world,

The Stoics had similarly used the word; and Ma\rgufs‘Aurelius, the Roman Emperor
Stoic philosopher (4.D, 161-180), had used the phrase oneppatinds AGYOS 12
bib_g law of generation, that containine the germ of thines, to express the

principle or creative force in matter, in nature, The question has arisen,

Where did John get his idea of ,the_?\é*(‘_og‘? Scholarship tells us that John got .

the idea from the Jewish Targums (parapnrases of Scrlpture), others again say

R ———

that the A6yog¢ was a mixture of Jewish and Greek philosophy, the so-called

R T

Itheosophy of the Alexandrine Jews. In other words, that it was a compound
of Judaism, Platonic philosophy, and Oriental mysticism, which was prevalent

in Alexandria and Ephesus, and of which Fhilo (A.D, 40-50) was the-leading

representative. But it is impossible to fit John's ?\ovog 1nto the w:Lsdom of (V
LA .

i e N e

Philo, Flato, or Heraclitus, John is not cgncezrned m.th the abstract philo-

sophical conceptions of his predecessors, but he uses the language of his

Bino legin." 9"ho legomenos,"

10"phbs." 1luyzs .0 lz“spermatikos logos,"
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day to outline the broad features of th eternal relat;én. and the unique

w
ek Wm.”_m~ T o

e o

sented in flesh.

As used by the headhen philosophers, the \6Yog was a species of divine

S s A A

_ dynamic, an epergy gifted witha certain intelligence, But according to their

teaching there could be no divine personal Creator, Their conception is the

R
> gl

¢ sophlc thought. .ﬁver agalns these philosophers, the Apostle. John, 1n hlS ‘

% common one met in various modifications in Hindu, Egyptian, and Persian philo-
1
|

prologue, enunciates three great truths:

1. The eférnity>of the Word.

2. The personality of the Word.

——

3. The divinity. of the Word.

The Text: "In the beginning the Word was." Such is John's opening

féentence, and it takes one back immediately to the words of Genesis“l=l, but
Mﬁm

X

g,

with a E{E ant dlfferencb. IflT’WRWJlB at the opening of Genesis signifies

*w.

e ——

1f, then the phrase &v &pyf 1¥ rises

to the absolute conception of that which is anterior, or rather, independent

of time. In Genesis 1l:1 we find an act performed in the beginning, That was

the first.mement of.time for this world. And there is a significance that
0\

should not be forgotten, that the word iij§,15 1o gfeate, in the Qal form of

S ——"

Genesis 1, is restricted to divine workmanship, and always implies the pro-

duction of something new in matter or substance. Further, it is never fol-
E lowed by an accusative of material, and thus implies the unconditionedcperation,

% absolute causality, of the agent. But in respect to John's account of the

l3"bere'shith"-'1n the first iﬂmlwgym%g the beginnine.

1hwen archs." Lowpapat ¢
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Word, he insists that in the beeimming,> the Word ric_ 1(Av) .16

The imperfect form,m;;;lwéé the verb sbvab,l7 to be, in John 1:1 must
designate, according to the ordlrary meaning of this tense, the simultaneous-
ness of the act indicated by the verb with some.other act. The simultaneous-
ness is here that of the ex;qfengg of the Word with the fact designated by
the word _kgeszmn:mg' When eve«ry»thwg that had a. beginning:began, the Word \ ‘

aireadywwas. §o John begins his hymn on the creative Word farther back than

the reco;gyof uoses. Before anything is said about creatlon,‘hgmgggglgims

that the Word ¥as already 1n eﬂlstence, 1n the beginnlng.

R

e T

This 1is the 1anguage of etern1t33 Thls transcengs time, In the be-

s e g
A ARt s

ginning--nlace it where you will, push it back as far as you can think--the

Word is already in existence. That is to say, God the Word is before all

time; He is eternal, Such language certainly implies the eternal pre-ex1stence

1 -‘\—/"—' ...

e i — s
-

"of the Divine Wbrd~a§ a Person, ,
4 ;:*"“ / .
The woi}d was ﬁade by Him, and w1thout Hlm W ? pot made anything that
. was made.”¥f Christ made all things, He existed before all things, The
vords spoken in regard to this are so decisive that no one need be left
\1n_§_pbt. lle was with God from all eternity,-Ged-ever-elly-blessed

z""

forevermore.
AR5 50 5 b

“There are light and glory in the truth that Christ t was one w1th the
Father before the Toundation of the world was laids ~This is .
shiming-in-a-dark-olace; making Bt resplen&ent With divine original glory.

| ;Tﬁtg”fTuuh ‘infinitely mysterious in itself, explalna other mysterious

and otherwise unexplainable truths.gyhile it 1s enshrlned 1n light,
unapproachable and 1ncom0rehen51ble 8~ oy ¥ //‘

Here, then, lies the 51gn1f1cance of John's use of the 1mperfect tense~ y

qv of ELvOJ., fo be3 It must be taken in its absolute sense of fomb@ g_ ¥
ADS0_ULe sens »

P

ew¥stence, How carefully John has av01ded here the verb yY(vopot , +o/become.

léné-n.u 17%einai

/< 18Mrs, E, G, White, Review and Herald, April 5, 1906,

7 ( T A
f :

{
|
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The,_l’q_rg_‘ as God, did not come mt:mur the beginning; but, beforé‘x he

-fiffjl«« moment of time, He al?eady __a_g :m e*{lstence. It has been ta ught that

—

there was a, polan time in history when the Son was not in exmtence but

.

John says distinctly that the Son, the Word; ( ;;jm existetice before ftime -

began, i¢€ey-from-all eternity, We must seek to be clear 1n our th;.nk:mg, and

NP S AR

asreal:Lze that metaohys:.cally one ‘

E;j;ernlty .

\"“—-W

annot.separate th Chrlsts D:w‘a‘m:‘c' fromﬁ;s

p . s 0
Confras'l' In 1:14 John says, #al O Adyog odpE 'evevemlf—"And

the Word ﬁ;n; flesh," Here he uses the verb onp,ou ,20 ig"_fgg_c_:_o_r_ng for

S o RSB,

; 3 st Hocam h. H b /
indeed Christ.became flesh lhere was a time wm wagﬂng;"ﬁg.esh ut v

™™ g

’chere never was a,

uge when He was not God. He a/],ua'rs waq
2, A Ao 7T /’i,ﬁ';,/ -
But wh =} Goff’ s Word sneeks of %ﬁe humaii ty -of Chr:Lst when uvpon this
:e(rjh..\lt also speaks decldedly regarding His pre- ence, The Word
#isted as a d1v1ne*’bélrg, even as_the Fternal Son of God, in union and \
|| onefiess with His Father. . . M= f w 1908 — |
’/ ¢ |
\ From the d%%s of etern;ﬂ\the Lorag Jesus Christ-was.one with the

Fathero e o o .‘f . A oS e . \ *t’
v ) ¥A4 ,,,,,’m w‘ g e ,—mf ? wtsit, g -«"r,..g ';mdmm&_wm
, \ il / ﬁ’f A, \\2
The divinity of Christ is the believer's a assurance of eternal life Y3/
B - N *’“M*«Mﬂ""“‘% e it

™

That is to say, Christ was able voluntarily to descend i‘rom heaven, and

,,,,,,

to assume our nature without. ceasing-to.be.identically God as He was-before.

ever conceived of the Word as a oerson. he never taugh the

0re-ex1stence of the Nord. This is John's great contrlbutlon, 1nsp1red by

the Holy Spirit. In the 01d Testament there are allusions, rays, seeking as

it were to break forth into the pure light of revealed truth., There are

19ukai ho logos sarx egeneto." 201 g3 nomai."
2lirs, E, G. White, loc. git. © o 7;,_

22rs. T, G. White, The Desire of hges, p. 19.

BToid., p.|530,
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allusions and suggestions in the 0ld Testament of a divine Word--a personality,
as it were:

The liessenger of Yahweh: Genesis 16:2-9.,

The Messenger of the Presence: Exodus 32:34; 33:14,

The Messenger of the Covenant: Malachi 3:1.

These characters John gathers together into the personality of Jesus, a Divine
ngson.

This, then, is the éré?;éé;é of John's revelation, Others, priests,
@rophets, philosophers, had approached this doctrine of the VWord as the thing
iEuttered (phipc );2% or, the word spoken (0 Aeydpevos );25 or, as the speaker
(6 Néywv );20 or, again, as a principle or attribute, as wisdom (copla),27
intelligence (voU¢);28 but Jomn's Word is the Son of God, existing from all \

;eternity. yet, in point of time, manifested in time and space in human form )
\as Jesus Chrlst, Spn.of Man: gy f“' -
| Yo ,;,‘—f'/ LSSV —
Tne Lora esus Christ, the vaxﬂe Son of God, existed from eternity,
a distinct person, yet one with.the Father., He was the surpassing glory
of heaven, He was the commander of the heavenly intelligences, and the

adoring hcmage of %he angels was recelved by H1m as His right. This was
. no robbery of God. -f% ‘; s S

"And the Word was with God." The salient word of this second assertion

is the pg§¥§§¢ipn'np6g30 which, with its objective word in the accusative,
denotes the movement of approach toward the object or the person serving to

limit it. The meaning then is quite different from what it would have been

iif John had said ps1ﬂi31 in t P society of, or in the bosom of, or mapd ,32

xnear 1o, as in John 17:5:

s ———

24"rhéma." 2510 legomenos," 26mne legdn." 27"sophia."
28unops,"  2Mrs, E. G, White, Review and Herald, April 5, 1906.

3°"pros.“ 3lnpeta 32v5apa "
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And now, O Father, glorify thou me with (napd) thine own self with
the glory which I had fith (nop®d thee before the world was.

But the preposition mpd¢ is equivalent to "was in relation wi th God,"
"stood over against," not in space or time, but eternally and constitutionally.
Here we have a preposition of motion combined with a verb of rest, which sig-
nifies that this motion was His _permanept _state, that is to say, His very
essence. Hpég,@ in John 1:1, carries the meaning of personal intercourse.

We might translate it, "face.to face.with. God," or "at_home-with God" An

example is found in Matthew 13:56: "His sisters, are they not all wit’g:_:us?"
It is the preposition of personal intercourse, and therefore of separate y

personality. It marks both the substsntial union and distinct pers onal ity of

B L

the Son, as to the Father; it speaks of immanence, yet with distinct and

separate oereonallty , , .

Chr:l.st the Word “'the only begotter{ oi‘ Géd, was one with the etermal

Father,--one in nature, in character, in purpose,--the orily bem Who b 3
'could enter into ‘the counse.u.s and purposes of God. ?44 /m_/ ¥4 \,‘), !n D, f) =y

L CERE——————

} AN '?* W\ ’
“An ap'eamp -of hlS pre-emlstence Chrlst carrf és the mind back through

\ dateless ages. He assures us that there never was a time when he was not
\in close fellouship with the eternal God. H& to Whose voice the Jewa ‘
mere “then Iistening had been with C od as one brought up with Him, \3"" ,7;\

"And the Word gés;: God." Not, "The Word was a God." Such an expression

would have been an abomination to a Jew; but, the Word was one quith\t‘he D1v1ne

Jature, not identical with the Divine Person, yet t_x;uly God., Therefore it may
be paraphrased:

/7 The Word existed from all eternity, distinct from the Father, and
*._ equal with the Ff*ﬁf.her-

33Mrs. E. G. White, Patriarchs and Prophets, p. 34.

3L!I»Irs. E. G, White, Siens of the Times, August 29, 1900

7

vedy, o 4
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How is the Word other than eternal, if He is thus identified with the
everlasting Being? I[Ipd¢ TOV 9ebv 35 expresses, beyond the fact of co-
existence or. immanence, the more significant fact of perpetuated intercommunion,
The Word is not merely a Divine Being, but He is in the absolute sense God.
and :then to the full truth of His substantial Godhgad.

The absence of the article before 9€6¢ is significant. To have
inserted it would have been to destroy the distinction of personality, and to
confound the Son with the Fﬁthex. )

S/ j/w, e/,/\ \,x
& “Jesus/ clalmed equal rights wﬁ:h God in doing a work.equally sacred

and of the same character with that which engaged his Father in Heaven.36&

'*L. A

“Yet the Son of God was the acknowledged Sovereign of heaven, ,dﬁe 'in "33%,0,
power and au;horlgg, with the Father.,37 = g
Christ, then, partakes of ﬁgé_';ng ,38 De;‘:.m.. And to the plenitude of ;;”
His life there appertains the existence of a Being ”eterhgl like God, Dersong;w /C

like Him, \gquﬂike Him, living for each other, One can see, then, how the
preposition ngég carries with it the mutual activities, interactive of God

and Christ,

Christ Speaks. In this connection we must recognize the supreme
importance of the teaching of Christ H_mself concernip”gk‘H:}gwgggg‘gn} In
certain passages of His teaching concerning Himself, Christ speaks out of

an e+erna1 oonc;c;ousnesg, an age-abiding consciousness:

R ——————

I, even I [the emphatic €Y% 39] am proceeding forth from God, and

here I am,
SRR e

351Pros ton Theon." /

361-irs. E. G. White, Siens of the Times, August 29, 1900, /

3MNirs, E. G. White, The Great Controversy, p. 495.

38uTheotss. " 39nepp, " Loy ohn.3:42.

Serm—————
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Here we have nnuf*l--the present emphetic tense, This is the very word

used by Greek dramatlsts announcing the arrival of one of the cast on the

‘ stage: I am come from such and such a place, gg__ bere I g_:

effect, and for whom it has no meaning, He knows no past He knous no future.

of God as an angel, but that He being the very

\ while he stood true and falt}uul to “his loyalty.
1

\< Pg goodness, reveallnrf what man must be before he can en’Eer %‘he "JEoTy
01t‘VM 9 . :

Here the real suggestion of Jesus is noL that He came from the presence

rtial.-Beineof God, came

e RS b

to thls World g_ |\1 to be 1ncarnated for nan's sake, so He says, "And-here

e

T-am," Here is simply existence withfio note of beginnlng or end. He unveils
s ———— T e TSI R i T

a consciousness of Eternal Being. He speaks as One upon whom time"‘"haswno-w

e —

L.

He is unbe 1nn1n - qnenq:ﬂg Be;mg. rle is the, etg;ral Now.

Moo U (22 cami=Thmm
’13111: 7aﬁ.tt'lough Bhrlstgs ﬁv:.ne glory was for a t:une yem and ecllpsed

man. The human dld ‘not take the place of the d1v1ne, nor the d1v1ne of
A the human, This ‘is the mystery of ‘zodliness. The two expressions of

‘Jhuman and divine were, in CHrJ.'s’E, closely and inseparably. ene), and yet

- they had a distinct individuality. Though Christ humbled himself to

=

| become man, the Godhead was still his own, His g,e.l.ty_"gglg},gmg_ojm be lost

/ N N DA

/{Jhat opposites meet and are revealed in the operson of Christ. The
mighty God, yet a helpless child! The Cgegtor of ail the world, yet, in
a world of His creating, often hungry and weary, and without a place to
).I..a;L_H\lS head! The Son of Man, yet infinitely higher than the angels!
1 BQualowith the Father, yet His divinity clothed. with humanity, standlng
at the héad)of the fallen race, that human beings might be placed on
Vantage ground ! Po"s“"sé”ss:.ng eternal riches, yet living the life of a poor
man! One with the Father in dignity and power, yet in His humanity
tempted in all points as we are tempted! In the very moment of His dying
agony. of the cross, a Conqueror, answering the recuest of the repentant

sinner to be remenbered by Him when He came into His ! :mgdom, with the

words, "Ver:.ly I say unto tb7ee Thou shalt be uith Me in Paradise.".

L L2 7 - /

/ Cnrlst tJas G@ mamfe t 1n the ;t;;l,ggh, In H1m divinity and humanity
were uvnited. In Him dwelt alX™h fulness, of the Godhead,,hodlly. He
lived in this vyorld‘aperfe Life, revealing the “character to which,
through divine grace, man may attain., In His life He left an example

{ithat every true Christian must follow, No falsehood ever fell from His

llps. Never did He do a dishonest act. He stood forth in_ ur-

nr

\" el

.

f

L*l"hékc':." L"ZMrs. B, G, White, Signs of the Times, May 10, 189 v/
“3Ibid., April 25, 1905, /

s
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So when Christ said,.f‘H‘é“fe I am, He was announcing Himself as the Qﬂm,

ecuval with the _aMer, come as man to save sinners.

"Before Abraham was [came into being], @'L (John 8:58)., Here we have

a contrast between the two verbs yweo«‘}m o L .6 become, and €L\)OCL,1+5 ‘_f_

=

The contrast is as unmistakable as the Greek of Psalms 90 ZQ»X).

Hpé ToU 8pn yevndHvar . . . and 10U al®vog Ewg TOoU alBvog

ov EL .46

Before the mountains came into existence . . . from the-gtermities-
thou-art.

Of God as God, it could’mot be said that He becamd, that He came into
being, for He is, e’l;,e;frﬂg}gg,ﬁ. That John means to represent Jesus as thus
temporal existence of man, is clear., Such is the significance of the present,
ﬁ ag, of the verb +° b"' it denotes peroetual d1v1ne ex:_stence, 1ndependenit -of

/*\

all-time, Thus Jesus identifies Himself with, Yahweh. That He was si:i;lng His

¢lernity, and that the Jews so understood it, is plain from their attitude,
for they took up stones to kill Him, knowing that by these words He_m\aud‘_ew\Him-
self equal to His Father.

/ T am come out from the Father, and am come into the world, and I go
[ unto the Father,

Here we have a perfect §um§g of the whol® mission of Christ as

recorded in the Gospels, ". . . from the Father . . . into the world . . .
leave the world . . . go unto the Father." In brief, Christ referred to Him-
self in such a way that the implications of His references are those of an

age=abiding ex1stenbe. It is important to notice the persistence of the \E_&g,

—

the( "I"/ of the person:

aall ginesthai." H5tginai

K61Pro tou ors genSthénai . . « apo tou aidnos heds tou aidnos su ei."

¥ gonn 16:28.
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I come forth.
I am come from God.
Before Abraham came into existence, I am,
I came out.,
I come into.
I leave.

I go unto.

Here is stated the consciousness of a persistent existence. These are the

eternal words, the age-abiding terms, in which He spoke of Himself. The

1nev1tableL mpl:.cat;.on 1s that of an eternal, age-abiding consclousness:

|

1

|

{

7 NLA / /’)r
7 Though hlgher than any of tne angels, though as great as the Father on
the throne of heaven, he became one with us. In him God and man became
one, and it is in this fact that we find the hope of our fallen race,
Looking upon Christ in the flesh, we look upon uog in humanity, and see
in him ¢ Wge brlghtness of d1v1ne glory, the express ‘ge ‘of God the
Father. —b ‘ Ly

/

3 y [} ’
//Ulth solemn aﬁnity Jesus answered./?‘Verle, verily, I say unto you,
Before Abraham was, I AM."

/Sllence fell upon the vast assembly, The name of God, given to Moses
to express the idea of the e nce, had been claimed as His oun
by this Galilean rabbi, He'had announced Himself to be the self-existent
One, He who had been promised to Israel, "Whose go:mgs forth have been
from of old, from the days of eternity.'#2 Joscwt 9 /iy ; Y/

A special feature of the manner in which John reports the words of

\

Jesus is the use of the phrase, ’syd) eipt,29 I am.,) Thus are the personal

claims of Jesus introduced in the Fourth Gospel., There is nothing quite

similar to it in the Synoptists. The frequency with which the language of

Jesus is marked by personal pronouns is a special feature of John's style.

Thus €Y&% , "I is found 134 times in John, as against 29 occurrences in

Matthew, 17 in Mark, and 23 in Luke. In large measure this is due to the

L"?’l\'Irs. E. G, White, The Youth's Instructor, November 21, 1895.

YOMrs, E. G. White, The Desire of Ares, pp. 469-70.
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emphasis which the Fourth Gospel lays upon the personal claims and personality
i

of Jesus, The combination that is especially frequent in John is E:y(j) ELPL,

I am, Further, its use is very distinctive, it is the style of Deity, and

\.,,_»"" I

its impressiveness is quite unmistakable., We give a feuw Greek instances from

the IXX in which in each case Yahweh, the Godhead, Jenovah, is the Speaker:

Genesis 17:1--Ey® elpt, 6 9eb¢ oou.”° "I am thy God."

-

s

Exodus 15:26--Eyh ydp elpt Kbproc & 9ebg, & Ldpevée oe 2t "I am
the Lord thy God, the One healing thee."

Psalms 35:3--Lwtnplo cou EyH elpl 2% "I am thy salvation,"

Isaiah 61:8--Ey® elpL Kbprog & &yomdv SLraLoodvny I "I am the
Lord who loves righteousness,"

Isaiah 51:12--EY® etut, &yd elut & mapanoA®v oe.5% I am, I am
the one comforting thee."

TIeaiah 13:25--EyG ebpt, £vd ebpt & Efohelowv Thg gquoplag cou 2
"I am, I am the one wiping away thy lawlessness."

Jeremiah 3:12--EAefjuwv £y E’Lp,t..56 "I am the merciful one,"

Jeremiah 23:23-- 0cd¢ EYyy({Cwv €YD gelpr 27 "I am the God who is near."

The translation of the Hebrew of God's name is: (I AM, This..sasie

sjc‘yle of Déity is in the Apocalypse:

S50"Egs eimi, ho Theos sou." S1uEos gar eimi Kurios ho Theos sou ho
iOmenos se."
52155t8ria sou ego eimi,"
53 "Ego eimi Kurios ho agapon
54"Eg6 eimi, egd eimi ho parakaldn se." dikaiosunén,"

55"Eg6 eimi, egd eimi, ho exaleiphOn tas anomias sou."
56"E‘,1e<3:-'rr1't.‘>n ego eimi,"

ST Theos engizon egd eimi."
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Revelation 1:8; 21:6; 22:13--Ey( elut 10 Ahopo nal Td ' Quéye. B
“Ljan the Aipha andthe Quega.”
This style Qf Dﬁ:}y is based on such 0ld Testament verses as lsaiah
11 :l; 48:12--"EYO elpt np'd)'cog wotl EyO elpt elg TdOV altveS? MI am

[the first and I am to the ages."

This same phraseclogy is in Revelation 2:23;.22:16, etc. It is clear,
\then, that the éyé Eiuw of these sentences of the Apocalypse is a reflection
| of the speech-phrase singularly appropriate to the Godhead in the Old Testa-

l
|
%ment, and being placed in the mouth of Jesus, irnwvolves His Divinify-and-there-
i

fore His eternity.

Ve now approach the similitudes by which Jesus describes Himself in

the Fourth Gospel:

6:35--"Ty0 eluL & &ptog THe Cwhig.b0 1 am the living

bread."

8:12--EY) elpt T ¢lg Tol uopov. 61 "I am the light of the
world,"

10:7-="BEYd etpt m S0pa tlhiv npoBo’nwv.éZ "I am the door of the
sheep."

10:11--Bvé elpt & morpdv & noAdg. 63 "I am the good

shepherd."

58"Eg'6 eimi to Alpha kai to Cmega "

59"Eg6 eimi protos kai egd eimi eis ton aidna,"
60MEgS eimi ho artos t8s zd8s."

6l'Ee5 eimi to phds tou kosmou,"

62"Eg6 eimi hé thura ton probaton,"

63"Eg6 eimi ho poimén ho kalos,"



22

11:25-"Eyd etpt ) Gvdotaoie nal M Cwﬁ.éu "I am the resurrection

and the life,"

15:1--EYd etpt h Guneloc H dAnduvd.65 "I am the true

vine,"

1h:6-2Ev gelpL N 060¢ nal f oAASeLe nol N Lwh. 66 "I am the

way, the truth, and the life,"

8:18--Ey% elpt & paptupdv mept Epavtod.®? "I am the One bearing

witness of myself,"

This is clearly the style of’Deltr, of which we have had examples in

the Old Testament end’tpejbggk”qgfﬁevelatlon. One can understand that the

X

?readers of the LXX, the Scripture of the early church, would fully appreciate

,,,,,,,,,,,,,,,,,,,,, e

s the significance of this particular form, this style of Deity, being applied

to Christ, This, houwsver, merely introduces this subject, and notes but a

few of the places where this formula is used.

Beeprw, > '3 O, Ded wpimey, Tire \t7

< By His humanlty, Christ touched humanity; by His divinity, He lays
hold upon the throne of God., As the Son of man, He gave us an example

of obedience; as the Son of God, He gives us power to obey. It was Christ
who from the bush on Mount Horeb spoke to Moses saying, "I AM THAT 1 AM

+ « o Thus shalt thou say unto the children of Israel, I AM hath sent me
unto you." This was the pledge of Israel's deliverance. oo when He came
"in the likeness of men," He declared Himself the I AM, The Child of
Bethlehem, the meek and lowly Saviour, is God "manifest in the flesh,"
And to us He says, "I AM" the Good Shepherd." "I AM the living Bread."
"I AM the Way, the Truth; and the Life." "All power is given unto Me

in heaven and in earth," "I AM the assurance of every promise," "I AM;
be not afraid," "God with us" is the surety of our dellverance from sin,
the assurance of our power to obey the law of heaven. = -

In stooping to take upon Himself humanity, Christ revealed a character
the opposite of the character of Satan, But He stepped still lower in

64"Eg6 eimi he anastasis kai he 2G€."
O50Egn eimi hE ampelos hd aldthind."
661EgS eimi hS hodos kai he aldtheia kai hd z53."

67"Ego eimi ho marturdn peri emautou."
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the path of humiliation., "Being found in fashion as a man, He humbled
Himself, and became obedient unto death, even the death of the cross.”

“As the high priest laid aside his gorgeous pontifical robes, and officiated
in the white linen dress of;the,g§ﬁﬁ5ﬁf;@‘ 54, so Christ took the for@vpf

{a servant, and offered sacrifice, Himself ‘the priest, Himself the wictim.

"He was wounded for our transgressions, He uas bruised for our iniquities;
. the chastisement of our peace was upon Him."

Looking upon Christ in humanity, we look upon,God.69
This truth of Christ's equslity and efernity is restated in John's
prdloguet "The same was in the beginning with God." This again states that

the;ﬁgéog was eternally in relation with God., The previous statements in

| verse one are thus stringently enforced., The three utterances of verse one

are declared in three clauses:

1. The Logos précedsd the origination of all things, was the eternal
G ground of the world,

2. His unique personality, so that He stands over against the eternal
God, in mutual.communion with the Absolute and Eternal One.

3. Maintains that the Logos is glop"a 8econd God, or merely Divine
(9€To¢), or God-like, nor is He described as proceeding out of God (en
Seo®), or from God (and Seol ), but "God" (Eedg)--God in His nature and

being.,
We turn now to the verse that is the climax of John's thought in the

prologue.,

"And the Word became flesh." This statement is the climax of the

/
( Johannine doctrine. of..Christ.as.the Word. It is a new and suggestive truth

that must be ﬁdQed to what has preceded. This verse, in reality, is the

climax and powerful antithesisto the opening clauses. Theiiéégé which in

the beginning{ﬁix,,has nowg\ffgge. The Loros which was)God, has now, in

addition, Become flesh., The Logos which was ith God, has now become-one with

8yrs, E, G. White, The Desire of Ases, pp. 24-25. 7

Mrs, B. G. White, Siens of the Times, July 30, 1896, V/
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men, has cast His tabernacle among theirs, The Word became_flesh (0&pE), -
the term which is used to denote the whole of l}umam.ty. It signifies man's
nature as a whole, his rational soul, It is almost equivalent to saying
&v%punuag ,71 generic manhood, but it is more explicit than that would be.

Somehow--we cannot analyze it--the whole nature of the Godhead and
the perfect nature of manhood are blended in one personality. The becoming
flesh did not annihilate the Logos. When the water was made wine, the water
was not obliterated, but it took up by the creative power of Christ other
elements to itself, constituting wine, When the Logos became flesh, He took
up*pgmanlty with all its powers and conditions unto Himself, constituting

Himself Jesus, the Saviour of men, Yet He is no less God:

« « « We beheld His glory, the glory such as the only one receives
with the Father (John 1:14),

The preposition John uses here is mapd, the expression of verse 14,

{11 th 1:he Father., The meaning is | lon s de, be'-ude v:Lc'ml’rv, c'! 056 pr 3m1ﬂ

It aOpears in the English parallel, ndrarlox, parable, I'r is very common in

composition like naocn}\ew,'?Z to sail bv; mapappéw 73 to flow by;

TopPanol Ew ,74 to call to one's side. In fact, we get our English word

Paraclete, Holy Spirit, from this compound word, No matter with what case
nopd is used, it always connotes immediate wicinity, pear by,.beside in-the
presence-of , ats-alongside of. The glory then is that which the only, unique
One received wrl:h the Father

‘r\'

A The Redeemer of the world clothed his dlvim.ty with .humamty., that he
mlght reach humanity; for, in order to bring to the world salvation, it

70t ggp, 7Luanthropos., "
72"para pled," (e pararrhed,"

7Ha parakaled,"

[



was necessary that humanity and-divinity should be united, Divinity

\ needed humanity, that humanity might afford a channel of communication
between God and man, and humanity needed divinity, that a power from
above might restore man_to the l:Lkeness of God. Christ was God, but he
|did not appear as God./? . [ = ) g ) TA D

= )

75Mrs, E. G, White, Siens of the Times, February 20, 1893, /

e —
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CHAPTER IIT: THE TERM "%gg@NEs" ,

This brings us to a consideration of the word monogenss, which has

been translated "only begotten." This Greek word is used only nine times in

the New Testament. As applied to Christ, it occurs in_John's writings only,
five times: Jotzlul:ll&, 18; 3:16, 18; 1 John 4:9, It also c‘);:;urs in expres-
sions referring to others than Christ, in Luke 7:12; 8:42; 9:38; and Hebrews
11:17, In the IXX it occurs in Psalms 21:20 (Psalms 22:20); Psalms 24:16

(Psalms 25:16); Psalms 34:17 (Psalms 35:17); Judges 11:2,

being on pdvocg, c}ﬁiﬂ\'r;;'rather than on Yevfig, kind, Thus we find Plato
speaking of uoone\;ﬁg obpovéc 376 and Clement of Rome @52) describes the
legendary bird, the Phoenix, as ROVOYEVAS since it‘,_,ii the only one of its
kind, unique. The Saxri?‘??e? is in the Q@Tﬁherev th:x.sword 1s “_u;‘se\c‘l. There is

no reason why the nine times povoyevrig is used in the New Testament it

N\

should be translated other than dhi?r“, single, uniaue, that which exists once><

only, that is, singly in its kind,

To take Luke 7:12 as an example of the use of povoyYevAs applied to
someone other than Christ:
Now when he came to-the gate of the city, behold, there was a dead

man carried out, the{only son of his mother, and she was a widow: and
much people of the city was with her,

The word here correctly translated gnlv is povoyeviig. It is the
fact of his being the onlv son of his mother, and that she is a widow, that
constitutes the peculiar pathos of the -incident. The mourning of the widow

for an only son is tyvoical for the extremity of grief., This is further

76Plato, Timaeus, 31. (English translation by R, G. Bury, The Loeb
Classical Library.)
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emphasized by the dative case of mother instead of the usual genitive case.

It is the expressive dative of advantage, denoting the preclilousness of the
son, an only child. But that he was the only child to whom the woman had
ever given birth, we do not know; and we cannot say that he was an only

besotten,

This fact is further seen in Heb;gygf;;giz,wwhere the same word
povoyevfic is used, and is translated in the KJV Bible, "offered up his -
only begotten son." @Isaac vas N_gyan erl.ibeoofjenson, neither was he

Q the eldest child of Abraham, Here, as in Luke 7:12; 8:42, and 9:38, the

translation should be oh‘lv,‘s'qle, son. Similarly in respect to the five texts

1in John's uritings of Christ, the translation should be one of the following:

N\,

}g”gg{gii\é, tnlv, sole, unicue, but not only-bhecotten. The best Greek
| authorities bear out this statement, where under povoYevig we read in the

Greek-English Lexicon:

The only member of a kin, or kind; hence generally only, single.?\?f

. + . Is literally "one of a kind," "only," "unigue" (unicus), not
"only begotten," which would be povoyévvntog Zi‘imi gregi‘nﬁtus , and is

common in the LXX in this sense. —

e o+ o (hic, unigena; Vulg. in Lk, unicus, elsewh. and in eccl. writ.
unigenitus) single of its kind, only . . . used of Christ, denotes the
onlv son of God.

Thayer‘s Lexicon, in respect to the findings in the panyri, is very

=

,much out of date; but his statement in parenthesis above is interesting, that

| pwovoyeviAs has been translated uniecenitus in ecclesiastical writings, a

77Henry George Liddell and Robert Scott, A Greek-English Lexicon, II,

1144,

78James Moulton.and.Geerge-Miliigan, The Vocabulary of the Greek New
Testament, pp. 416-17.

79Thayer, Greek-Enrlish Lexicon of the New Testament, p. 417.
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translation that is incorrect., In this connection we give the statement

found in the International Critical Commentary on John 1:1h:

Some of the O, L, texts (a e q) render Wovoyevfic here by~ iinticus,
‘ which is the original meaning, rather than by unigenitus, which became
| the accepted Latin rendering so soon as controversies arose about the
| Person and Hature of Christ,o0

This is a confirmation of the Greek authorities quoted above, wherein

Moulton and Milligan declare povoyevfig does not mean only-becotten, with

Thayer'!s statement that "in ecclesiastical writings" RLOVOYEVAS has been

translated unigenitus, i.e., onlv-begotten,

This, then, is a deyelopment-that took place in egclgggis;;gal»wm%“1ngs.
But we can hardly depend on ecclesiastical writings as the basis of our faith,
and we should scarcely appeal to them aside from their value as sequences in
history and development in thought. However, we suggest that to speak of an

"official" doctrine of Christ in New Testament times is quite impossible;

roueness was everywhere acknowledged, that all believers

held to dlm an attitude of worship, that they prayed to Him as God, but were
content to have life through His name, and did not question themselves particu-
larly as to the bearing of His unlgueness on the axiom of the Diwvine unity.
Further, that in the subapostolic age, Gospel traditions kept men
aware that the self-consciousness of the historic Christ had been more than
human, while His pos@t?esurrection appearances, due to His own direct agency,
' supplied a final proof of His Divinity. And certainly no one operated with
jdeas like the modern "personality"; but it was never doubted that the spirit
of Jesus was essentially divine and pre-existent; that He was always viewed
as both things: heavenly Divine Spirit, and true man who had suffered and
died; that’in prayers and hymns He was worshiped along with and on equality

/
with God fhe Father,
' /

\ggJ H, Bernard, The Gosnel According to St. John (International Crit-
jcal Co enfa:x) I, 23
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When we come to the writings of the so-called Apostolic Fathers, from
the year 90 to 140, we find a striking variety of ideas. There is, however,
general agreement that Christ existed before His birth on earth, in a state
of glory and power, On the whole His eternal prior existence was simply
iassumed. When Jesus is called "Son of God" in literature of this period, the
fname is connected "more especially with the human life by which it was mani-
fested."al Again, as late as 325, Christendom as a whole had as yet no
written creed at all, The so-called Apostleé'“Créed may be older than 340,
but then it first appears, and only as a personal confession‘pf the heretic
fMarcellus. Different churches had varying creeds to form the basis of the
icatecnumen's teaching; all were couched in Scripture language, variously
modeled on the Lord's baptismal formula (Matthew 28:19),

Origen introduced the phrase "eEgrnalugenexaxipn*P which was immed-
iately adopted by the whole church as expressing Christ's relation to the
Godhead, thus securing the notion of a perpetual generation, in which time
- had no part; and thereby escaping the Sabellian-confusion that the person-

l ality of the Son is not distinct from the Father:
Est namque ita aeterna ac sempiterna generatio sicut splendor generatur

ex luce, Non enim Ber adoptionem Spiritus Filius fit extrinsecus, sed
natura Filius est.

The following facts are, to say the least, interesting and certainly
have a bearing on our problem, They may be read in Vol, II, Creeds of

Christendom, WWith a History and Critical Notes, by Fhilip Schaff .83

SlH. B, Suete, The Apostles' Creed, p. 29.

82pe Princiniis, 1.2.4. Migne, Patrclogia Graeca, vol. 2, col. 133,

83"The Rules of Faith and Baptismal Confessions which we find among
the ecclesiastical writers of the second and third centuries. mark-the transi-

‘tion from the Bible to. the OEcumenical-ereeds. They contain nearly all the
ié’r't’icles of the Apostles! ‘and Micene Creeda, and some are even more full,
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These give the translation of POVOYEVT¢ as only, unigue:

Ignativs of Antioch, A.D., 107. The Greek recensioh does not use
povoyevrh¢ , and makes no stetement of an "eternal generation.”

Irenaeus, A.D, 180, First Form a longer confession than that of
Ignatius, has no doctrine of "eternal generation" and no uO\KrYSVﬁg. These
two are in Greek,

Second Form, in Latin, Gives no doctrine of "eternal generation,"

Third Form, in Greek, 1o doctrine of “"eternal generation," and no

LOVOYEVNS .
Tef{uiiiéh, A,D, 200, First Form, Latin, No doctrine of "eternal

 ——

generation.,"
Second Form, Latin., This contains the words:

ut unici Dei sit et Filius,

Sermo ipsius, qui ex ipso processerit,

per quem omnia facta sunt,

et sine quo factum est nihil,

Hunc missum a Patre in Virginem,

et ex ea natum

hominem et Deum, Filium hominis et Filium Dei.

And the Son of the gnique Geod

His very word, who proceeded from Him,

\by whom all things were made

land without whom nothing was made.

[ This was sent from the Father into the Virgin,
{and was born of her,

iboth Man and God, Son of Man and Son of God.

This is not "eternal generation,"
Third Form, Latin, No "eternal generation,"

Cyprian, of Carthage. A.D. 250, Latin, no "eternal generation," but

only the statement:

especially those of the East; for the Greek Church was, at an early period,
disturbed by heretical speculations and perversions, and had a greater talent
and taste for metaphysical theology than the less learned but more sober, prac-
tical, and steady Church of the West, I have included here also scme creeds

of the fourth century, to facilitate the comparison with the Apostles' Nicaeno-
|Constantinopalitan symbols,"--Introductory Remarks, vol. 2, p. 1ll.
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in Filium Dei, Christum Jesum,
(I believe) in the Son of God, Jesus Christ.

Origen of Alexandria, About A,D, 230, Latin, This gives the "eternal

generation" as an article of faith:

Tum deinde, quia Jesus Christus ipse, qui venit,
ante omnem creaturam natus ex Patre est.

Then, secondly, that Jesus Christ himself, who cane,
was born of the Father before all creation.

Gregorius Thaumaturgus, of Neo-Caesarea. About A.D, 270, Greek.

Ei¢ 9ed¢ mathp Aéyou Lhviog, coplag
bopeothong nol Suvdpewg nol

yepontiipoc aidlov, Téhetog tehefov
vevvAtwp maTthp vioU povoyevolg.

There is one God, the Father of the living Word,

who is the substantive wisdom and eternal power and

image of God: the perfect begetier of the perfect
one: the Father of thejunigue Son.

Here we have a statement on the sonship with the word begetter from
the root'\(e:\)vécw.&P and the vord uovoyevoﬁg,85 to describe Christ as the

only, single, unique son, but translated by English, in ecclesiastical usage,

onlv-becotten,

Lucian of Ant;gph, the teacher of Arius, A.D. 300, Greek.,

\ b 1Y 7’ ] ~ ’
nuoLt eLg eva nUpLov " Inocoliv XpLotdv
Tov vidv adtol, TOV povoyevi Sedv.
And in the one Lord Jesus Christ His Son, the unique God.
Private Creed of Arius. A.D. 328,
wat etc udprov ' Inocobv XpLotdv, ToV
VLoV avTOU, TOV €& alTolU mpd mMévTwV

v atdvwy yeyevvnpévov.

8l1 5ernad, " 85" monogenous.,
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And in the Lord Jesus Christ, His Son, who was begotten
of Him before all ages.

. Vote here that Arius does not use povoyevfc but the word yevvdw , which
% is correctly translated begotten,

Eﬂgg;::;> of Caesarea, a Semi-irian, A,D, 325.

yeyevvnuévov

Begotten of God before all the ages.

Eusebius, like Arius, uses the correct word for be,otten, which word
is not used in the Bible of Christ for any eternal generation.

szil;_giw{srusalem. A.D. 350,

wal el¢ €va udpLov 'Incobv ZpLotdv,

Tov uldv 1ToU 9Secol OV povoyevd,

OV &n 1ob maTpdc yevvndévia,

nEd MEVTWY oldvev.

 And in one Lord Jesus Christ,

{ the Son of God the unique..one,
the one begotten out of the Father
‘ before all the ages.

Here szi; records an eternal generation, but uses the verb yevvdw, to beset,
which is the correct word, but which word is not used in the Bible of any
eternal generation of Jesus., In fact, such a statement is a contradiction
in terms.

The final verse of John's prologue, the 18th, is extremely interesting.

The Authorized Version reads as follows:

No man hath seen God at any time; the only begotten Son, which is in
the bosom of the Father, he hath declared him,

The first suggestion we would make is that the verse read, ". . . the

only son . . ." not only begotten; for the word here is povoyevig . Second,

we would call attention to the text. For the best old manuscripts we possess

(41eph, B, C, L) read;xovoysqﬂlg 58\ » the gg;i __Q. and not the 8?;1 Son.
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This is undoubtedly the true text., An exhaustive examination of the textual
evidence was made by F, J. A.\_,V_Ifl'or_t,aé and his conclusion that the true reading
is povoyevig ©9edg, has been generally accepted, The reading 3805 is com=
mended to us as the true reading, alike by the character of the authorities
who support it, taken separately, and by the analogy of readings having a
similar history in ancient times, Probably some scr1be<changed it to povo-
YEVTC Uiég to obviate the blunt statement of the deity of Christ, and to
make it like John 3:16, The following statement from Cambridge Greek Testa-

ment, on the true text of John 1:18, is typical of such commentaries as The

International Critical Commentary; The Expositor!s Greek-New-Testament; The

;.‘/““I“{M
Pulpit-Commentary; 53@5}!5 Word Pictures; Alfexd, etc., etc.:

The questlon of roadmg here is very 1nterest1ng. Most MSS, and ver=-
sions read O povoyevig vidg, or povoyevne vide But\tng,.ihmea@ld-\
est and.best.liSS...and-two.others of great value read 20VOYE w1 Y
The test of the value of a MS,, or groun of MSS., on any disputed point,
is the extent to which it admits false readings on other points not dis-
puted. Judged by this test, the group of MSS, readlng p,ovoyavﬁs £ebg
is very strong, while the far larger group of MSS, reading vL6¢ for 9edg
is comparatively weak, for the same group of MSS. might be quoted in
defence of a multitude of readings which no one would think of adopting.
Again, the revised Syriac, which is among the minority of versions
supporting %eog, is here of special weight, because it agrees with MSS.
from which it usually differs. We conclude, therefore, that the very
unusual expression POYOYEVIC Sgg;,‘;;.s the tfue reading, which has been/
changed into the uslual p%\joycvng ULog (John 3:16; 1 John 4:9),87 ]

R

—

The reading ULOg 1n place of usog spoils the inner harmony in the

s v

reading of the old uncials. The Logos is plainly called 9edgin verse 1;
and there can be no doubt that the evidence of the MSS,, versions, and
Fathers is overwhelmingly on this side. It is not difficult to see that as

povoyevfi¢ is used in connection with vlé¢c by John, there could easily arise

86F. J. A, Hort, Tuo Dissertations,

87A. Plummer, St. John, p. 70. (The Cambridee Bible for Schools and
Colleges.)
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the tendency of scribes to replace the more difficult 9ed¢ here by the
familiar uiég as they have done; while there would be no temptation to re-

place UL6¢ by 98¢ , It has been suggested that it mey be that povoYEVc,

the only, sole, uniaue one, 9€6¢, God, and & (v elg TOvV ubéAmov ToU TATOOS,

who dwells in the Father's bosom, are three designations of Christ, who is
the Exegete, the Interpreter, of the Father, Certain it is that this last
phrase used in the 18th verse of John's prologue expresses the intimate
relationship of love that exists between God and Christ, who shares in all
the love, activities, and secrets of Deity. The present participle (&hv) of
the verb 1o be stands for eternal being, and represents the relation between
God and Christ prior to the Incarnation., With His Incarnation He became the
Di@gg:humnﬂeiéglér of the Father, the Interpreter. As the Interpreter He
claimed infinite existence, in that while He was yet present in the limita=-

tions of time and space, He spoke of being in the bosom of the Father, and

o

' in heaven itself, He claimed mdestrug,tlble existence in that while He

spoke of laying doun His life, He declared He would take it again, and that
no man gqp;d destrqy it, When, therefore, preachers and teachers speak of
Christ as an "or;}y“-ﬂ_p_egott,en" Son, and refer that to a pre-incarnate begetting
of Jesus, then we must reject that doctrine, knowing that it is not taught
in God's Word, that Jesus did not teach it, and that the word "only-begotten;'
povoyévvntog , does not exist in the Greek New Testament nor in the IXX,
Jesus is, houwever, the povoyeviic , that is, correctly translated many times
in the IXX and in the New Testament, the m:n_gg_e_, the sgingle, 11terally, only
one’ of‘ h__g kind. In no Scripture is He called the uoonevvn‘cog@ the

onlv-begotten; but He is emphatically

e » o the Wonderful, Counsellor, God, the Great One, the Father of
Eternity, the Prince of Peace (Isaiah 9:6).

881 monogenndtos."
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All created bemags 11ve by the WIll and pOWET of God. They are
. recipients-of-the 1life of the Son of God . . . they are reolenished
', with 1life from the source of all life, He is the spring, .the. fountain,
! of life, Only he who alone hath immortality, dwelling in light and life,
1\ should sayé Uis have power to 1ay down my life, and I have power to take
it again," A ' VEEN' 4 L, A f; ) <7 :

VA 9474 y iy

The Spring, the Fountain of Llfe, the Father of,Eternitles, is forcver the I

AM, There was never a time vhen He was.not; and He never became until His

incarnation, for He was aluays God.

In closing these brief meditations on John's prologue, we would sug-
gest that the current idea of a_pre-existent eternal Sonship is an ecclesiasti-
cal conception, a formal definition of a theological dogma that the Koine
|Greek of the New Testament time cannot support on the basis of the word
povoyevfic. We rather suspect that John had in mind, in the use of this

|
~~ — o\
word, not merely only, unicuwe, which is its true, basic meaning, but precious, »,

ggg;. At Christ's baptism He was addressed by the Father as ". . . my Son,
the Beloved, in thee is my delight." The liessiah is in a far higher sense
than Israel the Son and the dearly Beloved of God. At the baptism there is
this consciousness of the unique sonship which Jesus had assumed. This son-
ship, with its connotation of service to the Father, suggests personal
re%otlonshwp. The same thought is placed forward at the transfiguration,
when we have the words: "This is my Son, the Beloved, listen to him." The
unloue Son of God is one with the Father, equal to Him, but now also in terms
of a Son and a Servant, which involve an additional personal relationship
involving mutual love issuing forth in service.

In harmony with this we find povoyevfi¢ in the LXX used to translate

the Hebrew <919 most dear, darling, in Psalms 22:20 and 35:17, where we
5T ==

8/le's. E. G. White, The Youth's Instructor, August 4, 1898. v
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would expect ('xyann‘!:ég,be] oved, precious, dear, Conversely, &Yom‘r]'tég,

beloved, is used for an onlv son in Genesis 22:21, However, in classical

Greck (see Liddell and Scott for many examples), the term c'xyomn'cég denotes

an onlv child, therefore very precious, even as in Genesis 22:2, etc., where

Isaac is called ihy son, thine only son, Whom thou lovest. And it is because

of this connotation of preciousness that povoyevic is used to translate
7. So in every place where John has povoyevfc we might readily sub-

stitute &yom'rrcég, beloved, precious;with little material change.in the sense

of the verse involved, This would certainly be in harmony with the teaching
of Paul, who continually uses a periphrasis of &yomn'cég when speaking of
Christ as the Beloved of God. The phrase, The Son, in the primitive church,
was a distinctive term for the sonship of Christ; and when beloved (C’xYOﬂTTTUéG)
was added, it certainly meant to the early Christians what it means to us in
English, gne preciousg, dear, unicuelv so; so that the phrase meant just about

what John was saying in his use of povoyevicg.

i



CHAPTER IV: CONCLUSIONS

m

The title, Son of God, describes, we believe, a nglatlon between ch

m..._.,,

and Jesus Christ. It is a4fgi;;;3h that belongs to Christ's complex person-

AR EAL A 0

\@ ality only. By a figure of speech, Al descrlbes an econonlcal relatlon, the
mode of His human production,

This, of necessity, precludes our acceptance of what is called Christ's

{eternal, Divine filiation. We reject both its legitimacy and its validity,

and believe that between the ideas severally of flllatlon and divinity there

is esigntlal incongruity.

In filiation are implied generative production, identity of essence,

y O~ .
</ & 0 c - \ - . \/
X inferiority of nature, Ordinarily the wordﬂsoq\conveys the ideas of deriva- A

e

tion, and ¢ of inferiority, both in/ d%gwlty and in tlme. An eternal son is a

——.——" RN AT TR o s TR L A

f\ contradlctlon 1n terms, An eternal generation in the true philosophical sense

g P S

of the word etermal is another contradiction.

The term!son includes a relative idea, which implies priority of exist-

"‘-«-—#

#>x<;ence in the_ faiher, and subsequencv of existence in. the son.‘”ﬁ;;;;a+1og;or /}//

— T ——— N

R ey

Qr6duc+1gn llke creatlon, necessarily 1mplies beg

i
dlcts a\wolute ‘eternity. Insofar as Christ is divine, consubstantial with

the Father, He must necessarily be gg£§§§§£§¥3ﬁt. It signifies existence in

absolute-and-senarate ~independency .

Our Saviour, when viewed on the iﬁfé;i§r side of His being, that side

1nf1rm1§x, He hungered He thirsted; He became wearied; He fainted. He was

‘on which He was genealogically allied to David, was characterized by manifold
!

A —

»caggglgnof dying., He died. He was crucified from weakness (Eotauphdn €&

dodeveloc ).79 And when His body was buried, it was, like all other

(o} — - o
J0nestaurothd ex astheneias,"
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exanimated bodies, "sown 1n Ueakness."91 Indeed, it was a matter of high

—

S——

o

r—n
moment that we should not have a high priest "who could not.be _[\s,zmpathetl-

prvem ,.vw'”‘

cally] touched with the feeling of our inflrmltlesu;"92 Hence our Sav1our

"took part of flesh and blood."?? Nevertheless, it was only on the one side.

of Hig complex-being-~His tbganj;}u_-gg}ﬂgw‘gggng--that there was any scope for

weakness. On the other hand He was ever in _'Qot-Jéﬁ. He was "the mighty God, "X

He was "the Almighty. "95 He was and is "the ‘p&qer of God."96 He was made

our great High Priest after "the power of an endless l:Li'e."97 And hence He

L abmrand

is "%ﬁ_&_ to save them to the uttermost who come unto God by ‘Hlm."98 Even

while He was on earth, He man:\.fested very gloriously, His.divine pover.,

Thence emanated His miracles., "Virtue," that is, ‘ (éévauté .99 "went

out from Him,"00 with pover (duvdper), as well as with authority

(¢€ovoiq), He "commanded the unclean spirits, and they came out"10l of their

victims,

He also communicated of His power to His disciples, He gave them

power and authority over all demons and to cure diseases.102 And, after He

ascended, His power had still wider and unfettered scope. His scepter is a

"rod of strength" (Suvdpewg; see Psalms 110:2). His power was exerted

éthrougn His disciples in the working of miracles (Acts 3:12-16). It was

experlenced within them, in ethical results, which were akin ,( mg;:al

/“’”’”\
f\m

e P

He said to Paul, "My grace is sufficient for thee; for my strength ‘

[my 6uvoc,u,g] is made perfect in weakness," "Most gladly, therefore," con-

tinues the apostle, "will I rather glory in my infirmities, that the power of

911 Corinthians 15:43. 92Hebrews 4:15. BHebrews 2:14.

T saiah 9:6. 95Revelation 1:8, 961 Corinthians 1:24,

97Hebrews 7:16. 98Hebreus 7325, 9Nark 5:30,

100pa rk 5:30. 10l yke 4:36,  102Lypke 9:1.
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Christ may rest upon me,"1O03  He says again, in language that exhibits a
glorious reflex in miniature of the Saviour's omnipotence, "I can do all

things"--all things which it beseems me to do--"through Christ who strene-

theneth me" (Ev&uvapoUvTi; see Philippians 4:13), He sought likewise to
know more and more the "power of Christ's resurrection," which is just the
power of Christ as risen (Philippians 3:10). And hence both in terrestrial
and in celestial ascriptions of praise, the words are befitting, "Worthy is
the Lamb that was slain to receive [the acknowledgement of] power," as well
as "riches, and wisdom, and strength, and honour, and glory, and blessing.'lo4
It is added, in verse 13, "and every creature which is in heaven, and on the

earth, and under the earth, and such as are in the sea, and all that are in

them, heard I saying, Blessing, and honour, and glory, and pouer, be unto

him that sitteth upon the throne, and unto the Lamb, for ever and ever,"

10311 Corinthians 12:9,  104Revelation 5:12.
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"jesus declared. 'I am the resurrection and the life,' In Christ is
life, original;-unborrouwed, underived, 'He that hath the Son hath life,'
The divinity of Christ is the bellever's assurance of eternal life."--The
De51re of Ages, p. 530. .

“ri U f, :(;l- (- }"uf:fﬁ 173 2 ',//

However much a shepherd may love his sheep, he 1oves his sons and

daughters more, Jésus is not only our shepherd; He is our 'everlasting

‘Father. And He says, 'I know Mine own, and Mine own know Me, even as the

Father knoweth Me, and I know the Father.' What a statement is this !--the
lonly begotten Son, He who is in the bosom of the Father, He whom God has
declared to be 'the Man that is My fellow,'--the communion between Him and
the eternal God is taken to represent the cormunion between Christ and His
children on the earth'"-- blg., p. 483.

\'“”]:5 ’{_17!\:!’)/‘ ad C 71"»)/ o / ,ﬂ‘/‘f\ ’.A,b':’i’f"

TChrist is one Wlth the bather, but Christ and God are two distinct
personages, Read the prayer of Christ in the ‘seventeenth chapter of John,
'and you will find this point clearly brought out, How earnestly the Saviour
iprayed that His dlsc1ples might be one with Him as He is one with the Father.
But the unity that is to exist between Christ and His followers does not
destroy the personality of either. They are to be one with Him as He is one
w1th the Fatner."--Rev1ew and Heral June N0 Q58

‘ IA’ ‘?{\.‘ Fulincs n‘ '?‘/ ""37\7/_([ T 59"

, "he Father éannot be descrlbed by the things of earth. The Father
is all the fulness of the Godhead bodily, and is invisible to mortal sight.
The Son is all the fulness of the Godhead manlfested. “The word of God
declares Him to be 'the express image of His person.' . . . Here is shown
the peroonallty of the Father,"--Blble Training School, March, 1906,

ja(9 'fm" orénd ~'*"<' Q¢ CIN r "’ In e r}r/

M Tn Him Was. \life, and the lwfe was the light of men,' It is not
physical life that is here specified, but eternal life, the life which is
exclusively the life of God. The Word, who was with God, and who-was God,
had this life, Physical life is something which each individual received.
It is not etermal or immortal; for God, the Life-giver, takes it again, Man

;has no control over his life, DBut the life of Christ was ggpgx:nmed. No
\one can take this life from Him, 'T lay it down of Myself,' He said. In
Him was life, original, unborrowed, underived."--Signs of the Times, Feb-

ruary 13, 1 12. L,
{g?y’ ?gif? FHopd?” Hao) K Faier, -

"/ A"Christ Was the Soﬁ of God; He had been one with Him before the angels
were called into existence. He had ever stood at the right hand of the
Father."--Patriarchs ggg Prouhe+e, p. 38,

( Eterng/ £ W= EXR7ivg Son, -
Christ 1§‘eﬁﬁa~\W1th God, infinite and ommipotent, He could pay the
ransom for man's freedom, He is the eternal, self-exlst;ggWSon, on whom no
yoke had come; and when God asked, 'Whom shall I send?' He could reply, 'Here
am I, send me.' He could pledge Himself to become man's surety; for he could
say that which the highest angel could not say,--I have power over my own
life, ‘'power to lay it down, and . . . power to take it again,'"--The Youth's
Instructor, June 21, 1900,
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9 (1900) Ve =Fy sl Se, f,f”vsi«w 9N 4 Gog—
“MiBefore Abraham was, I am,! Chrlst is the pre-existent, sﬁlf-ex1§tent
Son of God. The message He gave to Moses , o . I AM hath sent me to you.'
. « « Through Solomon Chrlst declared. 'The Lord possessed Me . . . aluays
before Hlm.'”_. Sign :.}wxﬂ 27,1900
7. (1900 N Time Uhen Not Witk Elerra VA,
/" ‘ 3 "In soeaklng of hls pre-existence, Christ carries the mind back through
~ dateless ages. He assures us that there never was a time when He was not in
ﬂ close fellowship with the eternal God. He to whose voice the Jews were then
7 listening had been with God as one brought up with Him,"--Signs of the Times,
August 29 1/00 A - _
oy T - 2 )\/ )J )T OY Yy YNy —
"The"Word existed as a divine being, even as the eternal Son.of God,
in union and oneness with His Father. From everlasting He was the Mediator
of the covenant. . « . Before men or angels were created, the Word was with
God, and wa§ Godu o v v —R0+ % .ipp, 5,190 Lo

[/

e
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g~

f%ifj;ihn ~4vi’t y 6] a"gg lnst.
"Chrlst was God. essentlally. and in the highest sense, He was with

God from all eternity, God over all, blessed forevermore. The Lord Jesus
{Christ, the divine Son of God, existed from eternity, a distinct person, yet
one with the Father., . . . There are light and glory in the truth that Christ
was one with the Father before the foundation of the world was laid., This is
the light shining in a dark place, making it resplendent with divine, original
glory. This truth, infinitely mysterious in itself, explains other mysteri-
ous and otherwise unexplainable truths, while it 1s enshrlned 1n llght,
unapproachable and incomprehensible, ¢« ¢ o — | : ,

"God and Christ knew from the beginning, of the apostasy of Satan and
of the fall of Adam through the deceptive power of the apostate."--Revieu
and Herald Aorll 5, 1/06 -

“ “The humanlfy of the Son of God is everything to us. It is the goldgg
chain that binds our souls to Christ, and through Christ to God. This is to
be our study. Christ was a real man; He gave proof of humility in becoming
a man, Yet He was God in the flesh. When we approach this subject we do
well to heed the words spoken by Christ to Moses at the burning bush, 'Put
off thy shoes from off thy feet, for the place whereon thou standest is holy
ground.' We should come to this study with the humility of a learner, with
a contrite heart., And the study of the incarnation of Christ is a fruitful
field, which will repay the searcher who digs deep for hidden truths."--The
" Youth's Insfruc+ s October 13 1898
! ('QW _:)'~/ F "" ’>
\ "The Father is all the fulness of the Godhead bodily, and is invisible
to mortal sight., The Son is all the fulness of the Godhead manifested. The
Word of God declares Him to be 'the express image of His person,' !'God so
loved the world, that He gave His only begotten Son, that whosoever believeth
in Him should not perish, but have everlastlng llfe. Here is shown the
personallty of the Father. . . .,;T~ e 13 No, 2 (Fov
\"Tnere are three 11v1ng persons of the heavenly trio; in the name of
these three great powers--the Father, the Son, and-the Holy Snirit--those who
receive Christ by 11v1ng faith are baptized, and these powers will cooperate
with the obedient subjects of heaven in their efforts to live the new life
in Christ,"--Series B, No. 7, pp. 62-63, o
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"Jesus alone could give securlty to God; for He was equal with God.

He alonewpould be a mediator betueen God and man; for He possessed divinity

and humanity, Jesus could thus give security to both parties for the ful-

“fillment of the prescribed conditions. As the Son of God He gives security

to God in our behalf, and as the eternal Word, as one equal with the Father,

He assures us of the Father's love to us-ward who believe His pledged word."--

Review and Herald Apr;.l 3, 1894,

’/ /\”:,.3\ '”,.‘,,1‘ ,,( 75 ',/ U ’ )" VX P

a8 =y W"Ehe world's Redeemer was equal with God. His authority was-as the
authority of God, He declared that He had no existience separate from the
Father. The authority by which Ee spoke, and wrought miracles, was expressly
His own, yet He assures us that He and the Father are one,"--Review and '
Herald Janualy'7, 1890 : »

L "TIn Him wa s llfe and the Life was the light of men.' It is not
physical life that is here specified, but immortality, the life which-is
exclusively the property of God, The Word, who was with God, and who was
God, had this.life. Physical life is something which each individual receives.
It is not eternal or immortal; for God the life giver takes it again. Man has
no control over his life, But the life of Christ was unberrowed. No one can
take this life from Him, 'I lay it down of myself,' he said, In Him was 1life,
igr;g;nal, unborrowed, underived, This life is not inherent in man, He can

I

Possess it only through Christ., He can not earn it; it is given him as a free
(gift if he will believe in Jesus Christ as his personal Saviour."--Siens of
“the Times, April 8, 2897.



