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PHILOSOPHY OP MAN.— NO. EL 
By J. T. W a l s h .

Import o f the term soul.
We shall now turn our attentionr exclusively, to 

the term soul as found in the Holy Scriptures, and 
try to learn its true import. But, before we com
mence the work before us, we will call attention to 
an acknowledged rule of interpretation, viz : ‘ All 
words are to have thei r primary and obvious meaning, 
unless there is a clear necessity for departing from 
it.’ With this rule before us, we ask, what is the 
first, primary, and obvious meaning of the term 
soul? We answer, its primary meaning is life. 
Let us now examine the Bible upon this subject. 
And,

1. The term soul signifies life. 4 And God said; 
Let the waters bring forth abundantly the moving 
creature that hath life,’ [Heb. soul,] &c. Gen. 1 : 20. 
Again in the 30th verse, * And to every beast of the 
earth, and to every foul of the air, and to every 
animal that creepeth upon the earth, in which is 
life,7 &c., [Heb. a living soul.] A. Cruden says, the 
term occurs in the 24th verse, where we have the 
phrase 4 living creatures,1 and means living soul. 
Lev. 17: II, ‘ For the life [Heb. soul] of the flesh 
is in the blood ; and 1 have given it to you upon the 
altar to make an atonement for your souls; [lives;] 
for it is the blood that makeih an atonement for the 
soul.’ See also the 14th verse. Ps. 33: 19 1 To 
deliver their soul from death/ [to save them alive.] 
Ps. 7: 5, 4 Let the enemy persecute my soul [my 
life] and take it ; yea let him tread down my life 
[soul] upon the earth/ Gen. 35: 18, 4 And it came 
to pass as her [lrte] was in departing, [for she died.] 
that she called/ &c. 1 Kings 17: 21, 4 Let this
child’s soul [life] come into him again.* Job 12 : 10 

In whose hand is the soul [life] of every living 
thing, and the breath of all mankind.’ job 31 : 21?
4 If l caused the soul of the owners to expire ’ or 
have caused its owners to lose their life. Rev.

• 3? \ And every living soul [every thing that had
life] died in the sea ’ Job 17: 8, • For what is the 
hope of the hypocrite, though he hath gained, when j 
God taketh away his soul/ [his life.] Job 33 : 18,' 

He keepeth back his soul from the pit, and his life j 
from perishing by the sword ’ The Lord kept him ! 
back from the pit of corruption, and saved his life !

from perishing, &c. Is. 53: 10, 4 When thou shalt 
make his soul [his life] an offering for 6in.’ In the 
12th verse,4 Because he poured out his soul [his 
lite, his blood] unto death.’ 1 Sam. 24: 11, ‘Yet 
thou [Saul] huntest my soul [life] to take it.” 26: 11, 
4 Because my soul [life] was precious in thine eyes.’ 
Thus we have given a few cases where the term 
soul, evidently signifies life. Many more could be 
given, but this is unnecessary, as, in those referred 
to, we have a fair specimen. The most illiterate 
can see that tto substitute the term immortal soul, 
in the above texts, would m ak^ sad havoc of the 
word of God.

2. The term soul signifies the person, being, 
man, the whole man or person. Gen. 2 ; 7, 4 And 
the Lord God formed man of the dust of the earth, 
and breathed into his nostrils the breath of life, and 
he became a living s o u l a  living person or being. 
Gen. 14: 51, 4 Give me the persons [Heb. souls] and 
take the goods to thyself. Gen. 12: 5, See the 
place. Lev. 4: 2, 4 if a soul [person] shall sin 
through ignorance.’ In 27th verse: 4 And if any 
soul [person] of the common people sin/ &c. 
Chap. 5 : 1, 4 If a soul [or person] sin, and hear the 
voice of swearing.’ And in the 2d verse: 4 Or if a 
soul [person, man, or woman] touch any unclean 
thing,’ &c. Besides the souls, or persons, that 
went down into Egypt—the souls that were saved 
in the ark—the three thousand souls, or persons, who 
were saved on the day of Pentecost, &c., &c. 
There are hundreds of other places where this term 
is, undoubtedly, used in relation to the whole man, 
or person. 4 Thou wilt not leave my soul [wilt not 
leave me] in hell, [the grave,] nor suffer thy holy 
one to see corruption.* Ps. 16: 10. With this quo
tation we pass on to the third proposition.

3. The term soul is used to signify a dead body, 
or dead person. Num. 9 : 9, 4 Some were defiled 
bv the dead body [Heb. dead soul] of a man.’ 
Num. 6 : 6, 4 He shall come at no dead body/ 
[dead soul.] Let none, then, ridicule the idea of 
dead souls, for it is a fact, that the term is so used 
in the word of God. Was not the soul of the Mes
siah dead when it was in the grave ? But this is 
not a ll: every person will admit, that if a living 
person is a living soul, a dead person must be a 
dead soul. This must suffice for the third proposi
tion ; and more particularly as our object is to state 
them, and show their correctness without bringing 
forward a superabundance of testimony.

4. It is used in relation to the affections and the 
mind of man. David says: 4 Why art thou cast 
down, O my soul ? and why art thou disquieted 
within me? hope in God, for I shall yet praise him/ 
&c. Ps. 43 : 5. See, also, several other places in 
the Psalms. Why am least down? Why is my 
mind within me dejected? hope in God, &c. As it

j is used in reference to the mind, it sometimes ex- 
| presses the emotions, desires, and affections of the 
■ mind. Gen. 23 : 8, 4 If it be in your mind;’ in 
i Heb. if it be your soul, your wish, or desire, Sam.
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18: 1, cThe soul of Jonathan was knit with the 
soul of David ; he had a great love and affection for 
him.’ Prov. 27 : 7, ‘The full soul;’ that is, a man 
whose desire or appetite is fully satisfied.

5. It is used as a figure of personification. Rev.
6: 6: 20: 4, ‘ 1 6aw under the altar the souls of 
them that were 6lain for the word of God and for 
the testimony which they held/ &c. ‘ And I saw the
souls of them that were beheaded for the testimony of 
Jesus, and for the word of God, and who had not 
worshipped the beast, neither his image, neither 
had received his mark upon their foreheads, or in 
their hands; and thev [the souls] lived [they then 
were dead once] andf reigned with Christ a thou
sand years. But the rest of the dead , lived not 
again until the thousand years were finished. This 
is the first resurrection/ 5th verse: ‘John saw 
these souls ^s he saw the hundred and forty and 
four thousand, having their Father’s name written- 
on their foreheads.7 And as he saw the sea of glass, 
and those who had gotten the victory over the 
beast, &c., standing on it praising God.t He was 
in the isle of Patnsos, and saw spread out before 
him the history of the future fortunes of God’s 
church and people. He saw that many of the 
saints would be m arty ted for the testimony which 
they bore to the truth and for the word of God, and 
represents them, by the figure of personification, as 
being under the altar, upon which, no doubt, they 
had been immolated, crying for vengeance upon 
those who had put them to death. The same figure 
is used when the blood of Abel is represented as 
crying to God from the earth. God said to Cain,
‘ the voice of thy brother’s blood cryeth to me from 
the ground.’

6. The term soul is used for being or existence. 
Perhaps some will think that this proposition is 
embraced in, and established by those to which we 
have already directed your attention. This; in fact, 
is true ; but, my object in making it a distinct one 
now is, to answer an objection upon this subject, 
which is based upon the wordB of Christ in Matt. 
10 : 28, ‘ And fear not them who kill the body, but 
are not able to kill the soul; but rather fear him 
who is able to destroy both soul and body in hell/ 
Here the term soul signifies being, or existence. 
This is one of the meanings of the original term, as 
given in the Lexicons. Christ then said to his dis
ciples: ‘ And fear not those who kill the body, but 
are not able to put an end to your soul or existence; 
but rather fear him who is able to destroy, or put an 
end to the existence of both soul and body in hell.’ 
Mark 8 : 36, 37, • For what shall it profit a man if 
he shall gain a whole world [in this state] and lose 
his own soul,’ [in the next state ;] lose himself, his 
life, his being, his existence. ‘Or what will a man 
give in exchange for his soul?’ his life. Luke 12: 
4, 5, ‘ Be not afraid of them that kill the body, and 
after that have no more‘that they can do. But I 
will forewarn you whom you shall fear: Fear Him, 
who after he hath killed, hath power to cast into 
hell; yes, I say to you, Fear him.’ This throws 
light upon the language used by Matthew, and 
shows conclusively, that we have given a correct 
exposition of the matter. We see nothing then, in 
an examination of this subject, to authorize us to 
believe that man has an immortal 60ul. if he even 
becomes an immortal soul, it must be by a patient 
continuance in well doing, seeking for glory, 
honour, and immortality, which make up the sum 
total of eternal life.

WITCHCRAFT UNVEILED.-NO. III.
What can be said in favour of the phraseology of 

Samuel, on the supposition that J ehovah sent the 
spirit of the departed prophet to commune with 
Saul, and to announce to him the consummation of 
the predictions of offended Heaven? Saul’s appli
cation to this infamous and impious woman, pray
ing her to assume the attribute or power of the Dei
ty, and to coerce the spirit of the pious dead to come 
at her bidding, for his pleasure, or in obedience to 
his will, because he considered himself forsaken by 
Heaven, and would employ Sorcerers, or resort to 
any thing in his desperation, and in open defiance 
to all authority, whether human or divine—this 
new and impious crime of Saul would have been 
the theme of Samuel, apd would, most certain
ly, have been placed in the list, and at the top of 
his offences. Burning words, indignation, tribula
tion and wrath, for so high-handed and heaven
daring an offence, as Saul’s last act must be brand
ed, would have burst from the lips of the prophet, 
and an appeal to Saul’s reason followed; instead of 
the recital of an old prediction, and a whining in
quiry, to learn the cause of being thus disquieted!

W ould t h e  s p ir it  of a departed  pr o ph e t ,
SENT BACK TO THE WORLD BY THE DEITY, ON AN
errand from  H eaven , as must h av e  been  th e
CASE IN THIS INSTANCE, IF SAMUEL REALLY APPEAR
ED, CALL IT BEING DISQUIETED, AND TACITLY CON
SENT TO THE EFFICIENCY OF THE POWER OF AN
infamous W it c h , a m iscreant too v il e  to b e
PERMITTED TO CUMBER THE EARTH ? No ! T h e  
BARE IDEA IS ABSURD.

I affirm, most unhesitatingly, that the Witch of 
Endor needed no other auxiliary qualification, al
though it is probable that she possessed a very 
powerful one, to effect her purpose of deceiving 
Saul, than the very common one of modulating her 
voice, and addressing Saul when she personated 
Samuel, in a different tone from that used by her 
during her previous interview with the mad King of 
Israel.

J osephus, however, says, that the orders of Saul 
to his servants signified, “ That they should seek 
out for him one of those women that could speak 
out of their bellies, and call forth the souls of the 
dead; that by this means he might know if his af
fairs should succeed. For this Bort of belly-speakers 
can bring up the souls of the dead, and by their 
help can foretell futurities.’7 In plain English the 
Witch of Endor, in modern parlance, was a Ven
triloquist, and practised her art only in a private and 
mysterious manner, to further and aid her decep
tions.

The whole machinery of imposition, stripped of 
its mummery, is very simple. The Witch has suc
ceeded in her incipient manoeuvres; and Saul, her 
complete dupe, is bowed to the ground, in the im
aginary presence of the real spirit of the departed 
prophet Samuel. The bold and impudent woman, 
now personates the spirit of the prophet, and asks 
Saul the cause of calling him ; adroitly pumping for 
a little information—“ Why hast thou disqnited me, 
to bring (or force) me up ? 77 The Witch is careful 
to assert her power, as the agent of Saul, in this 
ghost-raising operation. Saul, who has now become 
a mere puppet in the toils of the Witch, declares 
the true condition of his affairs, which he, of course, 
was best qualified to communicate, and which the 
Witch was very desirous of learning. He says, “ I



B I B L E  E X A M I N E R . 35

am sore distressed; for the Philistine^ make war 
against me, and God is departed  from  m e, and 
answereth me no more, neither by prophets, nor by 
dreams—therefore I have called thee, that thou 
mayest make known unto me what 1 shall do.” 
The Witch is now qualified to end the farce, and 
knowing the prediction, which, it was notorious 
throughout all Israel, hung over the head of Saul, 
and over his house, she tells over again an old story
THAT EVERY MAN, WOMAN AND CHILD IN Saul’s
dominions w e r e  privy  to. Therefore, again per
sonating the spirit of Samuel, she continues the 
farce—u Wherefore, then, dost thou ask of me, see
ing the Lord has departed from thee, and is become 
thy enemy ?” And in her malicious triumph, she 
calls to her aid her well-tried impudence, and, with
out waiting for a reply from Saul, proceeds: “ And 
t h e  Lord hath  done to him, as h e  spake by me ; 
for the Lord hath rent the kingdom out of thine 
hand, and given it to thy neighbour, even to David ; 
because thou obeyedest not the voice of the Lord, 
nor executedst his fierce wrath upon Amalek, there
fore hath the Lord done this thing unto thee this 
day.”

It should be borne in mind, that impostors of this 
class are very particular in acquiring a readiness of 
utterance, in appropriate terras, of their oracular 
speeches; and that this woman would be particular 
in her imitation of the prophets of Israel, in any repe
tition that she should attempt of their prediction. The 
conclusion of the Witch’s speech, in the character of 
Samuel, was undoubtedly dictated by her cunning 
and resentment. Her impudence was quite suffi
cient to enable her to risk all consequences. There
fore she adds, “ Moreover the Lord will also deliver 
Israel with thee into the hand of the Philistines; 
and to-morrow shall thou and thy sons be with m e; 
the Lord also shall deliver the host of Israel into the 
hand of the Philistines.” This woman must have 
known one thing, which stood prominently con 
spicuous in the dealings of God with the Israelites, 
viz:—That, in  all cases, when the Lord signifies 
through the agency of his prophets or the priesthood, 
his disapprobation of the people or their rulers, they 
were sure to be defeated in their battles with their 
enemies. Her prediction, therefore, of Saul’s de
feat and death, was not only sanctioned by the old 
prediction of Samuel, but, in her opinion, rendered 
certain, from the information she had just received 
from Saul. The opportunity, therefore, for avenging 
herself on Saul, by her denunciations, which he was 
duped to believe were fresh from the mouth of 
Samuel, would facilitate the destruction of her ene
my, Saul, by increasing his panic, and depriving 
him of his remaining courage and prudence. How
ever, the Hebrew word rendered “to-morrow,” 
which the Witch used, is so indefinite, as to time, 
that Saul’s subsequent defeat and death, in any 
battle with the Philistines, would have fulfilled her 
prediction.

ADDITIONAL REMARKS.

2. God had commanded their extermination—
“ thou shalt not suffer a Witch to live.”

3. In the practice of their art. they professed to 
consult the dead; and were in tne habit of “peep
in g ” and “ muttering.”

4. J ehovah  had forsaken Saul, and become h is  
enemy; so that he answered him not—neither by 
prophet", nor by priest, nor by dreams.

5. Saul, in a perfect state of desperation, goes to 
the Witch, as the last resort to “ seek from the living 
to the dead.”

6. He visits her in “ the night,” a time most fa
vourable to the practice of her imposture. And, 
lastly, she professess to bring Samuel up? where 
he was not buried. He was, we believe, interred 
at Ramah, some forty or fifty miles from Endor, at 
which place the Witch resided

Now, is it reasonable to suppose, that God, who 
had refused to answer Saul in any way whatever, 
would, by the hands of a Witch, make known Saul’s 
destiny to him—a destiny which he had previously 
fully and explicitly announced to him by Samuel 
the prophet? God had said, “ thou shalt not suffer 
a Witch to live: ” and, if they were too vile to live, 
would God make use of them as instruments of 
communicating with Saul, with whom he had re
fused all communication by prophets and priests? 
This is not reasonable. Will the reader turn to 
Isaiah, and read the following: “ And when they 
shall say to you, Seek to them that have familiar 
spirits and to wizards that peep and that mutter: 
Should  not a peo ple  seek  to t h e ir  God— for 
t h e  l iv in g  to th e  d ea d? ” Chap. viii. 19.

Here two questious are propounded.—1st, “ Should 
not a people seek to their God” ? 2nd, “ For the 
living to the dead ” ? The last question is eliptical, 
and the two, when paraphrased, would lead thus:
“ Should not a people seek to their God ? Will you 
seek for the living to the dead ? ” Thus the Jews, 
in the days of Isaiah, were rebuked for consulting 
wizards and witches. They were taught the folly, 
the idolatry, the blasphemy, of “ seeking unto the 
dead,” for the benefit of “ the living.” And the 
reason of this is obvious; for “ the dead know no
thing,” and, therefore, it is impossible to learn 
from them. And this fact is not sufficiently guard
ed by the Witch of Endor in her personification of 
Samuel; for she makes him ask Saul, “ Why he 
had disquieted him ? ” when, in fact, upon the popu
lar supposition, Samuel knew without asking the 
question!

May we not conclude, then, in the language of 
Isaiah, “ To the law and to the testimony, for if 
they speak not according to this word, it is because 
there is no light in them?”

In conclusion, we hope the articles on this sub
ject, which precede these remarks, will be read 
attentively; and if any friend, or foe, can give a 
better exposition, an exposition more consonant 
with the character of God and his Word, we hope 
they will enlighten the world on the subject.

By J. T. W alsh.
There are certain facts and circumstances con

nected with this case, which we shall briefly state. 
These facts and circumstances are of two classes— 
those relating to the Witch, and those relating to 
Saul.

1. Witches and wizards were impostors pretend
ing to supernatural power.

IS ERROR CONSISTENT WITH SALVATION*
We give place to the following strictures and re

ply growing out of an article in the December 
number of the Examiner, wherein the author ex
pressed the opinion that “ believing in the im- 
mdrtality of the soul is a damnable heresy.” We
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understood th e  expression not in  an absolute sense , 
but in  its tendency. W e certa in ly  think such b e lie f 
has a  tendency to  ruin m ore m en  than any one 
error ever introduced into the church . Not that it 
necessarily results in  the  death  of those who em brace 
it, b u t, its natural and leg itim ate tendency is to sap 
the foundation of the  whole system  of gospel truth. 
W e w ish it d istinctly understood that w e do not e n 
dorse all that is said in either com m unication. W e 
let b o th  speak, and others m ust judge what is truth. 
W ith  present light, we do not at all assent to the  
doctrine that “  the Scriptures teach  the non-resurrec
tion 77 of any one.

Strictures by H . Grew .
Br . Storrs:— In  your D ecem b er num ber you 

h av e  verily  g iven u s  a  no tab le  exam ple  of th e  fact 
th a t “ m an is prone to ex trem es .”  I t is found in 
th e  artic le  from  th e  “ H er. F u tu re  A ge,”  in w hich  
th e  lea rn ed  ed ito r reasons h im se lf  out of reason b y  
com ing to th e  conclusion th a t “ believing in th e  
im m orta lity  of th e  soul is a  damnable h e re s y !”  
T h u s  he consigns millions of tru e  pen iten t believers 
on th e  Son of God, and fo llow ers of the  L am b, to 
th e  la k e  of fire, w hich  is th e  second death. Do 
you really  believe, th a t if  you h a d  d ied  previous to 
your p resen t v iew  of th e  su b jec t, th a t you w ould 
n av e  been  condem ned  to e te rn a l perdition ? Such 
ex trav ag an t rep resen ta tio n s in ju re  the cause of 
tru th , as th ey  ten d  to p rejud ice  th e  m ind aga inst 
w h a t w e advocate, w hich  is tru e .

T h is  preposterous conclusion of the w rite r is 
traceab le  to tw o errors. F irs t, confounding th e  
im portance of th e  ex istence o f a  fact, w ith th e  im 
portance of a  correc t b e lie f in th e  fact. Secondly, 
confounding th e  b elief o f an  e rro r w ith the b e lie f 
of ev ery  o th e r e rro r w ith  w h ich  th a t error is 
logically  connected , or w ith th e  denial of ev ery  
tru th  of w hich  th a t error is  “ logically destru c
tiv e .”

T h e  fact of th e  Son of God b e in g  w hat he rea lly  
is, in  respect to h is n a tu re , a n d  of h is doing w h at 
h e  really  has done, t. e.y d y in g  for us and jrising 
from  the  dead , a re  of such im portance as to be  
essen tia l to the  salvation of p e rish ing  m e n : b u t 
it d o e s  not necessarily  follow th a t a  correct b e lie f  
in th e se  fac ts is th u s  essen tia l. To sustain thi9 
conclusion, it m u st be proved, e ith e r  that God h as 
m a d e  the correct know ledge a n d  belief of w hat h is 
Son is, and of w h a t he  has done  for us, without 
exception, th u s  essen tial, or th a t h e  has m ade th e  
co rrec t know ledge and b e lie f  o f  these particu lar 
fa c ts  thus essen tia l.

P a u l wrote to th e ^ o r in th ia n s , “ If  Christ b e  not 
ra ised , your fa ith  is"vain , an d  ye are  yet in your 
s in s .”  T his proves th a t the fact o f his resurrection 
is essen tial to salvation. But in  th e  dialogue, in 
th e  “ Her. F u tu re  A ge,”  he is  m ad e  to say, “ If  
you m aintain th is  (i. e. c th a t th e re  is no resu rrec
tion of the  d ead  s a in ts ’) you are  in your sin s ,” 
P a u l does not say  th is. W e h a v e  no authority  to 
m a k e  the be lie f o f any p a rticu la r tru th  essential to 
salvation w hich  th e  w ord o f th e  Lord does not 
p la in ly  declare to be so.

T h e  w rite r’s a rg u m en t is, “ th a t  these Corinthians 
seem  to have believed a ll th e  tru th s  but th is one 
tru th  ; yet th e  b e lie f  of the  w hole is regarded as  
valueless, b ecau se  th ey  affirm ed  a  proposition,

w hich, in its logical b earin g  upon those tru th s, 
rendered  them  vain, or o f no practical use .”

N ow, I affirm th a t it is not true th a t if a  m an  
believes a ll the  tru th s  o f th e  gospel, but th is  one 
tru th , of th e  resurrection of th e  bodies of the sain ts, 
that his unbelief in  resp ec t to th is tru th , ren d e rs  
other tru th s  “ vain, or of no p rac tica l u se ,” in fact. 
W hatever m ay  be th e  “ logical bearing,”  or th e  in
consistency7 o f his u n b e lie f respecting  th a t tru th , 
he is, in fact, influenced to pen itence, to a  re liance  
on th e  Son of God for salvation, a n a  to p rac tica l 
holiness, b y  the b e lie f o f other tru ths, an d  w ill 
consequently  be saved .

It is also rem ark ed — “ You (Corinthians) say  you 
believe th a t Christ w as ra ised , as I p re a c h e d ; b u t 
this w ill av a il you no th ing , for in saying th a t th e re  
is no fu tu re  resurrection , yeu  affirm  a p rincip le  
w hich  overturns th e  fac t of th e  resurrection  o f 
Christ, as far as you are concerned.”

T h e re  a re  persons w ho erroneously believe th e  
body to be  th e  m ere  p re se n t ten em en t of th e  soul, 
w hich  th e y  believe is im m ortal. T h e ir  p rincip le, 
therefore^ theoretically  overtu rns th e  fact o f th e  
resurrection  of C hrist, only so far a s  the re su rrec 
tion o f th e ir body is concerned. T h e  connection 
of th e  resurrection  o f C hrist and  their im m or
tal b liss m ay  be fu lly  believed, no tw ithstand ing  
their error concerniner th e  d ead  body. To affirm  
tha t th e ir belief in  th e  resurrection  of Christ an d  
o ther im portant tru th s , w ill avail them  noth ing , 
is assum ing  the u n w arran tab le  position th a t our 
F a th e r in H eaven w ill condem n an d  re jec t th e  
“  w eak  in th e  fa ith ,”  a lthough  he  h a s  com m anded 
his ch u rch  to receive th em .

Such  is the im perfection  o f th e  hum an m in d  
th a t it really  em b races princip les w hich a re  theo 
retically  inconsistent w ith  each  o ther. T herefo re , 
I cannot adm it th e  co rrec tness of w hat th e  w rite r 
considers “ an  im portan t tru th ,” v iz :

“  A  m an m ay be lieve  a ll things, b u t if h e  ho lds 
a principle w hich in its  n a tu re  is subversive o f w h a t 
he b e lieves, it is tan tam o u n t, in h is  case, to not 
believing at>all.”

E rro r in the  h u m an  m ind  is often modified, and , 
in various deg rees, n eu tra lized  b y  tru th . T h e  
C alvinist believes th e  tru th  th a t m en  are  b lam e- 
ab le  for th e ir  evil d eed s . T h e  A rm inian says th a t 
in believ ing  that a ll m oral actions a re  decreed  b y  
the A lm ighty, he  h o ld s  a  principle w hich in its  
na tu re  is subversive o f w h a t he believes. N ow , 
w h eth er th e  dpctrine o f th e  divine dec rees o f 
m oral actions is tru e  or fa lse , in th e  m ind of th e  
Calvinist, it is not subversive  o f his belief o f m oral 
acco u n tab ility , th e re fo re  it is n o t l' tan tam ount, in  
his case , to not be liev in g  a t a ll ”  in such accoun ta
bility. T h ^  A rm inian believes th a t God foreknow s 
all th ings. The C alv in ist says, th a t in denying  th e  
doctrine o f divine d ec rees , in reference to  m oral 
actions, h e  holds a  princip le  w hich in  its n a tu re  is  
subversive of w hat h e  believes, for nothing w hich  
is u ncerta in  can be foreknow n, and  nothing can  b e  
certain  w ithout d ec ree . Be this, how ever, as  it 
m ay, the doctrine o f th e  divine prescience is not 
subverted  in th e  m in d  of th e  A rminian b y  th e  
principle th a t m oral ac tions a re  not th e  sub jec ts o f 
d ec ree , consequently  it is  not “ tantam ount, in h is  
case, to not believing a t  a l l ”  in foreknow ledge.

One m ore illustration . A m an believes in th e  
Lord Jesu s  Christ a s  h is  Saviour. He be liev es 
tha t h is obedience u n to  d ea th  is the a d eq u a te  
foundation of the s in n e r’s hope an d  e ternal sa lv a 
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tion. Yet he believes that in his highest nature as 
the divine Son of God, the Saviour never died or 
suffered at all. Now, I affirm that he holds a prin
ciple which, in its nature, is subversive of what he 
believe#; a principle which theoretically renders 
the means of atonement or reconciliation totally 
inadequate. Far be it, however, that I should 
affirm that this imperfection of his faith “ is tanta
mount to his not believing” in the Saviour “ at all.” 
He has faith in the Son of God which works by 
ld% and overcomes the world.

We know that there are Christians who believe 
in “ The Immortality of the Soul,” whose minds 
and daily practice are influenced to holiness and 
the love of God and man, “ by the truths they pro
fess to believe.” It is not true that by all, or even 
by much erroneous belief, men “ place themselves 
in a state of alienation from the truth of God, by 
which they prevent themselves from being bene- 
litted by the truths they profess to believe. ” They 
lose the present enjoyment and holy influence of 
the truths they do not believe ; they may, how
ever, believe important truths, and be benefitted 
by their sacred power and influence, in respect to 
their present holiness and comfort, and eternal 
salvation. H enry G r ew .

0 "
Dr . T homas’ Reply to Br. Grew .

The following points in Mr. Grew’s strictures, 
seem to demand a little attention. In the prece
ding critique he says

1. That, in the article alluded to. Dr. Thomas 
consigns millions of true penitent believers on the 
Son of God. and followers of the Lamb, to the lake 
of fire, which is the second death.

2. That he confounds the importance of the 
existence of a fact with the importance of a correct 
belief in the fact.

3. That he confounds the belief of an error with 
the belief of every other error with which that 
error is logically connected, or with the denial of 
every truth of which that error is “ logically de
structive.”'

4. That the fact of Jesus being what he naturally 
is, and of his dying and rising again from the dead, 
are essential to the salvation of men; but a correct 
belief in these facts is not essential.

5. That Paul does not say, that men are in their 
sins, if they maintain that there is no resurrection 
from the dead.

6. That we have no authority to make the be
lief of any particular truth essential to salvation, 
which the word of the Lord does- not plainly de
clare to be so.

7. That it is not true, t. e. Mr. Grew is of opinion 
that it is not true, that, if a man believes all the 
truths of the Gospel, but this one truth of the re
surrection of the bodies of the saints, that his un
belief in respect of this truth, renders other truths 
“ vain, or of no practical use.”

8. That the belief that the body is the mere 
present tenement of an immortal soul, is erroneous; 
this principle, therefore, theoretically overturns the 
fact of the resurrection of Christ, as far as the re
surrection of their body is concerned. Such are 
“ weak in the faith.”

9. That God will not condemn the “ weak in the 
faith,” because he has commanded the church to 
receive them.

10. That error in the human mind is often

modified, and, in various degrees, neutralized by 
truth.

11. That, to say that the Divine Son of God 
never died or suffered at all, is to hold a principle 
which theoretically renders the means of atone
ment or reconciliation totally inadequate; yet, 
Mr. Grew will not affirm that such a man’s faith 
is vain.

The foregoing items seem to constitute the “ pith 
and marrow ” of our venerable friend’s strictures. 
I shall now proceed to remark briefly upon them, 
one after the other, numbering my paragraphs 
according to the numbering of the points.

1. It does not necessarily follow, that if a man 
be not saved, he is therefore consigned to the lake 
of fire, which is the second death. It is written, 
“ Whosoever speaketh against the Holy Spirit, it 
shall not be forgiven him, neither in this world 
(aion, age or dispensation) nor in that to come ”— 
Matt- xii. 32. Does not this imply that there are 
some offences, whether of omission or commission, 
that will be forgiven in the Future Age 1 Without 
discussing this point, doth not the reader see the 
probability of men rising from the dead, who, 
though not saved in the sense of possessing the 
Kingdom, may yet not be consigned to the names 
of the second death. W e do not affirm that it will 
be thus; we state the idea hypothetically, by way 
of illustration.

Is there no alternative to the resurrected be
tween possessing the Kingdom and being destroyed 
in the lake of fire? The scriptures teach the 
non-resurrection of “ millions.” The Scriptures 
do not teach that the destiny of mortal men is 
either to be saved or burned in fire ; these are not 
necessary alternatives. The Scriptures speak of 
“ times of ignorance,” and of God “ winking at ” the 
things done by men in 6uch times; but they do 
not therefore teach that ignorant men are “ blessed” 
and shall “ inherit the Kingdom prepared from the 
foundation of the world.” Though men boast in 
the present times as “ the glorious and enlightened 
nineteenth century,” the age is less enlightened in 
the gospel than was the age of the apostles. These 
are emphatically times of gospel ignorance; and 
whether God will “ wink at ” them as he did at the 
ignorant doings of the old Pagan world, I am not 
prepared to say; be this as it may, with the Scrip
tures in hand, I see no ground to believe that such 
“ true penitent believers” as our venerable friend 
indicates, will ever possess the Kingdom, unless 
they believe the gospel concerning i t ; nor does it 
necessarily follow that they will be consigned to 
the lake of fire.

2. We do not make the confusion expressed in 
No. 2; it is our worthy friend, who doth not per
ceive the essentiality of a “ correct belief ” of im
portant facts, to the obtaining of the Kingdom of 
God. Salvation is not predicated on the belief of 
mere past facts. We invite Mr. Grew’s attention to 
this, that a man may believe all important historical 
facts concerning Jesus, but he cannot be saved, in 
any sense, unless he also believe the prophetic 
truths concerning the Kingdom of God. One of 
these truths is, that the saints shall arise bodily to 
“ possess the kingdom.” This will come to pass 
whether we believe it or not. But if we deny 
it, or hold to that which subverts it, we theoreti
cally overthrow the doctrine of the Kingdom, and 
therefore cut ourselves off from salvation in that 
Kingdom; for we are saved by the mindful belief
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of that doctrine, as well as, or in connection with— 
inseparable connection with—belief of the import
ant facts alluded to. A correct belief of an im
portant fact, is not only to believe that the thing 
happened, but also the meaning, doctrine, or truth, 
affirmed in connexion with it. That Jesus rose, is 
a fact; that he rose for the justification of believers 
in the Gospel of the Kingdom, which Gospel teaches 
the bodily resurrection of tne dead saints, is the 
true doctrine of that fact; to believe the fact, and 
to be ignorant or infidel of its doctrine, is to have 
no part in that resurrection, into the hope of which 
the enlightened believer is immersed, and of which 
the Son of God is the “ First Fruits ”

3. I do not perpetrate the confusion indicated in 
No. 3. One error is as fatal to a man’s salvation 
as a multitude of errors believed; and the belief 
of a multitude of truths is impotent to save, if the 
vital truth of the 'whole be omitted, or denied, or 
if an error be held which demolishes them. <c A 
little leaven leavens the whole lump;” therefore, 
beware of the leaven of the Scribes and Pharisees, 
who say that “ the soul is immortal and goes to 
glory at death ;” for if it is so, there is no “ resur
rection unto life,” or Kingdom of God to come. 
The doctrine is destroyed, and the gospel hope is 
gone.

4. There is a very fatal and universal error ex
pressed in item 4. All “ Christendom” supposes 
that belief in the “ M essenger ” is the matter of 
faith alone essential to salvation. Hence, “ every 
one believes ” that Jesus is the Son of God ; that 
he died for sins and rose again. Yes, they believe 
after a fashion. Some piously believe; while mul
titudes believe in Jesus, as Turks believe in Mo
hammed—because every one believes in him in 
Turkey. But while they cry “ Lord, Lord,” how 
few believe his doctrine or obey his voice ! Man
kind do not believe his M essage. He says he was 
sent to preach the Gospel of the Kingdom of God. 
Belief in God’s Messenger alone will not save a 
man, no matter how pious he may be. We must 
believe in his Messsenger and in the Message he has 
sent by him, i f  we would be saved. The Gospel of 
the Kingdom, spoken of in Daniel, and the other 
prophets, is.the Message. “ He that believes the 
Gospel and is baptized shall be saved.” The 
Scripture does not say, he that believes “ the Son 
of God is what he really is in respect to his nature, 
and of his doing what he really has done,” and is 
baptized, shall be saved ; it does not state this as 
the matter of faith, but the doctrine of the Kingdom 
and the things pertaining to the Messenger. Hence, 
“ when the Samaritans believed Philip preaching 
the things concerning the Kingdom of God and the 
name of the Lord Jesus, they were baptized—Acts 
viii. 12. Baptism, or immersion, is of no value, 
unless the subject believe these “ things,” and be 
brought to repentance by the belief of them. “ We 
are renewed by knowledgesays Paul; ignorance 
is death. But alas ! with Paul we may exclaim, 
“ Who has believed the report?” Isaiah foresaw 
how few would believe the Report or Message of 
the Messenger of the Covenant when he should 
appear; and because of their unbelief in this re
port, Paul says a branch of Israel’s olive was about 
to be cut off; and that, for the same cause, the Gen
tiles would be separated at the coming of the Lord. 
Every one believes in Jesus, but scarcely one 
believes in the Gospel of the Kingdom. This may 
be termed the sign that the Lord is at hand, ana

that the times of the Gentiles are about to close. 
We differ, therefore, from Mr. Grew, and maintain 
that a correct belief of doctrine and facts, with 
repentance, immersion, and holiness, are in^ivisibly 
essential to salvation in the'Kingdom of God.

5. But Paul says, that the Corinthians were in 
their sins if they did not keep in memory a certain 
word he preached to them, which is the same 
thing. He preached the resurrection of the dead 
saints as a part of the word. Hymeneus taught 
that there was no future resurrection of the dead. 
Some believed it; of whom Paul says, “ their faith 
was overthrown.” “ By grace,” says he, “ are ye 
saved through faith ”—but if a man’s faith is over
thrown or shipwrecked, how can he be saved by 
grace through faith? A shipwrecked faith can no 
more save a man from death, than a shipwrecked 
vessel its crew from the briny deep. “ We walk 
by faith,”—we must believe the whole truth, or 
we Bhall walk over a precipice and be dashed to 
atoms.

6. Granted; but the word of the Lord declares, 
that he that believes not the Gospel shall be 
damned. This Gospel is made up of “ particular 
truths,” and no one has any authority to say, that 
any one of them may be dispensed with. It is a 
“ particular truth ” of the Gospel, that “ some who 
sleep in the dust of the earth shall wake to ever- 
lasting life;” it is a “ particular truth” of the Gos
pel. that these persons “ shall take the Kingdom 
ana possess it for ever, even for ever and ever;” it 
is a “ particular truth.” that when they possess 
this Kingdom they “ snail reign on the earth ” as 
kings and priests; it is a “ particular truth,” that 
when this kingdom exists, they shall have “ power 
over the nations and rule them;” it is a “ particu
lar truth ” of the Gospel, that they shall rule them 
with Jesus for 1000 years;—these are all a few 
particular truths, not facts, of the Gospel, which 
are demolished and scattered to the four winds by 
the principle, or error, that the saints are not 
bodily raised, the direct and inevitable conclusion 
resulting from the absurd dogma of inherent im- 
mortal-60ulism, &c. Which of these particular 
truths have we authority to dispense with as un
necessary to salvation ? If we dispense with one, 
why not with all ? which the world has done in 
fact, and yet maintains that a man may be saved! 
But the word of the Lord plainly declares against it.

7. Our previous remarks show, that to believe 
all truths but the truth of the resurrection, is not 
to believe “ The Truth.” Strike out the resurrec
tion Jfrom “ the truth,” and other truths become 
the mere baseless fabric of a vision; or send “the 
soul ” to glory at death, and the truth of God is 
rendered of none effect by the tradition.

8. This item admits the doctrine we contend for, 
but apologizes for the believer on account of his 
weakness.

9. True; God will receive the “ weak in the 
faith,” but not the “ weak in faith.” It is by faith 
that men are able to overcome the world, the 
flesh, and the devil. A weak faith cannot accom
plish this: it requires a strong faith to do it. 
A man who could not conscientiously eat meat 
offered to idols? though an idol was nothing, was 
weak in the faith, but his faith was so strong in 
one only living and true God, that he could have 
nothing to do with idols in any form without feeling 
defiled ; and on the other hand, also, his faith was 
so strong in the gospel of the kingdom, &c., that
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he would have gone to the stake rather than havo 
surrendered an iota of that truth, or have apolo
gized for faithlessness in it. No where in the 
Word, has the church been “ commanded to re
ceive ” men who are “ weakin faith but, on the 
contrary, to “ rebuke them sharply that they may 
be sound in the faith.” Weak iaith is the plague 
of this generation. The reception of such has 
swamped “ the church,” which has become faith- 
l e ^  disobedient, and ready to fall in the wilder
ness, like Israel of old. “ Because of unbelief they 
shall not enter into my rest.”

10. True. Now look on the other side :—truth 
in the human mind is often modified, and in vari
ous degrees neutralized by error, as in the case 
before us.

11. The Apostle John forbid the true believer 
to wish such a person God speed, or to show him 
hospitality; yet, so charitable is our venerable 
friend, that he will not venture to “ affirm that such 
a man’s faith is vain

In relation to faithlessness in one particular truth 
neutralizing faith in all other truths, I would cite 
the following example, which is indeed intimately 
connected with th er resurrection of the saints. 
Paul says, “ unto them that look for Him shall Christ 
appear the second time without a sin-offering unto 
salvation.” After this affirmative declaration, is it 
necessary for the Apostle to say negatively, that 
He will not come ana save those who do not look 
for his coming ,̂ before we can venture to affirm 
that to believe m and look for the coming of the 
Lord is necessary to salvation ? When a thing is' 
affirmed, the negative is implied; but weak fspth  ̂
is afraid to make the implication. A manfhay 
believe all about the history of Jesus, but if he 
believes not in the resurrection of the dead saints, 
or in the coming of the Lord to salvation, “ pre
posterous ” as it may seem to our venerable friend, 
on the faith of. the apostle’s doctrine, we hesitate 
not to proclaim upon the house-tops, that “ he can
not enter the Kingdom of God.”

E ditor of th e  Herald of th e  F uture Age. 
Richmond, Va.y Jan. 15th, 1848.

PROPHETIC PERIODS.— NO. V.
THE SEVEN AND SIXTY-TWO WEEKsN

2  H a rin g
down to the time when Jerusalem was “ compassed 
about wilh armies, when the “ trangressionof 
Daniel’s people was to be no longer “ restrained,” 
and the iniquity of that people was “ filled up,^ we 
now proceed to give our opinion of the sixty-two 
and seven weeks of Dan. 9. We have said in a 
previous number that we consider this a distinct 
period from the 70 weeks, and not a subdivision of 
it. If our view of the 70 weeks is correct, it is clear 
the lesser period must be another, and given for 
another purpose, v iz: To give the time of the first 
advent of “ Messiah ” We freely admit, at the outset, 
that there are difficulties on this point; nor do we 
promise to make this topic as clear as that of the 70 
weeks. « *..... .... ......

After Gabriel had given Daniel the “ 70 weeks 
npon thy people and thy holy city, to restrain trans
gression,” [margin] &c., referring to events that 
would come within that period, he proceeds to give 
him another period for the coming of Messiah. Our 
translation reads “ Know therefore” &c: some stu

dents of Scripture translate the original word 
“ a/so.” Thus the Duke of Manchester, on the 
“ Times of Daniel,” reads the verse—111 Also thou 
shalt know and understand from the going forth of 
the word to cause to return and to build Jerusalem, 
until Messiah the Prince [are] seven weeks, and 
sixty-two weeks.” He remarks—“ Our translators 
seem to have been influenced in the rendering of 
the verse by what they supposed must be the con
nexion and meaning, and they turned a mere 
copulative into an illative, and the future into an 
imperative.” That is, they made an adverb, which 
is a more connecting link in the discourse, to 
be an inference from that previously spoken. 
Whereas, Gabriel having given the period allotted to 
the further trial of Daniel’s people and his holy city, 
next calls his attention to another measure of time 
which was to bring to pass an event that was to 
precede the final giving up of Jerusalem, the holy 
city, to be desolated, and trodden under foot of the 
Gentiles; and he says—“ Know also,” or likewise, 
&c.: in addition to what has been told you, under
stand how long it will be “ to Messiah.”

Mr. Greswell in his Dissertations, vol. 4, page 
339, speaking of this prophecy, Dan. 9 : 24, 25, eays 
—“ Two classes of events  ̂ which are neither the 
same in Ihemselves, nor in their beginnings and 
their endings respectively, are connected together in 
the scope of its disclosures ♦ * * * to one of
these classes we may give the name of the facts of 
the Christian ministry, and to the other that of the 
facts of the Jewish war.”

y  1 f thenjfee 62 and 7 yvfteks Are a distinct period i 
from the 70, where did they begin? If the view 
we hawtafcett lfi a previous number is correct, viz. 
that the decree qf Cyrus [Coresch] is the true decree 
for restoring Daniel’s people, and to build Jerusalem 
—and if we have the fruedatp of the 70 weeks, i. et 
B. C. 4^3? or the second"year of Darius Nothus, at 

"which tim^tTftfW' years desolation of Jerusalem 
ended, (see Dan. 9: 2, and Zech. 1:7, 12, 16,) then 
the decree to restore (thy people) and to build Je
rusalem, could not have been more than eleven 
years previous, or the year B. C. 434. We have in 
this view taken the ground that the captivity in 
Babylon commenced in the eighth year of Nebu
chadnezzar; (see 3J£ings, 34: 12.) Tf, however, 
as some suppose, the captivity commenced in the \ 
first year of Nebuchadnezzar, (compare Dan. 1: ! 
1, 2, with Jer. 25: 1,) then the 70 year captivity \ 
would terminate about twenty years prior to 423, or j 
about 443-4 before Christ. If this last period be 
taken as the true date of the decree of Coresch7 or 
'the Scripture Cyrus, then the “ 7 weeks ” counted 
as allotted to the completion of the Temple, or “ 46 
years,” (see John 2: 20,) which, though not exactly 
7 prophetic weeks, yet, may be considered under 
the general term of 7 weeks, being 6 full weeks and 
4 years into the 7th, then the 7 weeks would end 

, about 398 B. C. Then add £2 week^ or 434 years ! 
tO-thaiftted wehave A. D. 36, If this vie vTBe cor
rect tha.(a:il^ifi*ipo couId.not have occurred as early 
as is generally supposed : but the exact year of our { 
Lord’s birth has never yet been fixed with certainty; 1 
neither has the year of his crucifixion ./^Different 
writers divide on the time of the first advent from 
seven years or more before the common, or vulgar 
era, to eleven years after. With this uncertainty 
about the birth of onr Lord, it would not be strange 
if the crucifixion should also be found to be at a 
later period than has generally been supposed.
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If however we should take another view of the 
subject, we might possibly be extricated from some 
of these difficulties, though we might encounter 
others perhaps equally as great. If we'were to 
suppose the 62 weeks are the whole period given 
from the decree to restore, and to build Jerusalem 
“ to Messiah; ” and that the 7 weeks are only the 
first part of the 62, mentioned with special reference 
to the work to be accomplished in the first part of 
the 62, then we should find the 62 weeks, or 434 
years, covering the entire period “ to Messiah.” In 
that case again, making the termination of the 
captivity eleven years, (as is evidently most in ac
cordance with Scripture) before the end of the 70 
years u desolations of Jerusalem,” we should be 
brought back, for the decree of Coresch to B. C. 
434, making just 62 weeks to the birth of Messiah, 
according to the vulgar era. Why should we not 
understand the language of Gabriel—“ to Messiah 
the Prince,” to mean to his birth, or first advent? 
Certainly he was proclaimed the Messiah at that 
tipie. It was revealed to old Simeon, “ by the Holy 
Spirit, that he should not see death, before he had 
seen the Lord’s Christ 77—Messiah. When the old 
man took the child Jesus in his arms, he blessed 
God and declared that the promise had been fulfilled 
to him. When Jesus was born “ the angel of the 
Lord 77 proclaimed him as the Messiah in these re
markable words, Lk. 2: 11, “ Unto you is born this 
day in the city of David, a Saviour, which is Christ 
(Messiah) the Lord.”

Surely here is evidence strong as the “ Holy 
Spirit” that was upon Simeon, and “ the angel of 
the Lord,” that came to the Shepherds, could make 
it, that “ Messiah ” had come ; and, hence, that 
the specified time, given by Gabriel to Daniel, “ to 
Messiah the Prince,” was now accomplished. The 
expression, in Dan. 9th. “ after three score and two 
weeks shall Messiah fee cut off,” does not define 
the exact period of that event; it mav as well be 30 
years after, as three years and a half after, as to any 
impropriety in the language.

The only difficulty in our mind to this last view of 
the 62 weeks is, that the language, in Dan. 9: 25, 
seems to indicate that the 7 weeks and the 62 are a 
period of 69 weeks: if this is areally so, then this la6t 
view cannot be correct. But the expression “ after 
three score and two weeks shall Messiah be cut 
off,” seems also to indicate, that the 62 weeks are 
the whole period given to bring us “ to Messiah.” 
And may it not be possible that the 7 weeks are the 
first part of the 62, specially noted, because of the 
work to be done in that period ? If this is the case, 
then the decree of Coresch, B. C. 434, brings us, in 
62 prophetic weeks, 434 years, exactly “ to Mes
siah’s” birth, when he was proclaimed the promised 
Messiah, as we have already seen. While we are 
satisfied that the decree of Coresch, the true Cyrus 
of the Scriptures, is “ the commandment ” spoken 
of by Gabriel, Dan. 9th, we are not satisfied whether 
that decree was issued B. C. about 444 or 434 : one 
of those points, with present light, we Believe I s  the 
true date.

We are not entirely alone in the suggestion that 
the 7 and 62 weeks commence at the same date. 
The great Joseph Mede, says:—“ If we must have 
some limited time of forty-nine years, (7 weeks) I 
would date it from the same epoch as the sixty-two 
weeks, and make the times concurrent and not con
secutive.” He saw at least the possibility that these 
two periods might begin together.

B I B L E  E X A MI N E R .
P H I L A D E L P H I A ,  MARCH,  1 848.

“ The soul that sinneth it shall die”—Bible.

T he Cause is onward, and the truth is sprea^ig. 
We have received more than three hundred new 
subscribers since the December number was is
sued. We give a few extracts of letters, in this 
number, to let our friends see the feeling there is 
abroad in reference to the Examiner and its objects. 
Our friends will excuse us “ this once,77 for publish
ing these tokens of their satisfaction, and others 
will do the same for not publishing all their ex
pressions of favour. Since our last, the friends in 
Millville, N\ J., have established a meeting where 
they can worship the living God through His Son, 
without being subjected to sectarian lordships. In 
that place, eight months ago, we believe, there was 
not an individual that sympathized with our views 
on the sleep of the dead and the destruction of the 
wicked. Now there are two who were Methodist 
preachers, at that time, and many more, who being 
crowded out of the churches for their avowal of 
these truths, that meet together “ in their own hired 
house,77 and utter the convictions of their own 
minds untrammeled. The commencement of this 
work was a single copy of the “ Six Sermons.” 
Within the past two months, one hundred qppies of 
those Sermons have been scattered, by the brethren 
in Millville, in that part of the State; and they have 
subscribed freely for the Examiner. Let all the 
friends, in every place, see that they do not enjoy the 
light alone. Make one more effort, and let that be 
a continual one, to help us on in the great work of 
vindicating God’s truth and His blessed name from 
the reprroach which men have heaped upon them in 
their hot zeal for the traditions of the Pagans, which 
appeared to them like jewels; and for the defence 
of whicji, they have seemed to think, like Jonah,^ 
they “ do well to be angry.77 Most sincerely do 
we pity such, and earnestly desire that they may 
yet come to the truth, and be made “ free77 by it.

Be Couhteous.—We are sorry the Bible Advocate 
should be so excited with Dr. Thomas for a simple 
illustration which he used in reply to Br. Bell in the 
last Examiner. We hope that paper will keep cool 
for the time to come. We will only say, it has 
amazingly perverted both the Doctor’s words and 
his meaning, and buift upon that perversion a tirade 
of abuse ill becoming one who thinks “ the Judge 
standeth at the doof.” We would like to know 
where the man is that has no error in his theory? 
Let him cast the first stone at his brother who dif
fers from him. We ceitainly differ from Dr. Thomas
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in several things: and we equally differ with the 
Advocate. If we believed to constitute a man a real 
Christian, he must be perfect in knowledge and 
judgment, we should never hope to find a Christian 
on earth, till the next age shall come. If men are 
sincerely inquiring after truth, and using the best 
light they have, and do fall into some error, they 
are no more blame-worthy than they would be for 
hav%g a fever, or breaking their bones, or being 
destitute of daily food. We might just as well fall 
into a passion with our fellow-men for suffering with 
hunger, being sick, or breaking their bones, as to 
get out of humor with them for their errors in doc
trine, if they manifest the spirit of Christ in their 
lives, and are using their best endeavours to inform 
themselves as to what is truth. To be sick, or to be 
in error, are both misfortunes, and both cause loss 
and pain to a greater or less extent. The subject of 
these calamities is to be pitied not abused. We 
would think him a tiger that would fall upon a man 
with a broken bone and abuse him. Surely error 
is worse to the individual than broken bones ; and 
we all have more or less; let us never forget that. 
Least of all has the Advocate occasion to complain 
of Dr. Thomas7 “ absurdities” while it maintains 
that the “ millennium is past” and that it covered 
the darkest ages of Papacy!!
* The Advocate, and some others who get “ im
patient,” “ dream” dreams, and “ interpret” them, 
in our zeal for “'the cause,” maypQssibly be bene
fited by the following story:

“ When Bulstrode Whitelocke was embarking as 
Cromwell’s envoy to Sweden, in 1653, he was much 
disturbed in mind as he rested in Harwich on the 
preceding night, which was very stormy, while he 
reflected on the distracted state of the nation. It 
happened that a confidential servant slept in an ad
jacent bed, who, finding that his master could not 
sleep, at length said, “ Pray, Sir, will you give me 
leave to ask you a question ?” “ Certainly.” “ Pray, 
Sir, don’t you think that God governed the world 
very well before you came into it ?” “Undoubtedly ” 
“ And pray, Sir, don’t you chink he will govern it 
quite as well when you are gone out of it?” “ Cer
tainly.” “ Then, Sir, pray excuse me, but don’t you 
think you may trust him to govern it quite as well 
as long as you live ?” To this question Whitelocke 
had nothing to reply; but turning himself about, 
soon fell fast asleep till he was summoned to em
bark.”

TENDENCIES OF IMMORTAL SOULISM-
In the “ Mysteries of Romanism,” exhibiting 

the “ Demoralizing Influences of Popery,” we find 
a Chapter on “ The Tendencies of Romish Litera
ture,” one paragraph of which is the following:—

“ Among the late perverts to Rome of high de
gree, we find chronicled the name of Lady Georgi- 
ana Fullerton, sister to Lord Grenville, and author
ess of “ Ellen Middleton.” After reading this ex
citing novel, and observing the peculiar cast of 
thought and train of remark when adverting to re

ligious exercises and duties, we were not surprised 
to learn that our authoress had become a full con
vert to superstition, and at last entered the mystical 

recincts of Rome. When we see Alice bowing in 
er closet before a picture of our Saviour, and then 

holding up the crucifix before the eyes of her dying 
husband; when we see what sacredness, awe, and 
efficacy, are attributed to the act of confession to a 
priest; when we hear Mrs. Tracy, heretofore the 
deadly enemy of Ellen Middleton, kneeling at her 
bed side, in hardly articulate tones saying to her, 
1 Pray for me when you are in heaven; 1 finally, 
when' we hear Ellen’s speech to her husband, in 
which she says : 1 There is a blessed communion 
in wThich we both believe, between those who rest 
in heaven, and those who struggle on earth; you 
will pray for me when I am gone; and I will pray 
for you where I go : ’ who can doubt that the writer’s 
mind was already enslaved to Romanism ?”

And cannot this Protestant Editor, “ Rev. C. 
Sparry,” see, and “ who can doubt, that the” immortal 
soul theory was what led Lady Fullerton straight 
down the gulph to Romanism; where thousands 
and tens of thousands more have gone and are 
going ? Had Lady Fullerton fully believed the bible 
truth, “ the dead praise not the Lord ”—“ the dead 
know not anything,” does the “ Rev. Editor,” him
self, believe she would have found an open door into 
“'Romanism?” She honestly followed out the im
mortal soul theory. Its legitimate landing place is 
Romanism or Restorationism. Lady Fullerton 
landed in the former, and Bishop Newton in the 
latter. Will Mr. Sparry, or any one else, show us, 
if they can, the impropriety of asking a dying saint 
to “ pray for” us when they “ get to heaven”— or, 
for that dying saint to say “ I will pray for you 
where I go,” on the supposition that the dead do 
know “ more than all the world,” and are alive in 
the presence of God ? Are they less holy there than 
while here ? Are they less interested for friends 
left behind when they get to heaven than while they 
were with them on earth ? Have they less access 
to God there than here ? If it is answered—“ Christ 
is the intercessor there”—We answer*—He is no 
more the intercessor after saints die than before; and 
we are commanded to pray for one another / and 
we know of no Protestant that hesitates to ask a 
Christian to pray for him. Paul himself said— 
“ Brethren, pray for me.” It may be said— “ True; 
we should pray for each other twhile here.” We 
reply— Paul said, “ T will that men pray everywhere.” 
It may be said again,— “ Paul did not mean when 
they were dead.” He said, “ E verywhere;” and 
from that obligation it is for our opponents to show 
they are released by death, unless they are wncon- 
sciousj and therefore incapable of the act. But the 
objector may say, “ We have no Scripture example 
of living saints asking dying ones to pray for them 
when they get to heaven.” We answer—“ Thou 
hast said truly:” and the reason is obvious—the 
Bible saints understood that there is no knowledge in 
sheol} the invisible state, where their dying friends
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•were going;, their hope, their one and only hope was 
in the resurrection; the pagan fable had not obtained 
among them, that the soul is immortal: they under
stood their friends were u silent in the grave.” But 
when the heathen superstition of “ disembodied 
spirits”—“ the soul immortal”— “ the dead know 
more than all the world,” stole into the church, then 
her communicants, who embraced this “ vain phi
losophy,” were fully prepared to slide into praying 
to saints—from that to a purgatory— and then into 
11 Romanism ” fully developed, or the “ man of sin ” 
large as life. No wonder Protestants have made so 
poor a stand against Romanism. Ever since Luther, 
by the persuasion of his brother Reformers, was 
tempted, and fell by the temptation, and gave up, 
or consented to hide his light on the subject of the 
won-immortality of the soul, Romanism has marched 
onward and “ prevailed,” and will prevail till the 
doctrine of man’s natural, or inherent immortality is 
once more firmly placed where Luther placed it at 
the commencement of the reformation, among the 
“ Roman dunghill of decretals” It has no higher 
authority. The council of Lateran, under Pope 
Leo X. passed the following 11 Canon:”—

“ Some have dared to assert concerning the nature 
of the reasonable soul, that it is mortal; we with the 
approbation of the seared council, do condemn and re
probate all such. Seeing, accordi?ig to the canon of 
Pope Clement the Fifth, that the soul is immortal; 
and we strictly inhibit all from dogmatising other
wise : and we decree, that all who adhere to the 
like erroneous assertions, shall be shunned and 
punished as heretics.”—Caranza, page 412—1681.

This canon shows that the doctrine of an “ im
mortal soul,” that lives when the man is dead, was 
supported in those days, as it generally has been 
since, by the authority of Creeds, rather than by the 
truth of God, Bishop Tillistou says, in his Sermon, 
Vol. 2, printed 1774, “ The immortality of the soul is 
rather supposed, or taken for granted, than expressly re
vealed in the Bible”

Do we not well say then—The tendencies of the 
immortal soul theory, is to lead men to reverence 
the creeds of men more than the Bible—their de
claration of sentiments— their priestly domina
tion, and hence directly forward into Romanism ? 
The author of the work, “ Mysteries of Roman
ism,” tells us, p. 23 :

“ A court-lady, daughter of the Earl of Devonshire, 
having embraced the catholic religion, (in the reign 
of Charles I.) was asked by Laud the reason of her 
conversion. 1 It is chiefly,’ said she, 4 because I hate 
to travel in a crowd.’ Being desired to explain her 
meaning, she replied: 1I perceive your grace, (Laud) 
and many others are making haste to Rome, anti 
therefore, in order to prevent being crowded, I have 
gone before you.”

Multitudes of Protestant?, in England and else
where, have gone to the Romish religion, because 
the Reformers did not maintain the principle of 
Luther when he first saw clearly the light, that the

doctrine of an inherent immortal 60ul was only a 
“ Roman dunghill decretal:” and multitudes more, 
in this country, will land there, if this age continues 
much longer, some of whom make great displays 
of zeal against her at present. The reason is, they 
hold substantially with Rome in her pagan fable 
of the consciousness of dead men.

WOULD YOU INHERIT THE KINGDOM?
Math. 6: 33. “ Seek ye first the kingdom of God, 

and his righteousness; and all these things shall be 
added unto you”

To understand this text we must view it with its 
connection. Our Lord had assured his followers 
“ No man can serve two masters—Ye cannot serve 
God and mammon or, ye cannot serve God and 
a mind bent on the things of this world—such as 
riches, &c. “ Therefore, I say unto you, lake no 
thought for your life, what ye shall eat, or what ye 
shall drink; nor yet for the body what ye shall put 
on ” This verse and the following have been 
amazingly perverted by some minds, by not con
sidering that it is common in Scripture to speak of a 
thing of less importance than another as if it were 
of no importance. Many examples of this may be 
given. Our Saviour said, Luke 14 : 26, “ If a man 
hate not his—wife—and his own life also, he cannot 
be my disciple.” How are we to understand such 
an expression ? By no means in an absolute sense. 
The apostles are the best commentators on the 
meaning of our Lord’s words that we can have. 
Do they countenance the absolute sense of these 
words? See Eph. 5: 25, 28, “ Husbands, love 
your wives, even as Christ also loved the church, 
and gave himself for it.” “ So ought men to love 
their wives as their own bodies. He that loveth hit 
wife loveth himself.” And in the 29th verse the 
apostle says,—“ No man ever yet hated his own 
flesh,” or himself—his “ life.” The thing, in an ab
solute sense, is impossible. Again, our Lord, 
John 6 : 27, says, “ Labour not for the meat which 
perisheth, but for that meat which endureth unto 
everlasting life.” This is a text of the same charac
ter as the other ; not to be explained so as to con
tradict inspired expositions of man’s duty as to the 
things of this life. When man was placed in Eden, 
and in innocency, he was placed there “ to dress 
and to keep it.’' Paul to Timothy, 1 Tim. 5: 8. 
says—“ But if any provide not for his own, and es
pecially for those ot his own house, he hath denied 
the faitn, and is worse than an infidel.7’ And again, 
2 Thes. 3 : 10—12, he says—“ For even when we 
were with you, this we commanded you, that if any 
would not work, neither should he eat. For we 
hear that there are some which walk among you 
disorderly, working not at all, but are busy-bodies. 
Now them that are such we command and exhort 
by our Lord Jesus Christ, that with quietness they 
work; and eat their own bread.”

With such a commentary on our Lord’s words, 
we cannot be in doubt as to their meaning; and as 
we before said, he spoke in accordance with the 
custom of those days, in which, things of less value 
when placed by the side of those immensely more 
valuable are spoken of as of no value—to be hated 
—not to be regarded; that is, comparatively speak
ing. So the words “ take no thought,” &c  ̂ we 
are not to understand in an absolute sense. Paul
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did not so understand them, when a prisoner at 
Rome; and at a time, too, when he declares “ I 
have finished my course—I am ready to be offered, 
and the time of my departure is at hand.” In the 
same chapter, immediately after, he tells Timothy—
“ The cloak that I left at Troas with Carpus, when 
thou comest, bring with thee, and the books, but 
especially the parchments.” Pray, Paul are you 
not taking “ thought what you shall put on” ? Why 
thinkwbout that *■‘ cloak,” when you are just going 
‘‘to be offered”’? Paul cannot help thinking he 
shall want that cloak to keep him warm while here. 
He had learned, it is true, in whatsoever state he 
was to be content, but not so content as not to use 
lawful means to make his condition more comfort
able when in his power. So when our Lord says, 
take no thought, he only prohibits such thought as 
is implied in serving mammon—such thought as 
rules and absorbs the mind to the exclusion of the 
service of God, the superior and most important of 
all thoughts and eervice; or such thought as implies 
distrust of God’s fatherly care over us while we 
make his service the great, grand and absorbing 
bu si ness of 1 ife. We may paraphrase the ve rse an d 
connexion thus: u You cannot have a mind devoted 
to God, and at the same time bent upon and ab
sorbed by the riches of this world; therefore I say 
unto you, be not anxiously careful for your life 
about food and raiment, lest you serve mammon, 
and make a treasure laid up on earth your portion, 
and thus depart from God. To guard you against 
this anxious care consider the fowls of the air, 
though they lay up no stores, yet your heavenly 
Father feedeth them,” &c. “ Therefore be not anx
iously careful, saying—What shall we eat? or What 
shall we drink ? or Wherewithal shall we be clothed, 
(for the Gentiles, who know not God, make these 
things the all absorbing objects of their pursuit) and 
your heavenly Father knoweth that ye nave need of 
these things; therefore, seek ye first the kingdom 
of God and his righteousness, or that righteousness 
which he requires, and all these things shall be 
added unto you, while diligent in business, but 
without distracting thoughts; take therefore no dis
tracting thoughts about the future: the future, if it 
comes, will bring its own cares, but you should not 
anticipate them, and burden your minds by adding 
them to those of the present time; sufficient unto 
the day is the evil it brings.” Such, we believe, 
is the true sense and meaning of our Lord’s dis
course. And he calls our minds to the immense 
value of an inheritance in the kingdom of God, in 
comparison of which, food, raiment, and life itself, 
are of no value.

God has a kingdom to be established. It is called 
“ the kingdom of God ;” and this by way of distinc
tion from all the kingdoms that have gone before it. 
The kingdoms, or reigning governments of this 
world are emblematically set forth as dreadful 
beasts; savage, oppressive, warlike, and doomed 
to destruction : but another is to succeed them en
tirely dissimilar; mild, equitable, peaceable, and 
everlasting. We are required to pray—44 Thy 
kingdom come.” We are bound to pray under
standing^ : not to do so i3 to mock God. How can 
we pray understanding^ for that of which we are 
in ignorance? How can such a prayer be sincerely 
offered? If we know not what it is we are praying 
for, how can we desire it? If there is no desire for 
that we pray for, our prayer is hypocrisy. Paul 
tells us, 1 Corth. 14: 15, “ I will pray with the

spirit, and I will pray with the understanding also.” 
We may safely 6ay—All prayer must be thus of
fered if acceptable to God. It so, then it is essential 
that we have knowledge in regard to the location 
and nature of the kingdom of God, else we do not 
pray with the understanding. These remarks are 
equally applicable in view of the command to seek 
first the kingdom; or, make it the first object of our 
attention. How can we seek it at all, if we are ig
norant of its nature and location ? How can the in
junction have any weight with us, if we know not 
what it is we are to seek, or where it is to be found?
It is vastly more important than most professed 
Christians suppose that we have clear and distinct 
ideas about this kingdom, if we would not pray 
about it hypocritically, and seek for it as one that 
beateth the air. Let us then inform ourselves on 
these matters.

1. Its Location: The prayer our Saviour taught 
us states distinctly where we aie to expect the 
kingdom of God to be established. “ Thy king
dom come, thy will be done on earth” &c. It is 
on earth we are to pray for this kingdom to be es
tablished, or set up. Daniel, also saw in vision, 
chap. 7, “ one like the Son of man ” have “ given 
him dominion and glory, and a kingdom;” and “ all 
people, nations, and languages^ should serve him.” 
And the explanation of that vision shows that u The 
kingdom and dominion, and the greatness of the 
kingdom under the whole heaven ” is that to be pos-, 
eessed by the saints, including Christ, the first and 
chief of the saints, or holy ones. Our Saviour also 
declares—“ The meek shall inherit the earth:” thus 
settling the point, that the kingdom of God is to be 
on earth.

2. Its Nature: Its King is immortal—he can 
die no more; 11 death hath no more dominion 
over him.” He will reign personally and visi
bly. “ This same Jesus, that is taken up from you 
into heaven, shall so come in like manner as ye 
have seen him go into heaven :” Acts 1:11, “ The 
Lord himself shall descend from heaven,” &c.
1 Thes. 4: 16. AlsoJer. 23: 5, “ Behold, the days 
come, saith the Lord, that I will raise unto David a 
righteous Branch, and a King shall reign and pros
per, and shall execute judgment and justice in the 
earth.” These texts are a sample of many that go 
to show that the King is personally and visibly to 
reign, and to do so “ on earth.” The saints  ̂ those 
“ that are Christ’s at his coming ” to establish his 
kingdom or set it up, whether they are asleep or 
awake, i. e. dead or alive, “ will sit down with” 
Christ on his “ throne,” or become Rulers with 
him, as heirs through him, in the kingdom. It is 
common with the men of the present age, after po
litical campaigns, to promote their friends, who 
have laboured, suffered, and expended funds in 
their cause; and they do it by bestowing profitable 
and honourable offices upon them, The King of 
kings, when he takes the kingdom, will, according 
to his covenant engagement, bestow a crown upon 
every one, who has faithfully adhered to his cause, 
while his enemies have had the kingdoms of the 
world in their possession. That will be the reward 
of immortality, or to have their vile bodies changed 
and fashioned like their King’s most gloriousbody; 
and, with him, to be established as Rulers in the 
Everlasting Kingdom. This kingdom will be the 
same throughout the endless succession of ages; 
but it will undergo various modifications, each age 
rising higher in glory than the preceding. The
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next, or coming age, which commences this king
dom on earth, will be a mixture : that is, The rulers 
of that age, or thousand years, called the millenium, 
will all be immortal: the subjects, or those “ left'*’ 
from the overwhelming judgments upon the earth, 
with which that age will be ushered in, will be 
liable to corruption with their posterity who will be 
born during that age : and though the nations will 
be subjected to Christ and his “ Joint Heirs,” during 
the thousand years, or whatever the length of that 
age maybe, so that no national demonstration of 
hostility to the government of Christ will be made, 
yet when that age closes a mighty combined effort 
will be made to overthrow His Government, but it 
will be signally and totally defeated ; and, probably 
will be the last demonstration of hostility ever made 
to Christ’s reign. Having now briefly noticed the 
nature of the Kingdom of God, we proceed to some 
remarks on the injunction to “ seek first” this king
dom, and “ His righteousness.” The term “ first ” 
often signifies, “ chief.” If 60 in the text before us, 
then we are commanded to make this object the 
principal concern of our life; it is to stand out in 
our minds as the great business for which we now 
live: it is to have a prominence in our affections 
and actions, that no other is entitled to. But, how 
can this be the case so long as there is no definite 
idea in our minds as to the nature and location of 
this kingdom ? Without this, how can the mind be 
made to realize its value so as to give it that atten
tion for which the demand is made ? How can 
we obtain the knowledge necessary to give such 
importance to the subject as shall lead us to obe
dience to the command to make that kingdom the 
first, or chief object of our pursuit? To secure this 
end, must there not be somewhere a description of 
the Kingdom of God ? Where can we find that de
scription if not in the Bible? It certainly is not con
tained in the fancies of men, nor the creeds they 
have invented. If it is described in the Bible, how 
shall we learn what it is unless we “ Search the 
Scriptures?” How then can any man be said to be 
seeking that kingdom who neglects this examination, 
and makes it not the most anxious study of his life? 
It is not reveries, or a few flights of fancy, that 
makes a man an understanding seeker of the king
dom of God. We must serve Gpd in truth} as well 
as in spirit, or we “ beat the air.” Let us, then, 
most earnestly and prayerfully seek this kingdom 
by a careful study of the words of God, as spoken to 
usi>y the Holy Spirit through holy men of old.

To be Heirs of the Kingdom of God we must not 
only seek the kingdom but “ His righteousness;” 
that is—The righteousness which God requires. 
Not some fancied, undescribable, and undennable 
operation unknown except to a diseased imagination, 
but that holiness, or purity of mind and life, taught 
by Patriarchs and Prophets, but especially brought 
to view in the teachings of him who “ spake as 
never man spake;” and who exemplified it in his 
life, so that he became the living embodiment of all 
he taught; and left us in no doubt as to what con
stitutes holiness, or what that righteousness is which 
God requires to prepare us to be “ joint heirs with 
Christ” in the Kingdom of God. It is “ the right
eousness of faith or, that righteousness which is 
produced by a believing reception of the Son of 
God, and a constant contemplation of his holy life, 
conversation, and tempers; which by “ beholding 
we are changed into the same image, from glory to 
glory,” or honour, “ even as by the Spirit of the

Lord which Spirit works by the truth of God, that 
being its “ sword,” and the instrument of sanctifica
tion—“ Sanctify them through thy truth—thy word 
is truth.” Christ as we have said, was the living 
embodiment of the truths he taught, and left us an 
“ example ” that we should “ walk even as he 
walked:” 1 John 2 : 6, and 1 Peter 2 : 21. Let us 
then, carefully look at him—his humility—his pa
tience—his forgiving disposition—his resignation— 
his love of enemies—his love to Godl—his hatred of 
sin—especially, his spirit and practice of obedience; 
so that he could say “ I  delight to do thy will, 0  
God” Here is a lesson for us to learn. Whoever 
lays it to mind, and believes it essential that he 
should learn this lesson, in order to an inheritance 
in the Kingdom of God, will see the propriety and 
importance of making it his “ first” and principal, 
or chief object. It is not learned in a day; though 
we may form the resolution at once to commence 
the work, and make a beginning; but we shall find 
that the longest life is none too long to accomplish 
a work of such magnitude and importance. The 
doctrine and comitiandments of men have set up a 
lower standard, even' that of fallible men, whose 
memoirs are sought and read as the standard of all 
their attainments. Whatever valtie there may be 
in such memoirs, they are worthless, if not pernicious, 
when compared with that standard given us by the 
Son of God.

Let us then, set the Lord Jesus before our minds 
for constant contemplation. If we find ourselves 
coming short let us not faint nor be discouraged, but 
renew our effort depending upon the aid of that 
Spirit which our Lord promised before he went 
away, and which he assured his followers our hea
venly Father is more ready to give to them that ask 
him than we are to give good gifts to our children. 
Our Lord and Master watches over us, not to find 
occasion against u s ; but, to “ help our infirmities.” 
Thus, if we find we come short, we are to increase 
our “ diligence” that we may grow up into the 
likeness of Christ, even “ the measure of the stature 
of the fulness of Christ;” and thus “ grow up into 
him in all things, who is the head:” Eph. 4: 13—15.

The Kingdom of God lies before us: we are 
called to give it our highest attention and efforts. 
Consider its value—its glory—its high privileges— 
its exalted honours—its endless durability. Con
sider, it was that which filled the Saviour’s heart— 
“ the joy set before him ”—the Kingdom of God, 
where he would sit with his followers on the throne 
of his glory. It was that which occupied the minds 
of Patriarchs—Prophets—Apostles, and all the 
faithful martyrs. Shall we then neglect it ? Shall 
we not heed the command of our Lord, who is soon 
to return to earth, and establish this kingdom? 
Where are our sympathies? Are they with the 
“ kingdoms of this world;” or, with the “ King
dom of our God and his Christ ”? And let us re- 

’ member—“ The unrighteous shall not inherit the 
Kingdom of God.”

BISHOP NEWTON—ETERNAL TORMENTS.
The following extracts are from the Sixth Vol. 

of Bishop Newton’s Works, London Edition, 1787, 
and show the inextricable dilemma into which a 
powerful mind was plunged by the belief of man’s 
natural immortality. We believe that nearly all
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immortal-soul theorists are, though unconscious of 
it themselves, Restorationists. The Bishop’s topic, 
in “ Disertation” No. 60 is—“ On the filial state and 
condition of man.” He is really a very great 
“ heretic.” “ Hell,” he says, “ as a place of tor
ment, is no where mentioned in the writings of 
Moses,” &c. He then goes on to tell us that—

“ Gehenna  is the more usual name for the place 
of torment, and better known among the Jews; 
but the origin of this name is of a later datev Ge
henna, or the valley of Hinnom, the name of the 
old proprietor of the land, was a place in the 
neighbourhood of Jerusalem, where the worship
pers of Moloch offered and burnt in the fire their 
sons and daughters to that grim idol; and that 
part, where these sacrifices were made, was called 
T o ph et , from T oph , a drum, drums and such like 
noisy instruments being employed to drown the 
cries of these miserable children. The good king 
Josiah defiled the place, cut down the groves, 
brake down the images and altars, and filled it 
with dead men’s bones, the bones of the priests . 
who sacrificed there, and henceforth it became a 
kind of common sewer, where all the carrion, gar
bage and offals of the city were thrown, ana to 

re vent any infection a fire was kept continually 
urning to consume them. This valley was fur

ther signalized bv two memorable occurrences be
fore and after this time. For here it was that 
Sennacherib, the king of Assyria’s army, consisting 
of 185,000 men, were all slain in one night, and 
their bodies consumed by fire, according to the 
prophecy of Isaiah 30: 31,33, ‘For through the 
voice of the Lord shall the Assyrian be beaten 
down, which smote with a rod. . . . For To
phet is ordained of old; yea, for the king it is pre
pared ; he hath made it deep and large: the pile 
thereof is fire and much wood; the breath of the 
Lord, like a stream of brimstone, doth kindle it.’ 
Here also was a great slaughter and massacre of 
the idolatrous Jews by the Babylonians, and their 
carcases, more than could be buried, were left a 
prey to the birds of the air, and the beasts of the 
field, according to the prediction of Jeremiah 7: 
31—33, ‘And they have built the high places of 
Tophet, which is m the valley of the son of Hin
nom, to burn their sons and their daughters in the 
fire; which ! commanded them not, neither came 
it into my heart. Therefore, behold, the days 
come, saith the Lord, that it shall no more be 
called Tophet, nor the valley of the son of Hinnom, 
but the valley of slaughter: for they shall bury in 
Tophet, till there be no place. And the carcases 
of this people shall be meat for the fowls of the 
heaven, ana for the beasts of the earth; and none 
shall fray them away.’ Such a horrid place as 
this, so deservedly execrated both by God and 
man, the stage of such destruction, the scene of 
such continual burning, was fitly considered by the 

* Jews as a type and figure of hell-fire, and the 
name is adopted and repeated several times by our 
Saviour himself in the gospels. One other name 
is used in the Scripture for the place of torment, 
th e  lake of f ir e  and brimstone, which is a 
manifest allusion to the lake Asphaltites, where 
Sodom and Gomorrah and the cities of the plain 
were overthrown by brimstone and fire from hea
ven, and as St. Jude saith. 5: 7, ‘are set forth as 
an ensample suffering the vengeance of eternal

fire.’ For men have no other way of expressing 
the invisible things of a future state but by some 
sensible objects, such as they have seen or known, 
or been accustomed to in this world.”

“ We cannot in the least discover, in what part 
of infinite space will be the mansions of just men 
made perfect. Neither can we learn \frith any 
more certainty which is the place of hell. Some 
have imagined, that the fire at the centre of the 
earth is the fire of hell; but ft hath never been 
proved that there is any such central fire: it 
contradicts all our notions of philosophy. If there 
be any such fire, it may be prepared ready for the 
general conflagration; but after the general con
flagration we are assured, there will be a ‘ new 
heavens and a new earth wherein dwelleth right
eousness,’ and consequently there can be no such 
place as hell. Others have conceived that a comet, 
and others again that the sun will be the place of 
hell. There the fire is already kindled; DUt the 
Lord of the universe can easily kindle any star or 
planet, that it shall immediately become a furnace 
of fire for the punishment of rebellious creatures 
against their Creator.”

Such endless conjectures are men, great men, 
led into, who depart from the plain Scripture testi
mony, that “ the righteous shall be recompensed 
in the earth ; much more the wicked and the sinner 
and that the portion of the sinner is to be burned 
“ up root and branch &c. But Bishop Newton 
hacl adopted the Pagan philosophy that the soul is 
immortal; which, as Martin Luther once said, is 
among the “ monstrous opinions to be found in the 
Roman dunghill of decretals.” Defence} prop. 27, 
published 1530.

The Bishop next speaks of the duration and dif
ferent degrees o f  rewards and punishments. As 
to the nature of these things he follows exactly in 
the so called “ orthodox” strain of reasoning— 
dwelling upon the same texts on which they rely, 
and states nis opinion that “ the fire of hell is not 
metaphorical but real-” After having dwelt upon 
the different degrees of bliss and misery, he says:—

“ But the greatest difficulty of all yet remains to 
be considered, which is the duration of the happi
ness of the blessed, and of the misery of the 
damned. Mat. 25 : .46, ‘ And these shall go away 
into everlasting punishment: and the righteous 
into life eternal.’ That the righteous should be re
warded with everlasting happiness is readily ad
mitted ; it is what every one wishes, and what 
every one therefore easily believes: but that the 
wicked should be punished with etern al  m isert , 
is of a harder digestion; it is not perhaps for men’s 
interest that it should be true, and therefore they 
a e will ng to hope and believe that it may be 
false. And this article, I believe, hath not only 
stuck with infidels, but hath also raised scruples 
in the minds of many serious Christians For in
deed it is one of the most knotty points of divinity, 
and the hardest to be reconciled to our reason. Some 
assert in the strongest terms the eternity of hell- 
torments, others as peremptorily deny it, but for 
my part, I cannot entirely approve either the argu~ 
ments usually urged in support of this doctrine, or 
the objections usually made against it. The truth 
may possibly lie in the mid-way between 
both,” &c.

The Bishop then examines the subject, and at
tempts to disprove the doctrine of “ annihilation.” 
After quoting the usual texts to prove the doctrine
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of the eternal torments of the wicked; he says:— 
“ But the words 4 everlasting,’ ‘ eternal,’ 4 for
ever,’ and the like are sometimes used in a limit
ed sense, and do not always signify an endless du
ration ; and therefore though the punishment of 
the wicked be called 4 everlasting/ (eternal,’ yet 
may it not for all that be of endless duration. . . 
When Sodom and Gomorrah and the cities about 
them arc spoken of, by Jude, as suffering the ven
geance of etern a l  f ir e  ; the fire continued no 
longer than till it had reduced them to utter de
struction. The sense therefore is limited by the 
nature of the thing: but when the nature of the 
thing doth not limit and restrain it, the words 
should certainly be taken in their proper and gen
uine signification....................It must be admit
ted that God has threatened everlasting misery to 
the wicked as plainly and positively as he hath 
promised everlasting, happiness to the righteous.
. . . . You cannot complain of injustice, for
the rewards and punishments are equal: and it 
was really necessary that the rewards ‘and pun
ishments should be declared everlasting. . .
You cannot then complain that the sanction of 
eternal penalties is unreasonable, for you see 
plainly that it is no more than is absolutely neces
sary ; but possibly you may think, though it may 
be necessary in the government of this world for 
such things to be denounced by God and believed 
by men, yet there may not be the like necessity 
for inflicting them in the world to come. God is 
not obliged to execute his threatenings, as he is to 
make good his promises. But why is he not 
obliged to perform the one as well as the other ?
; . . .  If God will not execute as well as 
threaten, why does he threaten at all 7 . . .
There is then sufficient reason to conclude that 
God will fully execute his threatenings as well as 
make good his promises, and the rewards and pun
ishments consequent thereupon will be really  
and truly  ev erlastin g  ; . . . .  and as long
as they retain the same qualities, so long they will 
keep the same station j as long as they remain 
righteous or wicked, so long they will remain hap
py or miserable even to all eternity.”

The Bishop then proceeds with a long and la
boured argument to show that it is possible for the 
righteous in heaven to “ commit iniquity,” and 
asks. if “ he should still continue in glory ?” So 
“ if the wicked should turn away from his wicked
ness” he “ should be plucked as a fire-brand out 
of the fire.” And the Bishop adds—“ This I con
ceive is the true notion and representation of the 
eternity of rewards and punishments.” After la
bouring to show that such changes may take place 
in the world to come, he adds:—

c< Repentance, therefore, is not impossible in 
hell) but yet you may ask—What reason is there 
to think it possible % and I answer—Because it  is 
im possible  for any creature to liv e  in  etern al  
torm ents. Who among us can dwell with the 
devouring fire? who among us can dwell with 
everlasting burnings. ; . . . Nothing can be
more contrary to the divine nature and attributes, 
than for a Goa all-wise, all-powerful, all-good, all- 
perfect, to bestow existence on any beings, whose 
destiny, he foresees and foreknows, must termi
nate in wretchedness and misery, without recov
ery or remedy, without respite or end. . . *' God
is l o v e a n d  he would rather have not given life, 
than render that life a torment and curse to all

eternity. . . . Imagine a creature, nay, ima
gine numberless creatures produced out of nothing 
. . . delivered over to torments of endless
ages, without the least hope or possibility of relaxa
tion or redemption. I magine it  you may, but you 
can never seriously  bel iev e  it , nor reconcile it 
to God and goodness. . . . God . . could
never make any [creature] whose end he fore
knew would be misery everlasting. . . . The
le t t e r  of Scripture may indeed sound forth ever
lasting punishments, but the s p ir it  of Scripture 
intimates the contrary................... The Lora pro
claims himself, Exodus 34: 6, 7, * The Lord, the 
Lord God, merciful and gracious, long-suffering, 
and abundant in goodness and truth, keeping mer
cy for thousands, forgiving iniquity and transgres
sion and s i n b u t  how can such attributes consist 
with a system of irrecoverable vengeance for thou
sands, transgressions never to be forgiven, and tor
ments never to have an end I”

Thus Bishop Newton was driven into the doc
trine of the final restoration of all men and devils, 
as the remainder of the article shows, from which 
we have made these few extracts. How came he 
plunged into Restorationism 1 Because he set out 
with the false theory that all men and devils are 
immortal, or have eternal conscious being: there 
was the foundation of his error. He has proved, 
in the first part of his article, conclusively, that the 
punishment of the wicked is eternal; he then has, 
virtually, to deny his own position on that point, as 
well as deny the plain Scripture testimony of the 
endless duration of the sinner’s punishment: and 
why all this I Because he adopts the Pagan and 
Papistical notiou of “ immortal bouIs,” and makes 
the punishment of the wicked to consist in torment 
instead of Death, as the Scriptures affirm; for,
“ The wages of sin is death:”—and that death is 
everlasting, eternal, for ever and ever—no recovery— 
no restoration. Tne Bishop, to establish his point, 
has placed the righteous in a position that they 
may fall from glory, and thus come under the 
power of death, indirect contradiction of our Lord’s 
plain words, that they who are accounted worthy 
to attain that world and the resurrection from the 
dead, can die no more. Luke 20: 35, 36. Ail 
this is the fruit of the common theory of endless 
being iu undescribable torments. Man has no im
mortality in himself Out of Christ he is dying: 
and he finally dies the second death, because he 
would not come to Christ that he might have life: 
he is consumed like the “ fat of lam bs; into 
smoke shall he consume away. ” See Psalms 37 : 
20. How long will men preach heathen philoso
phy and popish superstitions, instead of the plain 
testimony of the God of truth 'l They will do it 
till they cast off the traditions of men, and lay 
aside their 14 Standard Authors,” which they are 
now deifying, and trust alone in the Lord’s Truth 
and Spirit to guide them. When they thus honour 
God, they-may expect that he will honour them. 
But while they trust in man, they are “ cursed” 
with blindness. Bishop Newton’s entire article 
shows a powerful mind, in a mighty struggle to ex
tricate itself from a dilemma into which it had 
been cast by adopting the notion that the soul out 
of Christ is immortal. He cannot deny but that 
the u letter of the Scriptures” plainly “ declares” 
the sinner’s punishment to be eternal; but then, 
having fixed upon a false theory as to what that 
punishment is, viz: eternal torments, he starts back
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with “ the spirit of the Scriptures intimates the 
contrary.” Thus setting the “ letter” and “ the 
spirit” of the Bible at war with themselves. It is 
true, that while the Scriptures plainly declare that 
the punishment of the sinner is eternal, both the 
letter and the spirit of that blessed volume agree 
that the punishment of the sinner is not endless tor
ment, in conscious being, but Death. T o this fact 
there is the most perfect harmony and agreement 
throughout the book of God. By not perceiving 
this truth, the' great mind of the Bishop was 
swamped in confused and unscriptural notions of 
Restorationism. He had. however, more courage 
than many modern ministers of tne gospel, who 
lean strongly towards that doctrine, but nave not 
courage enough to avow the workings of their own 
minds, lest it should make them unpopular. We 
do know that some of the ministers of the present 
age, in the “ orthodox” churches, are at heart Re- 
storationists, but dare not own it, and, perhaps, Re
nounce us for believing that “ cdl the wicked will 
God destroy.” They have been driven arid chafed 
in their minds by Uniyersalists and Restprationists, 
till they no longer preach eternal torments in the 
strains they used to do, and are leaving their flocks 
to slide into Restorationism by insensible degrees, 
so that the “ orthodox” churches are fast filling up 
with real infidelity, while their pastors occasion
ally denounce the true doctrine of the end of the 
wicked as “ Destructionism” or“ Annihilationism.” 
Let them cry out still, if they will, or sleep, lie 
down, and love to slumber; the Judge of men will 
soon show by what principle we nave all been 
actuated; and then shall every man receive ac
cording to his deeds—“ To them who by patient 
Continuauce in well doing, seek for glory, and 
honour, and immortality, eternal life.” But, if we 
have been ashamed of Christ, or his words, he will 
be ashamed of us in the day of his coming in his 
own glory and the glory of his Father, with the 
holy angels—then shall BUch “ be punished with 
everlasting destruction from the presence of 
the Lord,” &c.

Justin Martyr, in his dialogue with Trypho. the 
Jew, affirms that, “ at the time of Judgment, those 
souls that appear worthy of God, die no more, but 
the rest Bhail be punished as long as God shall 
please to continue their existence, and their pun
ishment.” This passage Bishop Newton quotes, 
as favouring his views of Restorationism. But, if 
he quotes the language correctly, it appears 
clearly to favour the idea of the final non-“ exist- 
ance” of the souls who are found wicked ; but, 
whether it does or not, the Bible positively de
clares, “ THE SOUL THAT SINNETH IT SHALL 
DIE.” Ezek. 18: 4, 20.

LETTERS.

T he Commendation we Lik e : Br. H. C. Hut- 
man writes.: “ Harrisburgh, Pa: Tt is impressed on 
my mind, the most forcible manner of expressing 
my favourable opinion of your Bible Examiner, 
would be by forwarding new subscribers, with the 
money for the same. 1 therefore take pleasure in 
telling you that by asking * * # * this
morning, they requested me to write you to send 
them a copy, commencing No. 1, Yol. 3.”

Just let all our friends go and do likewise. If you 
get your Examiner worn out in showing it, we will 
send you another in its place.

Br . R. T. H arman writes :—
Bainbridge, Pa.

Br. Storrs :—I must say, that I take much 
pleasure in reading your paper. The reason of it 
is, that it advocates the doctrine of the uncon
scious state of the dead, and end of the wicked. 
And tp me there appears to be such a glory con
nected with those doctrines that it illumines the 
sacred page, and enables me to see from the word 
of God the whole plan of His dealings with His 
creatures from the time Adam was placed in the 
garden of Eden, down to the setting up of the 
kingdom of God. Adam lost his life by transgres
sion ; Christ came to ransom. All, therefore, who 
come mlto Him shall have eternal life, and dwell 
in the kingdom of God forever; and those who re
fuse to come to Christ for life must die the second 
death, and “ be no more,”—“ be as though they 
had not been.” How simple, how clear, how plain 
that view makes the Word of God. Before I em
braced this view, the whole plan of salvation seem
ed dark and mysterious, but now it appears plain, 
clear, and glorious.

Br. R ansom Hicks writes:—
P rovidence, R. I.

Bro. Storrs :—The “ Bible Examiner ” is gladly 
received by me. It is truly a welcome messenger 
indeed. And not to me only, but to others in the 
vicinity who also receive it. Go on—declare the 
whole council of God; and especially that portion 
which some intimate as being of minor importance, 
non-essential, &o., viz : “ The dead know not any
thing—All the wicked will God destroy,”—They 
shall be “ burned up root and branch.” “ They 
shall be (not annihilated) but ashes under the 
soles of their feet who fear God’s name.”

Men who will not acknowledge their errors, but 
choose rather to cloak them, must always expect 
to be in error.

Thirty copies of the Examiner, for one year, are 
paid for by Br. Hicks. That is right, brethren, 
help us scatter the light.

Br. R. E. L add writes
Cabotville, Mass.

Brother S to res:—Set me down for twenty 
copies of the Examiner. I admire it more and 
more. It is just what is wanted, and it will be 
more and more appreciated by the candid and 
honest minded advent believers, as one after ano
ther of their propB give way under them. “ Time- 
ists” must have their race—Spiritualists must 
come to the truth, or go 4nto actual fanaticism— 
“ Endless misery ” believers must embrace Uni- 
versalism, Infidelity, or the “ word of the Lord.” 
on that subject. I shall labour, pray and preacn, 
as far as in me lies, for the spread of the truth on 
these subjects, and the Examiner is exactly suited 
to this end. God bless you and our beloved Br. 
Walsh, whose writings have proved a great bless
ing to me, in your labours of love, so thankless to 
the mass of the professors of the religion of the 
cross.
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Br. W. G. P roctor writes:—
R ays Hill , Pa.

Let me express an idea that I have long enter
tained, viz: that every truth to be believed, as 
necessary to salvation, is expressed in the Bible ; 
so that it is unnecessary to coin words to express 
our views—and furthermore, it is dangerous to do 
so, for often the language applied is absurd and 
contradictory. I am happy to inform you, that, by 
the presentation of plain Bible truth, we are 
changing the state of things faster than we ex
pected ; for those who have, and who still continue 
to oppose us, are becoming more particular in 
their public communications. We have even suc
ceeded in changing their manner of prayer, and 
ipstead of an immediate transition from earth to 
Heaven, their expressions intimate a hope in the 
resurrection. “ Immortal, never dying soul” is 
seldom used in prayer, or otherwise; and the 
reason is, we have been bold in calling for their 
proofs, which has wakened up a spirit of investi
gation, and the community begin to see that much 
has been proclaimed for Bible truth that is not 
in the good book, and so they begin to require the 
Bible proof for what their clergy present for belief. 
If the love of party and popularity could be lessen
ed. and moral honesty increased, we could be cer
tain to succeed beyond all precedent.

T hos. P. H ed rick  w rite s:
Laurel. Indiana.

Bro. Storrs—I take pleasure in senaing you the 
names of new subscribers to the Examiner. Your 
paper is certainly calculated to do good, if the pre 
seniation of truth can affect it. What is truth ii 
it is not presented in the word of the Lord, which 
all Christians agree is contained in the Bible ? 
Now, can any child of God believe for one mo 
ment, or can they entertain the thought, that in 
speaking to us he would use duplicity? And is it 
not deceit to make a revelation, in which the mind 
or purposes of the speaker does not appear in the 
language employed? Would not all pronounce 
such a course, “ hypocrisy ?” And yet how many 
good meaning Christians thus charge God foolishly 
every day. When God declares the sinner shall 
die (lose life) if he continues to sin, they declare 
he shall not die, but live, and drag out a miserable 
existence forever;—and “ yet a little while and 
the wicked shall not be ; yea, thou shall diligently 
consider his place, and it shall not be;” they 
reply, he shall always be, and his place shall 
always be in hell. When pressed with the ques-i 
tion, whether a thing can exist and not fill space, 
occupy place, &c., the reply is—That means on 
the earth. I am thankful that I have been differ
ently instructed. I wish to do all in my power to/ 
disseminate the light; but how many there ar f̂ 
that prefer darkness rather than light. |

Three “once” Methodist preachers, in thii 
neighbourhood, are now sent out of the Lord th 
proclaim the sleep of the dead, and that “ all the 
wicked will God destroy.” *

Br. N. M. Ca tlin  writes: \
La P orte, Ind.

B r . Storrs :—You have some warm friends in 
this section, who feel a deep interest in your “ Bible 
Examiner,” and your own welfare. Having had 
a knowledge of your trials from the time of No. 1,

Bible Examiner, old series, to the present; and 
feeling indebted to you, under God, for much light 
in the Scriptures, they would tender their sympa
thy and support to the Examiner, as they wish 
still to continue an investigation of the “ Truth as 

is in Jesus.” It matters not that 'we do not 
agree with you in all the details of the Future 
Age, as held and advanced in the past. We have 
not a disposition to “ pick out your eyes.” nor to 
destroy your glasses. We hold that when the 
Lord shall bring again Zion, “ His watchmen (will) 
see eye to eye,” who now see through a “ glass 
darkly.” Relative to the themes of Lite and Death, 
which are made prominent in your paper, we feel 
the fullest confidence that they have their founda
tion in the living words of God’s living Son. And 
further, we feel confident that your recent predic
tion will be verified—“ That a paper which advo
cates these truths will meet a support.” Men who 
have been enlightened by the truth will not barter 
it for “ pottage,” nor regard what some deem tread
ing on their “ precious jewels.”

Br. Daniel B. E ldred w rite s :
H omer, Mich.

Br . Stores :—I am much pleased with the pre
sent form of the Examiner. I think the change is 
a good one, as it forms a very convenient tract to 
lend about the vicinity, aua thereby continue to 
point to the record that God has given of his Son. 
“ And this is the record, that God hath given to us 
eternal life, and this life is in his Son.” How true 
it is that men are unwilling to have eternal life 
through the Son of God. They will not come to 
him that they might have life, out climb up some 
other way; looking to the Platonic teachers, in
stead of the word of God for the truth. Notwith
standing all this, there is here and there one that 
will believe the record God has given of his Son. 
Brother E. Miller, Jr., is a faithful minister of the 
word. He is travelling a kind of circuit in this 
State, and a part of Indiana; and we think it im
portant to have your Examiner in circulation as 
much as possible. We can point to several promi
nent conversions through its instrumentality.

E ^W . K night w rite s : v
/  Glen’s F alls, N. Y. \

/ B rother  Storrs:—You may be surprised at 
not receiving subscriptions from this place. The 
cause is this: the people have been, and are yet, 
very much opposed to “ Millerism”—myselr as 
much so as is the Bible; and have been from the 
first knowledge which I had of his calculating 
particular time; not from prejudice, but by apply
ing the sure test; that is, tne teaching of Cnrist.
I have but one way of examining the Bible. My 
way is to test all by the teachings and spirit, or 
acts of Christ. Deut. 18: 15. Acts 3: 22, 23. 
Matt. 17 : 5. These passages, with several others, 
prove that Christ is to be neard in dll things/ 
“ Watch ye, therefore, for ye know not,”  said 
Christ, the Son of the living God. “ Watch, for ie  
k n o w said Mr. Miller. The people of this plame 
generally shun the very appearance of every tiling 
that even appears like Mr Miller's doctrine /an d  
it is hard to make them believe that the Examiner 
is not a “ Miller paper,” as they call it.

M ERR IH EW  & THOMPSON, P R IN T E R S , 7 C A R T * * ^ A J


