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“ Who only hath Immortality

God is unlike Man— Man is unlike God, The 
Finite and the Infinite— the created and the un
created—W ho shall undertake to liken them to 
each other ? W ho shall dare to degrade Deity 
to a level with humanity? or who shall presume 
to say, in impious flattery, to miserable human
ity, ye shall be as God’s ? How wide the line 
o f distinction between man and God, Contrast 
them we may—com pare them we cannot.

All things tell us of a God. The heavens de
clare his glory. The expanse discloseth his 
handiwork. Day unto day uttereth speech, and 
night unto night showeth the knowledge o f |the 
Great Cause and source of life and being. 
Earth in her orbit answers to their constant 
and silent declaration. The Deep lifts up her 
voice and hands in adoration; and from the 
vast organ of humanity, shattered and untuned 
as it may be, arises the same solemn declaration. 
Universal intuition points man heaven-ward and 
says, Behold your God.

I cannot comprehend God, neither can you. I 
cannot comprehend the growing o f one blade of 
grass or stalk of corn. I believe it, and yet I 
might question concerning it, and no man could 
satisfy my cavils. Id o  not understand life ; I 
do not understand lig h t ; I cannot comprehend 
electricity, and yet I know that they exist. 
How then can I be excused, if I allow ignorance 
to have dominion over faith, and limit the range 
of my faith within the circle o f my imperfect 
understanding?

The child cannot comprehend mathematics, 
shall he therefore reject their demonstrations ? 
A workman may not comprehend the design of 
the architect under whose direction he labors, 
but does it follow that the design is unintelligi
ble?

I f  there be a God o f might, and majesty, and 
glory, and power, who upholdeth all things, 
surely his character must so far exceed our own 
that we cannot possibly comprehend it in its ex
tent;

The peculiar qualities and characteristics 
which distinguish the Supreme from all other 
beings are termed attributes.

One of these attributes is Omnipotence. W e 
are weak as bruised reeds ; we are frail we are 
dependent, we are impotent. But God hath all 
poewer. W e see indications o f it on every side. 
We tremble at the majestic manifestations o f 
nature’s forces, and with what awe should we 
look from Nature up to nature’s God. Even 
the Lord God Omnipotent ? 0  how weak and 
puny does man appear when contrasted with 
the Lord, slow to anger, great in power, who 
buildeth his stories in the heavens, who layeth 
the beams of his timbers upon the waters, who 
sitteth in the circle o f the earth, who spreadeth 
out the heavens as a tent j who hath his way in 
the whirlwind and the storm— and the clouds 
are the dust o f his feet; who bringeth the 
princes to nothing; who counteth the nations 
as the drop o f  the bucket, as less than nothing 
and vanity.

But God is All-wise. His omniscience is as 
visible as his omnipotence. Wisdom and power 
are alike displayed in all his works and ways. 
We are ignorant. W e learn bnt little—we. for
get most of that. W e comprehend but little, 
and our wisdom extendeth but a little ways! 
He knoweth all things. The secret thoughts o f 
every heart are open before him. On his listen
ing ear fall the loudest voices and the faintest 
wishes of the Universe. Darkness is light be
fore him. The deep discloses to him her hidden 
wonders. He declareth the end from the be
ginning, from ancient times the things that are 
not yet done.

We are limited to a locality. W e are here to
day— no where else—a few feet suffice to con
tain us and all that appertained to us, Bars 
and bolts may confine us, or the grave may 
open its unsatisfied jaws and hide us in its in
satiate bowels. God is Omnipresent. The 
eyes o f the Lord are in every place. I f  we as
cend to heaven he is there. I f  we make our bed 
in the dark resting places of the departed ho is 
there. I f  we take the wings o f the morning 
and fly to the uttermost parts o f the earth, even 
there his all pervading presence hems us in on 
every hand. Here he upholds a planet in its 
mighty whirl— there he watches the sparrow 
in its fall. Here he presides over the angelic 
multitudes— there he numbers the hairs of the 
Christian’s head. Here he receives the swelling 
anthems of cherubim and seraphim who cry 
aloud— there his listening ear catches the faintest 
sigh of a pleading penitent, or the lowest whis
per o f a trusting child. Now he speaks and a
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world is created— there he kindles it in flames. 
Now he commands and it stands fast— then at 
his bidding it reels to and fro. Now he rolls 
the wares of a shoreless ocean above a deluged 
world, and pours from above his torrents and 
his water-floods— then he lifts again the buried 
earth from beneath the burying waters, and 
hangs the golden bow o f promise upon the rear 
o f the retreating storm. G reat God, how 
wondrous are thy ways 1 How majestic thy 
power ! how matchless thy wisdom !

What is m an? Can he lay claim to these 
attributes ? Never!

There is another attribute which we have 
space to notice— Self-existence, or Immortality. 
We are frail, mortal, and perishable. Our life 

is a vapor that appeareth for a little time and 
then vanisheth away. But Jehovah is the Ever- 
living, Everlasting God. He only hath immor
tality. By Immortality we understand a death
lessr, indestructible, unceasing principle. Lack
ing this we are subject to decay and death,—  
possessing it the Almighty abideth forever, ex
empt from all the perishability and mortality to 
which the human family are subjected.

In agreement with the text, the Apostle, 1 
Timothy 1 : 17, speaks of “  the King Eternal, 
immortal, invisible^the only wise G od” 
There are many kings on earth, but no invisi
ble”  kings,— there are many kings on earth, but 
no “  Eternal0 kings,— there are many kings on 
earth, but, by  a parity of reasoning, there are 
and can be no immortal kings. The expres
sion “ the king immortal ’’ clearly confines 
and limits the attribute o f immortality to 
“  the only wise God”

Thus Jesus speaks of u the  living father,”  
John 6 : 57. Now we know that every father 
is a living father at some time, and all the 
fathers whom Jesus then addressed, were 
living fathers, but the significance o f the ex- 
pressionis due to the fact that all other fathers 
were dying fathers, and would be dead fathers 
by and by. So he could refer to the fathers 
that did eat manna in the desert and were dead, 
and then by an easy contrast inform them that 
he derived his authority and commission from 
the living, the everliving father, “ who 
only hath immortality

But our progenitors once lent a willing ear 
to the seductive and deceptive falsehoods o f one 
who “  was a Liar from  the beginning.”  Deifi
cation and exemption from  death, or immor
tality, were the magnificent cheats displayed as 
prizes which they might win by the violation of 
the divine prohibition, “ Ye shall not surely 
die. Ye shall be as gods.”  These words fell 
sweetly on the ear o f vanity and ambition. The 
experiment was tried and proved a lamentable 
failure, but still that same old phantom dances, 
in its mocking brilliance, before the vision of a 
world that “ by wisdom knows not God.”
W' In opposition to the teachings o f the apostle, 
the heathen philosophers had previously taught 
somewhat extensively the doctrine that human 
souls were immortal. A portion o f  the Jews,

namely, the Pharisees (with some other minor 
sects) who crucified our Lord, had imbibed the 
same opinion. While this opinion, so flattering 
to human vanity, was prevailing, the apostle 
cautions his brethren to beware o f philoso
ph y” and also forbids them to give heed to 
“ Jewish f a b l e s and in opposition to the 
heathen, Pharasaic, and philosophic notion of 
the immortality of the soul, he opposes the 
word o f truth, declaring that God only hath 
immortality.”

Men love darkness rather than light. Hence 
notwithstanding the admonitions o f the apostle, 
and notwithstanding his positive and reiterated 
declarations with regard to this topic, the doc
trine o f human immortality found its way into 
the Christian Church. There fostered by phil
osophic preachers, eagerly cherished by convert
ed and half Christianized heathens, upheld by 
interested papal priests, environed with popish 
anathemas, hedged in by the thorns and briars 
of papal bulls, and decrees o f general councils, 
transmitted unexamined and almost unques
tioned from father to son through the yeafs of 
many generations, it is no wonder that it has 
budded, and blossomed, and filled the face o f the 
world with fruit. Fruit too that resembles the 
apples of Sodom, far more than it does that 
blessed fruit that overhangs the stream o f Life 
in the midst o f the Paradise o f God.

But still the word o f God remaineth stead
fast. W e may believe not, “ yet he abideth 

faithful, he cannot deny himself / ’ and though 
mortals may exalt themselves, and deify each 
other, yet the truth remains unshaken— He 
u only hath immortality.”

It shall be our purpose in the present tract to 
oppose to the traditions of men, the word of 
Almighty God. Men suppose, and teach, that 
every individual is possessed o f an undyiDg or 
immortal soul, or spirit, which is destined to ex
ist forever whether obedient or disobedient, 
whether a friend or an enemy of God, whether 
complying with his requisitions or disclaiming 
allegiance to him, whether sitting meekly at his 
feet as an obedient and teachable listener look
ing to him for life and every blessing, or assum
ing his prerogatives and laying claim to his at
tributes.

To this view I shall oppose certain reasons 
drawn solely from the word o f  the Lord . This 
shall be the man of my counsel— the teacher to 
whose declarations I shall yield my unquestion
ing and cordial assent.

Believing from evidence which I have investi
gated and found conclusive, that the Scriptures 
contain the record o f God’s will, the transcript 
of the divine mind, I shall accept their word as 
my only source of information with regard to 
this important topic.

First then, the popular doctrine o f  human 
immortality is proved to be false by reference 
to the Scriptural account o f  man's origin or 
creation.

W e reject the vague traditions and mytho
logical fooleries of heathendom* with regard to
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this subject. W e are confident there is no 
gleam o f radiance herfe which shall assistus in 
our investigation. W e pass by those learned 
philosophers who rather than believe the word 
of God are laboring to deduce their origin from 
tadpoles, apes, monkeys, baboons, and ourang- 
outangs. To avoid discussion, we admit for the 
moment that they may have sprung from such 
a source. We would not rob them of the glory 
which they may inherit, or the jo y  they may 
experience while contemplating the ancestrial 
dignity, which they so richly deserve, as the 
lineal descendants o f such exalted progenitors J 
But for ourselves we prefer to seek wisdom of 
God— so shall we be guided into all truth.

Did Moses in compliance with the divine pur
pose give us an account o f the origin o f the hu
man race ? He did. He gives us the only re
cord concerning it that does not insult our rea
son and mock our faith.

Here then we look for an intimation o f man’s 
nature. I f  when God created a perishable hu
man form that must crumble beneath the 
fingers o f time, within the lapse o f a few fleet
ing years, and if he at the same time introduced 
into that man an immortal element destined to 
exist so long as God exists— then certainly in 
the account of the creative process we shall have 
a brief announcement o f the facts relating to 
man’s external formation, and a more full and 
perfect record of the origin and character o f that 
more important part, the immortal soul. Our 
expectation is but reasonable. Certainly we 
have a right to anticipate such intimations in 
the outset as shall enable us to obtain a proper 
conception of the frailty o f our mortal bodies, 
and the superior dignity o f the celestial tenants 
that occupy them. Let us then examine this 
record and observe whether our anticipations 
prove to be in conformity to the facts in the 
case.

Gen. 1 : 26, 27; 2 : 7,— “ And God said let 
us make man in our image after our likeness:

. . . .  So God created man in his own image, 
in the image of God created he him ;  male 
and female created he them. And the Lord 
God formed man o f  the dust o f  the ground, 
and breathed into his nostnls the breath of 
life; and man became a living soul.”

Here is the record. This is the inspired and 
authentic record of the origin o f our race. Is 
the tcord immortality found here ? Not at all. 
Is the idea of human immortality here? Not 
at all. No person taking the words o f Moses in 
the age in which he wrote them, and receiving 
them in the obvious sense in which they were 
used, would ever have had the faintest conjec
ture that there was in this man, thus created, a 
divine and immortal element. There is not the 
slightest intimation o f such a fact in the whole 
history.

But where facts fail, the aid o f fancy is often 
invoked ; and where the testimony o f Scripture 
is wanting, human conjecture and inference is 
made to supply the deficiency.

In accordance with this principle there are 
three expressions in the passages quoted which

are made to give countenance to the modem no
tion of human immortality. First, It is al
leged that as man was created in the image o f 
God, he is therefore immortal. But is there one 
vestige of evidence that the image of God is im
mortality ? Where do the Scriptures give 
countenance to such an idea ? No where ! And 
we have just as good a right to say, that man 
was Omnipotent, Omniscient, and Omnipresent, 
because in the image of God, as to say that he 
is immortal. I f  the image o f  God compre
hends one of his attributes it comprehends all. 
W hy not?

Concerning the image of God ^ e  may not 
feel competent to  present a definite view. It 
may however be remarked, in passing, that it 
was something which he retained after his 
transgression (Gen. 9 :6 ) .  A  careful examina
tion o f the context may afford us some light. 
God had created the world. It had no ruler. 
Whoever ruled it must be possessed o f an au
thority delegated from the Almighty. Hence 
he would occupy the place of a God, or Supreme 
ruler, over this portion of the Universe. (C om 
pare Exodus 4 :  16).

The R ev. Dr. M. J. R aphhall, a Jew, and 
head master of the Hebrew National School at 
Birmingham, renders Gen. 1: 26. M God said, 
we will make man in our image, after our like
ness, THAT THEY (BEAR) RULE OVer the fish  o f  
the sea, and over the birds of the air, and over 
the cattle, and over all the earth, and every rep
tile that moveth on the earth.”  Here it is clearly 
implied that the likeness alluded to regarded the 
authority or dominion possessed. God was su
preme ruler of the Universe—man was made in 
his image to be ruler, or vicegerent over this 
earth. This view will derive confirmation from 
an examination o f  1 Cor. 1 1 :3 ,  12. Here the 
matter in consideration and the point o f  resem
blance is authority, and authority alone. u The 
head o f Christ is God.” ‘ ‘ The head o f  every 
man is Christ ”  The head of the woman is the 
man. “ All things” are “ of God”  verse 12. 
“ The woman is o f the man” verse 8. “ He
is the image and glory o f  God”  while “ The 
woman is the glory of the man.”

But we leave the subject with the remark that 
whatever the image of God may signify, there 
is not the least evidence that it implies the 
immortality o f man.

Second, it is assumed that as God breathed 
into man the breath op life, he thus commu- 
nicatedj to him an immortal element. I f  the 
record had declared that he breathed into him 
the “ breath of immortality” the point would 
have been established. But he says no such 
thing. Not one word can be found giving 
countenance to such an idea. This breath was 
breathed into his nostrils. Isaiah 2 : 22, speaks 
o f “ man whose breath is in his nostrils”  as a 
creature of no account. The beasts who entered 
the Ark two and two o f  all flesh”  possessed 
this same “ breath of life,”  as did those who re
mained without and died. Gen. 7 : 15, 22. Job  
34 : 14,15, declares concerning the Almighty, 
that “ i f  he set his heart upon man} i f  he gather
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unto himself H is Spirit and His breath; all 
flesh shall perish together, and man shall turn 
again unto dust”  Clearly implying that man 
possessed in this respect an element o f life com
mon to every animate creature, and which 
could be recalled at pleasure by the being from 
whom it emanated. And Solomon, Ecc. 3 :1 9 , 
obviates the necessity for further argument 
upon this point by the express declaration con
cerning man and beasts that “ they have all
ONE BREATH.”

Hence, it is evident that this expression.—  
“ breath of life” — no more proves the immor
tality of man than it does the inmortality o f 
beasts and creeping things.

Third— The doctrine of human immortality 
is inferred from the declaration that “ man be
came a living soul.”  If the record had de
clared that man became an immortal sold, as it 
should and doubtless would had that been true, 
there would then have been no dispute about it. 
But it declares no such thing. Man may be a 
living soul for nine hundred and sixty-nine 
years, as was Methusalah— but what then? 
W hy, if he dies at the expiration of the term, he 
is a living soul no longer. But what is the im
port o f this phrase “ living soul”  about which 
so much has been said ? I will give my opinion 
in the language of eminent scholars. Dr. 
Raphall renders the passage, “ and man became 
an animate creature.”  Dr. A. Clarke de
clares that the original expression, “ nephesh 
hhaya," is “ a general term to express all crea
tures indued with animal life, in any o f its in
finitely varied gradations, from the half-reason
ing elephant down to the stupid potto, or lower 
still, to the polype which seems equally to share 
the animal and vegetable life.”  Says the late 
learned Dr. J. Pye Smith, in Kitto’s Cyclopaedia 
of Bib. Lit., Article Adam— K Some of our 
readers may be surprised at our having trans
lated nephesh hhaya by living animal. There 
are good interpreters and preachers who, confid
ing in the common translation, living soul, have 
maintained that here is intimated the distinctive 
pre-eminence o f man above the inferior animals, 
as possessed o f an immaterial and immortal 
spirit. But, however true that doctrine is, we 
should be acting unfaithfully if we were to 
affirm its being contained or implied in this 
passage. The two words are frequently con
joined in the Hebrew, and the meaning of the 
compound phrase will be apparent to the English 
reader, when he knows that our version renders 
it, in Gen, 1 : 20, ‘ creature that hath life;’ in 
verse 24 ‘ livingcreature,’ and so in Chap. 11: 
19 ; 9 : 12, 15, 16 ; and in Chap. 1: 30, 
‘ wherein there is life.”  This expression there
fore sets before us the organic life of the ani
mal frame.”

Having thus removed, in a measure, the col
lected rubbish o f tradition and inference, we re
turn to the account o f  man’s creation. “ The 
Lord God formed  man,”  not merely man’s 
body, but ‘ man o f  the dust of the ground.”  
The elements that entered into his composition

were bust, not dust and divinity, not dust and 
immortality,— but “ dust of the  ground.”  
Man was thus organized and remained desti
tute of vitality until his Creator **breathed into 
his nostrils” — not into his brain, or some se
cret seat of the soul, but “ into his nostrils”  
“ the breath of life”— not the breath o f im
mortality, or an immortal spirit— but “ the 
breath of life,”  such as was possessed by 
every portion of the brute creation. The result 
was, man became a living soul, being, creature 
or animal. God did not put a soul in him. 
God did not bredthe a soul into him. But when 
God imparted to him the principle of life, then 
he became a living soul, not an immortal soul, 
not a never-dying soul ;  but simply “ a living 
soul” While this principle of HJe remains,the 
soul is alive; but when it returns to God who 
gave it, the living soul dies and becomes a dead 
soul;  and is thus denominated in the Scrip
tures, as the Hebrew scholar may see by refer- 
ing to Num. 19: 11; Hag. 2 : 13. The Eng
lish reader may be surprised to learn that the 
words meth nephesh, here rendered in our ver
sion dead body, are, literally dead soul. 
Such is the fact.

From all this, we conclude that man is not 
im mortal: 4‘ The first man is of the earth , 
earthy ;”  1 Cor. 15: 47. I f he were immor
tal we should have met with an intimation o f it 
in the account o f his creation. W e meet with 
no such intimation, therefore it is not true. Man 
is sometimes compared to a watch. His body 
is a case. His soul the watch-itself. W hat 
would be thought o f a man who, having invent
ed and constructed a beautiful watch, and 
placed it in an earthen case, should employ a 
man of great abilities to give an account o f its 
origin and history. The man commences his 
work under the immediate supervision o f the 
originator o f the watch, gives an account o f the 
earthen case and then dismisses the subject! 
W e would think he had most lamentably failed 
in his attempted account. And yet this is just 
what has been done in the Mosaic account o f 
the creation of man, if man has within him an 
immortal soul. Bishop Waburton, in his Divine 
Legation, admits that the doctrine of human 
immortality is not revealed in the writings of 
Moses. Now let this fact be remembered. That 
man’s soul is not immortal, or else if it is, the 
Almighty did not esteem the matter of suffi
cient importance to inspire his servant to record 
the fact.

T H E  D R A G O N .

Some inquiry has recently been made o f us 
in regard to the power symbolized by the 
dragon, called “ the Devil and Satan,”  Rev. 20. 
In some articles which we wrote and published 
in the Examiner, 1849, we gave our opinion of 
the dragon power. That opinion has since 
been strengthened by observation and reflection. 
For the sake of some inquirers we wjll reprint
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as much of one of the articles of ’49 as relates 
to this subject. W e were speaking o f “ The 
battle o f that great day o f God Almighty ”  and 
o f the parties engaged in it, v iz .: “ The beast, 
the false prophet, and the dragon.”  W e had 
traced out the two first, and shown their fate to 
be entire destruction at the end o f the present 
dispensation. W e then proceeded as follow s:—

Having thus briefly noticed the fate of some of 
the powers engaged in the battle o f that day, we 
must not pass by an other power concerned in 
the same conflict. This is liable to be done by 
separating the 19th and 20th chapters, which 
should be regarded as inseparable. The dragon 
power is most assuredly engaged in that war, 
though not mentioned in chap. 19; yet the 16th 
chap, clearly shows the dragon as a principal 
actor in the scenes o f that day. It was out of 
his mouth one of the unclean spirits came that 
was to gather to the battle. W e may depend, 
therefore, that that power will not be over
looked. The account of the battle in Rev. 19th 
should be read to the close o f  the 3d verse o f the 
20th chap, without interruption; thus we shall 
get the fate o f  all the , powers engaged in the 
conflict.

W e are now, then, to inquire what power is 
symbolized by  the Dragon ;  after which we 
will notice its fate. In introducing this power, 
chap. 20, it is called “  The Dragon, that old ser
pent, which is the Devil and Satan.”  The whole 
description here we consider symbolical ; and 
not designed at all to represent a personal being 
usually denominated “ the devil”  This re
mark, however, is not to be construed into a de
nial o f the existence o f  such a personal being: 
we only say, that in this text he is not the 
power spoken of. Dr. Eadie, in his Biblical 
Cyclopaedia, a new English work on the word 
il Dragon,”  says: “ In the Apocalypse it seems 
to be a symbol o f the dark, malignant spirit 
of Evil, either in himself or in those human in
fluences which he inspires or employs.’’ On the 
userpent”  the same author remarks: “ In 
Egypt and other nations theserpent was a com
mon symbol o f power. Idolaters regarded it 
as a personification of all evil.” « K itto , in his 
“ Cyclopaedia o f Biblical Literature,”  another 
English work o f great merit and reputation, 
says: “ They anciently represented all great 
destructive agents under the form o f a Dragon. 
or monster serpent.”  He further remarks that 
there were temples built to Dragons, some of 
which were several miles in length, and built in 
a serpentine form.

As a sign o f  power, Moses seems to have used 
it when sent to Pharaoh: see Exodus 7 : 9, 
where the Lord told Moses his rod should be
come a serpent— a dragon— before Pharoah. 
The word here translated serpent is the same 
that is rendered dragon Isa. 27 : 1. It was the 
sign o f Moses* power, received from God to de
liver Israel. The words devil and satan are the 
Greek and Hebrew words expressing the same

th in g ;, and literally signify “ adversary,”  
leaving the connection to determine what par
ticular adversary is spoken of. The expression, 
“ the dragon, that old serpent, which is the devil 
and satan,”  therefore, signifies a dark, malig
nant power, which is to act a prominent part in 
the transactions o f “ that great day o f God Al
mighty and is not to be utterly destroyed at 
that time, but reserved for another period, here
after to be spoken of. The question now re
turns—  What power is i t ?  W e have said that 
the symbols by which it is represented only 
signify a malignant and destructive power. W e 
now add, that we are not to suppose, because 
we find these symbols employed in regard to 
one destructive power, that that is the power 
always intended. I f  this were the case, we 
should have to confine its application wholly to 
the Imperial power of E gypt; for, in Ezekiel 
29, the Lord expressly calls “ Pharoah king o f 
Egypt, the great dragon.”  This passage goes 
to confirm the position that it is a symbol to 
denote an extraordinary malignant or destruc
tive power, and a power too that has specially 
been an oppressor o f Jacob’s posterity. Such 
was the Imperial power o f E gypt; such was the 
Imperial power o f Rome, and hence symbolized 
by a dragon, Rev. 12th; but in Rev. 16th and 
20th we have come to a period where the sym
bol cannot apply to Rome Imperial, nor to 
Rome Papal; the latter is described by other 
symbols, and the former had passed away. The 
Dragon, then, in chapters 16 and 20 is another 
power. To find this power, we shall again have 
to revert to the prophecies of the Old Testa
ment ; we shall there find more in detail, a de
scription o f a part of this same battle of the 
great day o f God. W e turn then to Ezekiel 38 
and 39. Let us examine some o f  the powers 
here introduced.

The 38th chapter commences thus— 1 Son o f 
man, set thy face against Gog, the land of Ma
gog, the chief prince o f (Rosh) Mesheck and 
Tubal.”  W e have inserted “ Rosh”  on the au
thority of the Septuagint. The 6th verse speaks 
of “ Gomar, and all his bands; the house o f 
Togarmah o f the north quarters,”  &c. These /  
powers are among those that are found in the 
conflict described in that prophecy. These are 
all descendants o f Japheth, as may be learned 
from Genesis 10: 1— 5. They peopled Asia 
Minor and nearly all Europe;  called “ The 
isle o f the Gentiles,”  in the time o f M oses: see 
Gen. 10: 5. “  Gog,”  then, is to be found some 
where in Europe, and the Septuagint gives us 
the clue to the power intended, viz. “ Rosh,”  or 
R ussia. Gog was in ancient times the name o f 
the king o f the northern country, as Pharoah 
was the common name of the kings o f Egypt. 
Hence Gog is the name of a Dynasty of kings 
or emperors ; and, i f  the Septuagint can be re
lied upon, it seems it is the Russian Dynasty. 
Russia has been a great oppressor o f the Jews, 
and is still their greatest scourge; and, in this 
respect, is entitled to the appellation of “ the 
great Dragon.”  Whether that power is liter
ally to invade the land o f Israel, as indicated
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Ezk. 38 and 39, or whether the scenery is laid 
there only because the legal inheritors o f that 
land are the subjects of Gog’s malignant opera
tions, we need not now decide— time will soon 
determine that point— but that Gog, the chief 
prince of Rosh, or Russia, is one of the most 
active and malignant powers engaged in the ter
rible conflict immediately to precede the estab
lishment of the reign o f Christ on the throne 
o f his father David, is clearly evident. It is 
not our design now to give an exposition of 
this prophecy in Ezekiel, but only to introduce 
it so far as to identify the power with that de
nominated the Dragon, Rev. 16 and 20. In 
further confirmation o f this view, we have in 
Rev. 20, the fact that when this power is loosed 
at the end of the 1000 years, the same powers 
are introduced into the scene as in Ezekiel, viz. 
“  Gog and Magog.” W e are led. then, to the 
conclusiqn that the Dynasty o f Russian Em 
perors is symbolized by u the Dragon, that old 
serpent, which is the devil and satan.”  The 
Russian Imperial power began to assume its 
present importance and form under Peter the 
Great, in the commencement o f  the last cent ury. 
I t  has steadily marched on to its present great
ness, and its dark, malignant character; and 
most unquestionably has a part to act in the 
battle of the great day of God Almighty, 
which is not to be passed over under the general 
name o f “ the kings of the earth”— tees gees—  
o f the land, or Roman Catholic earth, or terri
tory where that Romish power had held sway. 
Russia is not, and never was, o f  that land ; but 
is, and always has been, a separate and distinct 
power, and also is of the Greek religion, which 
is hostile to the Papal authority and religion. 
The difference between the tw o religious sys
tems may be seen by consulting the “ Encyclo
paedia, of Religious Knowledge,”  but we have 
not space to note it now.

I f  we are correct, then, in fixing upon the 
Russian imperial power as the Dragon power, 
we are now prepared to contemplate its fate. 
The other powers, let it be remembered, are ut
terly destroyed in the battle; and the symbols 
employed denote a destruction from which there 
is no revival— their destruction as organized 
powers is final. Not so with the Dragon 
power; and this forms a sufficient reason for in
troducing its fate in a distinct scene as found at 
the commencement o f chap. 20. An angel is 
represented as coming down from heaven. B y 
this expression, however, we are to understand 
nothing more than that the angel is a symbol of 
the agency that God shall choose to employ in 
accomplishing the work to be done. It  is quite 
useless to speculate as to what agency precisely 
it  is, that is symbolized by the angel, or that 
God will employ— time alone can certainly de
termine that. This power is represented as 
being commissioned to bind and imprison the 
dragon— that is, to cut off and curtail his power 
so that it can perform no organized w ork o f 
evil for a specified period; but the dragon is not 
to be destroyed now as the other powers a r e ;

and it will have a revival, after which comes its 
final doom.

The work now to be accomplished is repre
sented by symbols easy to be understood. The 
dragon is bound— i. e. deprived o f all his 
power ;  then he is shut up ;  i. e. kept secure
ly : in the “ bottomless pit” — abusson. This 
Greek word occurs only twice out of Revelation, 
and seven times in that book. It may be prope? 
hereto inquire as to the meaning of it. On 
thing is certain, it never means hell) in the pop
ular sense of that term. The first place when 
it occurs is in Luke 8 : 3 1 ;  and is there trans
lated “  the deep.”  Dr. Eadie, on this word, in 
his Cyclopaedia, says— “ Rendered in our version 
sometimes Deep, and uniformly B ottomless 
P it , either by itself or in connection with an
other term, in the book o f Revelation. A  deep 
without a bottom— a very deep pit, referring 
often to that vast body o f water which in Jew
ish opinion was laid up in some cavernous re
ceptacle within the earth. It refers sometimes 
to the dark sepulchres o f the east, which, hewn 
out in the rock, and descending far beneath the 
surface, formed a kind o f under world. In the 
Apocalypse, it symbolizes the abode and the 
doom o f those powers which are hostile to 
Christ and his Church.”

This definition may help us in further exam
ining this point. In Rom. 10: 7, Paul uses the 
word thus, in speaking of our Lord— “ W ho 
shall descend into the deep” —abusson ? “  That 
is,”  says the apostle, “ to bring up Christ again 
from the dead.”  Here the word is used for the 
sepulchre— the tomb—the state o f the dead. 
The other places where it occurs are in Rev. 9 : 
1 ,2 ,1 1 ; and 11 : 17; and 17 : 8 ; and 20: 1,
2. In the last place, which we are at this time 
considering, it is used to indicate that as in a 
state o f death a man is deprived o f all power to 
accomplish anything, so the Dragon should be 
placed in such circumstances that he can accom
plish nothing against those who had previously 
suffered from his malignity; and the world, 
under the reign o f Christ and his associates in 
government, will remain unmolested till the end 
of the period specified; after which the Dragon 
power will revive for a short period, and then 
share the same fate that the beast and false 
prophet had done at the battle o f the great d a y ; 
which is symbolized by being cast into the lake 
of fire, and being tormented day and night for 
ever and ever; which language implies no more 
than the awful nature o f the destruction o f that 
power, and the perpetuity o f its overthrow. 
Whether there be a personal devil, yea or nay, 
this text and context has nothing to do with his 
final destiny. It is an anti-Christian organism, 
national in its character, whose fate is here 
brought to view.

From the general view expressed in the fore
going article, we see no cause, as yet, to alter 
our mind, but much to confirm it. W e are, 
however, now o f opinion that the Dragon  power
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will be bound before the other powers, spoken 
o f in the prophecy, are cast into the lake o f fire. 
Our reasons for this are, first— Revelation 19th 
makes no mention o f the Dragon power being 
in the battle with Him “  on the white horse;”  
and Rev. 17th says, expressly, it is the scarlet 
colored beast, with his horns, that “  shall make 
war with the Lamb.”

“ The battle of that great day o f God,”  we 
are now inclined to think, will have two or more 
divisions. The first part o f which will result 
in binding the Dragon and casting him into the 
bottomless pit, or abyss ; after which may next 
follow that division o f the battle which is with 
the Lamb, Rev. 17th and 19th chapters. Or, it 
may be that previous to the war with the 
Lamb, and after the binding o f the Dragon, 
there will be a conflict between the agencies that 
bound the Dragon, resulting in some one of 
those agencies taking Jerusalem, or Palestine, 
and exalting itself there; the head o f which to 
become the Atheistical “ Anti-christ.”  W e 
are o f opinion that such an Anti-christ is to ap
pear in Jerusalem, u exalting itself above all 
that is called God. or that is worshipped.”  That 
power, we think, will be at the head of the war 
against Him that sitteth on the white horse, 
Rev. 19th. But on that point we shall not 
dwell n ow : possibly we may say more here
after. Our object now is to give our opinion, 
from present light, as to the probable period of 
the binding of the Dragon : not o f the year, but 
of the order of time in the battle o f the great 
day of God.

Our opinion is, that the first great event in 
the drama of that day will be, the overthrow, 
or breaking of the Russian Dynasty. Thus, in 
our first step, we differ from nearly all, if not of 
every one, of the writers on the subject. The 
general opinion of writers on prophecy is, that 
Russia is to be victorious in its present struggle 
with Turkey. We are, however, of a different 
opinion; and the view we take o f prophecy 
compels us to the conclusion that though Rus
sia may be in some respects victorious, for a 
time, yet, the result will be the entire breaking 
of the Russian power. Nothing is clearer than 
that this is not the period o f that power’s inva
sion of the land of Israel, spoken o f in Ezekiel 
38th. Whetner it be Israel literal or Israel 
spiritual that is to be there, when this northern 
power invades that land, it matters not as to the 
argument; for neither the one nor the other is 
there now : hence Russia’s time for going there 
has not yet come; to our mind that point is set
tled.

Besides, the prophecy, Ezekiel 38th and 39th, 
clearly shows that in Gog’s, or Russia’s first 
attempt to go there God is “  against" her. and 
declares He “ will put hooks into thy jaw s;  
and I will turn thee back, saith the Lord God.”  
And again—“ Behold I am against thee, 0  Gog 
* * and I  will turn thee back, and leave but a

sixth part of t h e e o r ,  as the margin reads—  
“ I will strike thee with six plagues; or draw 
thee back with a hook o f  six t e e t h s h o w i n g  
when Russia shall stir up all her strength to 
come into Palestine, through Turkey, a com bi
nation of several powers—called a “  hook o f 
six teeth, or six plagues” — will fall upon her, 
and she will be driven back with a terrible over
throw ; and this overthrow corresponds with 
the binding of the Dragon, Rev. 20. She goes 
into the Abyss ;  and a period o f  some length 
elapses before she recovers so as to have 
strength to come up against Palestine; and 
when she finally comes there the “ people 
gathered out of the nations, which have gotten 
cattle and goods”  will be “ dwelling in the 
midst of the l a n d a n d  that people is “ M y 
people o f Israel’ * “  saith the Lord God ;”  and 
let him say otherwise who dares, we dare not.

Whatever may be said of the fall o f Turkey, 
or the Ottoman empire, we are satisfied that 
power is not the Euphrates of Rev. 16th, which 
the sixth vial is to dry up. Our reasons for 
abandoning that interpretation we gave in p art. 
in the Examiner for August last. In addition 
to those reasons w e now add another still more 
conclusive, that is— “ The battle of the great 
day”  does not commence till after the sym boli
cal great river Euphrates is “ dried up.”  That 
is first done, and this prepares “  the way of the 
kings of the east.”

The great question, now to be settled, is, every 
where, called, The Eastern Question.”  The 
kings o f the east, or “ kings of the earth”  
(Rev. 16: 14), move not to the battle o f  that 
great day till the way is “ prepared.”  The 
great river Euphrates, or “  the water thereof,”  
is dried up just as certain as the battle o f the 
great day of God is at hand. The water is not 
dried up in that battle ; but bejore it com
mences.

The waters on which Mystical Babylon, Rev. 
17th, sat are expressly said to be “ peoples,”  Ac. 
Literal Babylon sat on literal Euphrates. M ys
tical Babylon sat on mystical Euphrates. B aby
lon literal did not fall till the literal Euphrates 
was dried up, or  turned away from being its 
defence. Babylon mystical does not fall till the 
water o f mystical Euphrates is dried up. Those 
waters arethepeople of Italy, especially; who 
had sustained her. Those waters have been 
dried up since ’48. The people have left her to 
her fate; and she is now on “ the scarlet colored 
beast,”  till “ the hour o f her judgment”  is fu lly  
com e; then “ her flesh”  will be “ eat,”  and she 
“ burned with fire.”

Whatever may be the ultimate fate o f  Tur
key, we are quite sure the interpretation that 
makes it the mystical Euphrates is an error. 
Whether the views we have suggested are true 
or not time will soon determine; and it alters 
notohr mind because some may cry out, “  in
consistency.”  Some people are quite consistent 
in never confessing themselves wrong, tho5 they 
may have changed as many times as their 
neighbors.
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B I B L E  E X A M I N E R .  I

N E W Y O R K ,  M A R C H  1,  1854.

I mmortal-S ouljsm.— “ Saunder’s Fifth Rea
der”  is among the books used in our common 
schools. In the 114th Lesson, “ Life and 
Death Contrasted,”  are the following senti
ments :

4t Life is much flattered, death traduced : 
Compare the rivals, and the kinder crown.
Life makes the soul dependent on the dust,
Death gives her wings to mount above the 

spheres.
Is not the mighty mind, that sun o f heaven !
By tyrant life dethroned, imprisoned, chained ? 
By death enlarged, ennobled, deified ?
Death is the crown of life!
Were death denied poor man would live in vain,—  
W ere death denied even fools would wish to die. 
Death wounds to cure ;— we fall,— we rise,— we 

re ign !
Spring from our fetters, fasten in the skies, 
Where blooming Eden withers in our sight. 
Death gives us more than was in Eden lost;—  
This king o f terrors j s  the prince o f peace.”

Such blasphemy as this is worthy of the 
source from whence it emanates. The notion o f 
an immortal soul in man begat and nourishes 
this robbery o f Qod and his Christ. I f  “  death 
is the crown o f life,”  who puts it on our head ? 
Answer— “ The Devil; ”  for he “ had the power 
o f death:” Ileb. 2 :  14. And as Christ is to 
“ destroy death and him who had the power of 
it,”  (Heb 2 : 14.) it follows that Christ is to 
destroy ‘ctbe crown o f life !”  But Jesus saith, 
“  I will give thee a crown of life.”  But this 
immortal-soul theory saith, M W ere death de
nied, poor man would live in vain !”  Did £noch 
and Elijah “  live in vain”  who were “  translated 
that they should not see death?”  Did they 
miss “ the crown o f life !”  W ill all such as 
“  are alive, and remain unto the coming o f the 
Lord,”  who are then to be “  changed in a mo
ment”  to “ immortality,”  and so not die, miss 
k the crown o f life ? ”  Have they lived in 
vain ?”  Strange havoc does this theory make 
of the truth o f God. But death is made the 
great Physician— ‘‘ Death wounds to cu re /”  
Death then is the healer, and the devil brings 
the medicine ! Here is robbery o f Christ and 
blasphemy against h im ! Next, “ life”  is blas
phemed. How so?  “ Life makes the soul 
dependent on the dust— death gives her wings 
to mount above the spheres.”  Thus life is con
demned and death glorified!

Moses saith, “ I  set before you life and death— 
choose life, that thou mayst live.”  But Moses, 
didst tbou not know life makes the soul de
pendent on the dust, while death gives it wings ? 
Surely, Moses, death is by far the most desira
b le!

The next point in this blasphemy is. that 
“  Death gives us more than was in Eden lost.”  
Now, God gave Eden, with life and all its joys 
and pleasures; but informed man that he should 
lose it all. as a punishment, if he sinned. But 
Satan (alias immortal-soulism.) true to his orig
inal text— “ thou shalt not surely die”— still 
affirms the soul gains by sin ; and that the death 
threatened brings more to man than he lost in 
Eden! Thus death was a blessing, and exclu
sion from the tree of life a reward to be coveted, 
as death is to give more than was in Eden lo s t !

But the blasphemy stops not here. It puts 
death in the pbrce of Christ, and openly steals 
the peculiar title o f the Son o f God. Death, 
saith immortal-soulism, “ is the Prince of 
Peace / ”  Truly, this blasphemous railer could 
go no higher. Christ came toj* destroy death” —
i. e., to destroy “  the Prince o f Peace.”  The 
last enemy to be destroyed is death, (1 Corth. 
15 : 26,) but then, according to this blasphemy, 
the Prince o f Peace is destroyed !

I f  such doctrine is not putting darkness for 
light, and calling light darkness— if it is not 
calling evil good and good evil, then we may 
defy language to tell us what is. But it is the 
natural and legitimate fruit of the doctrine of 
an immortal soul in map. The resurrection is 
o f no use— is a fable— and would be a positive 
evil according to the sentiments here commented 
on. Yes, according to this theory, the work of 
Christ, to raise the dead and give life again, is 
all an evil w ork ; and the whole scheme o f re
demption. or deliverance from death and cor
ruption, is a work utterly useless and pernicious. 
Alas, fora theory which contemns God— deifies 
death, and exalts the devil, who had the power 
o f it. Truly, immortal-soulism stands out in 
its genuine character as a robber of God and his 
Christ— as the betrayer and murderer o f the 
Son o f God, and showing its paternity— i. e., 
that it is o f its father the devil. The only tes
timony in favor o f the natural immortality of 
man, in the Bible, is in Gen. 3 :  4* “ Ye shall 
not surely dieP I f  that testimony is good and 
true, then is that theory true, and this school 
book tells the truth, and all the blasphemous as
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sumptions therein contained must stand as truth 
against all the claims o f Jesus Christ, and re
demption by him.

Our heart sickens within us whenever we con
template the fatal and destroying delusion o f im- 
mortal-soulism, and trace out its legitimate con
sequences. W e believe many sincere souls are 
entangled in its meshes, and fear to allow them
selves to think o f the possibility that they may 
be in error. Time-honored error has more 
charms to them than care-worn, slighted and 
contemned truth. They fear to look truth in the 
face, lest they may be deceived by her. W e can 
sympathize with them in some degree; but 
hope they will yet see, that to receive honor of 
men is the way to shut out truth and faith from 
their hearts. “ How can ye believe that receive 
honor one o f  another?”  said the beloved 
Saviour; and it is just as solemn a truth now 
as in the day he uttered it.

Shall such blasphemy, as that we have com
mented on, be taught to 'our children in our 
common schools ? Are they, thus early in life, 
to be taught to despise life— the gift o f God—  
and to praise death, the curse for sin ? Is all 
distinction between sin and holiness to be abol
ished in their youthful minds, and they be 
taught that death is “ kinder”  than life ? the 
best of the two ? So that in fact, “ the wages 
o f sin” which “  is death,”  are more to be de
sired, and more valuable than life ? W e ask, 
shall such slander of our Creator be tolerated in 
our public schools ?

A  THEOLOGICAL S O U L :

A n Examination By ju re  Editor.

It is said— “ The soul is a simple essence, 
immaterial, uncompounded, indivisible, inde
structible, and hence immortal.”

Here is surely an array of words that might 
deter a timid man from investigation ; but, fol
lowing the apostolical injunction, we proceed to 
prove, or examine, these assumptions.

1. How do those who take this position know 
the soul is a simple essence? Again, What is 
a simple essence ? can they tell us ? Or, is it 
merely a phrase to blind the mind and hinder 
investigation ? Surely the phrase communi
cates no idea to the mind o f man— it is too 
vague to give any instruction— it is too subtile 
to admit o f being the subject o f thought, and 
therefore it must pass for an unfounded assump
tion.

2. What is immateriality ? Strictly speak
ing it is, not material— not matter. In other 
words— it is not substance. W hat is that which 
has no substance ? What kind o f  creation is 
it?  I f  the Creator formed “ all things out o f 
nothing,”  it would seem that man’s soul has 
taken the form of its original, and is nothing 
still; for it is not matter, wc are told. If it is 
said— “ It is a spiritual substance” — we ask, 
What kind o f substance is that, if it is not mat
ter? W e cannot conceive, and we do not see 
how it is possible to conceive, of substance with
out matter, in some form : it may be exceed
ingly refined. W e regard the phrase, immate
rial, as one which properly belongs to the things 
which are n ot: a sound without sense or piean- 
ing: a mere cloak to hide the nakedness of the 
theory of an immortal soul in m an; a phrase o f 
which its authors are as profoundly ignorant as 
the most unlearned o f their pupils.

3. It is said— “ The soul is uncompoundedP 
If that is true, then it follows that it is uncrea
ted. W e can form no idea o f a creation with
out compounding. I f  not compounded it is 
only what it was: no new idea is produced. 
Then if the soul exists at all, as an entity, it 
must be a part o f the uncreated: that is, it 
must be a part of God. I f  a part o f God, how 
can it sin ? Can God be divided against him
self? But how is that God who is ‘ 'without 
body or parts" to be separated into the millions 
of souls that have inhabited, and do inhabit this 
earth ? And then these parts o f God often 
meet in the battle field, slaying each other! 
Horrid work, truly, for parts o f God to :be en
gaged in ! But we cannot stop here. Millions 
of these parts of God sin against other parts of 
God, and are sent to hell to be tormented eter
nally, and eternally to curse and blaspheme the 
other parts o f God ! Such is the inevitable re
sult o f the theory we oppose, disguise it as its 
advocates may.

4. “ The soul is in d iv is ib le it is affirmed. 
Then, if a part of God, it is an undivided part o f 
God ; and there is not, and cannot be, in the na
ture o f the case, but one soul to the whole hu
man family. I f  the soul is indivisible, how 
could Abraham give or communicate a soul to 
Isaac ? It could not be an offshoot from his own, 
for that would make his soul divisible, and our 
opposers say it is “ indivisible.”  W e cannot see, 
if Abraham communicated Isaac’s soul to him, 
but what it must still have been Abraham’s soul 
in Isaac, if the soul is not divisible ; and then
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we do not see how  there can be more than one 
soul for the whole human fam ily; and as that is 
“ indivisible,”  it is a fam ily  s o u l; hence it fol
lows that the action of any one man must be the 
action o f the fam ily  sou l; so if one man sins, 
it is a family sin, or if one man acts virtuously 
it is a family virtue. Again, as the soul is ” in
divisible,”  all men must have the same common 
destiny: say, for example, i f  Abraham should 
be lost, Isaac must be lost, for the soul can’ t be 
divided ! and so whatever is the fate o f the first 
man, Adam, must be the fate o f all the men of 
his race, or else the soul must be divisible; and 
then, what would become of the theory o f  its 
indivisibility? Happy for man, however, we 
have the assurance that Abraham, Isaac and 
Jacob are saved, and that proves Adam and 
Eve were, and that all their posterity must in- 
evi tably be so too—for i( the soul is indivisible.”  
Thus our opposers take a short and certain 
rout to universal salvation. Can they get out of 
that dilemma without abandoning their theory ?

There is no avoiding these conclusions only 
by affirming that a soul is created for each new
born child. But if created, is it holy or unholy ? 
I f  holy, does God place holy souls in unholy 
bodies to pollute and defile them ? I f  souls are 
a new creation at birth, how is Adam’s moral 
depravity transmitted to his posterity? as theo
logians affirm it is. But if they are created un
holy, is any soul of man blameworthy for their 
moral depravity ? These are questions for the 
theologians to solve who maintain the indivisi
bility o f the soul: questions which are no 
longer to pass by  any man’s mere affirmation. 
Give us proof— ” thus saith the Lord,”  for these 
assumptions about the soul.

5. Shall it be affirmed the soul is “ indestruc
tible ?’’ If so, it is because God has determined 
it shall not be destroyed, or because he lacks 
power to destroy it. I f  it is the first, give us 
Scripture testimony o f such determination. W e 
hesitate not to say, there is no “ thus saith the 
Lord”  for any such assumption. I f  it is said, 
God cannot destroy it— W e ask did he create 
it ? I f  so, does it take a greater exertion of 
power to destroy than to create ? or, did God 
so exhaust his omnipotence in the act o f crea
tion that it is not now equal to the work o f  re
ducing back to its original state that which he 
has made? II we were to affirm God’s inability 
to destroy anything he has created we might 
j  ustly be charged with being “ infidel.”  A s it

is, our opposers might more justly be charged 
with atheism ; for they, in fact, deny Jehovah’s 
omnipotence, which is equivalent to a denial o f 
his being.

I f  to make their assumptions stronger they 
use the term annihilate, and say, ” nothing can 
be annihilated— therefore man cannot b e w e  
answer, this position is wholly untenable, and 
is a deceptive play upon words. I f  a man dash 
in pieces a bottle, or burn a house to ashes, or 
consume a lamb in the fire, are not the bottle, 
the house, the lamb, annihilated ? Say not, the 
elements of which they consisted still e x is t : 
they— the bottle, the house, the lamb— do not 
exist, as such: that form  is annihilated. So 
when man ceases to exist, as man, he is annihi
lated. Not the elements o f which he was 
formed: but as man he is no more. On the 
subject o f annihilation, however, we may speak 
more at large in another place: we will only add 
now— I f  “ God created all things out of noth
ing,”  as the theology o f the age affirms, then he 
can, if he will, reduce all things back to noth
ing, or omnipotence has ceased to be omnipo
tent.

The attempt to prove the immortality o f the 
soul, from its supposed indestructibility, is with
out force or truth ; and with it falls the whole 
catalogue of assumptions, with which it is con
nected. He who created can destroy— ” Fear 
him who is able to destroy both soul and body 
in hell” — in gehenna.

The Philosophical argument for the immor
tality o f man’s soul, when stript o f all its use
less attire, stands thus:—

1. There are only two primary substances. 
v iz : matter and spirit.

2. Matter has no power o f  self-motion, or 
self-determination, however it may be organ
ized.

3. Therefore, wherever we see matter en
dowed with this power, there must have been 
added to it an immortal spirit or soul, that is 
immaterial, <$c.

This is the soul of all the philosophical argu
ments that have ever been put forth to prove 
man has an immortal soul. I f  the position is 
true it endows every animal, insect, or crawling 
worm upon earth with an immortal and imma
terial soul just as really as m an; and strips 
Jesus Christ o f all the glory o f bestowing* im
mortality upon man by his work and media
tion.
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P rofessor MAtmiCE once more.— W e ex
pressed the hope, in our last, that we should be 
able to get a more definite view o f this gentle
man’s position; and, possibly, the following edi
torial remarks, by Br. Ham, in his Christian 
Examiner, may throw some light on the sub
ject. Br. Ham speaks as follows :

The indictment against Mr. Maurice rests on 
his denial o f the popular dogma o f future pun
ishment. as an eternity o f irretrievable misery, 
but he is obnoxious to his sectarian superiors 
for other doctrinal reasons, as for example, his 
symbolizing with the Unitarian apprehension of 
the Christian Atonement, to which we referred 
in our last, and further, for espousing those 
views o f the natural constitution of man as 
a being not inherently or by constitution im
mortal, which we have been laboring to advo
cate, and we rejoice to see has gained the earnest 
and conscientious advocacy o f so popular and 
influential a writer and preacher as Professor 
Maurice. His doctrinal departure from popular 

. orthodoxy is thus very considerable,— indeed, 
Mr. Maurice, with a slight variation on the sub
ject of Future Punishment, occupies the same 
theological stand-point as ourselves. He claims 
to represent a true orthodoxy, o f which, he 
maintains the recognized creeds o f the Church 
of England are the plain exponents. That the 
three English creeds will very largely justify 
Mr. Maurice’s exposition o f them, a contribu
tor to our pages has very satisfactorily shown. 
Still Mr. Maurice must know, that if he can 
cite authorities from the doctrinal formularies 
of his Church, others can bring counter authori
ties from the same formularies, and his oppo
nents occupy as strong ground as himself. He 
cannot be ignorant that the doctrinal dicta of 
the Church of England are various and conflict
ing, and that those who differ most widely from 
him, can find shelter under its broad wing as 
well as he. We respectfully submit to him 
whether it would not be more honorable, and 
safer, to candidly acknowledge the compost of 
heterogeneous doctrines advocated by the 
Church o f England, and setting its formularies 
aside as authorities in the high matter of Chris
tian doctrine, appeal, as we believe he may, 
most powerfully to “ the law and the testi
mony”  in support of the chief doctrines he ad
vocates. I f  his wish be to maintain his status 
as a clergyman in the Church o f England, the 
course he is pursuing is most undoubtedly the 
proper one ; but if it be to use his wide-spread 
influence in vindication o f  unpopular doctrines 
of Scripture, then should he, we think, pay that 
supreme deference to Scripture which he pro
fesses to acknowledge, and discarding merely 
human and conflicting formularies o f faith, 
which will give their sanction equally to error 
and truth, defer to it as the sole arbiter in all 
that concerns Christian faith and practice. It is 
a sad inconsistency in those who regard the 
Bible as the doctrinal text-book, to transfer its 
authority to the Prayer Book. “ Churchmen”

may look with complacency on such a derogation 
from the dignity trf the B ible; but Christians, 
and all earnest truth-seeking men, must depre
cate and deplore it. As to what the Prayer 
Book teaches is o f very partial importance, but 
what the Bible discloses to our understanding 
and faith, is of universal moment. W e do en
treat the Professor, therefore, to make these 
grand discussions Bible questions, and if he 
must take up his cross in doing so, he will bear 
it in a goodly cause, and may. peradventure, be 
the instrument o f a broad and blessed reforma
tion.

W e complained, in our former notice o f P ro
fessor Maurice’s theological opinions, of a want 
of conspicuousness, and. we write it with much 
regret, of an absence of candor. These draw
backs are less conspicuous in the Essay* now 
under review, than in some others; still, even 
the present essay is not altogether free from 
these serious faults. The inquiry presented in 
this Essay concerns the meaning o f the follow
ing words in the Apostle’s Creed: “ He was 
dead and buried. He descended into Hell, the 
third day He rose again from the dead.”

“ I  wish to inquire,”  writes Mr. Maurice, 
“ whether the spiritual men, or these words o f 
the creed, meet the demands of the human heart 
best, whether these words, or those who cast 
them aside, are m ost favorers o f superstition.”  
p. 151.

The “ spiritual men” referred to by Mr. Mau
rice, are they, we presume, who are fond o f the 
spiritual or non-natural acceptation o f plain 
words, and through whom these words o f the 
creed have got a singularly vague sense attached 
to them. We rejoice to see our author jo in  is
sue w'ith these theological libertines, by whose 
licentious handling of the word o f God it is so 
often made “ of none effect.”  Their dreamy and 
illogical interpretations have done an incalculable 
amount of mischief to the profession of an in
telligent Christianity. Let not our readers mis
take Mr. Maurice. He means not by “ spiritual 
men”  those only who, after the Swedenborgian 
type, convert our plain Saxon into the most 
perplexing signs o f an equally perplexing reli
gious super-sensualism,—he includes also, those 
mischievous meddlers with their mother-tongue, 
who force plain and palpable words to a service 
in Scripture which they have not in ordinary 
parlance. The language o f theology needs a 
eareful and candid revisal, and must have it be
fore we can hope to see religious discussions 
either intelligibly or  satisfactorily prosecuted.

W e must pass over the introductory portions 
o f the Essay, although, had our space afforded, 
we should have been glad to call our readers’ 
attention to Mr. Maurice's admirable remarks 
on Strauss’s antithesis to Paul’s memorable 
saying— “ the last enemy which shall be de
stroyed is Death;”  in which he justifies the ap
parently “ audacious paradox”  o f  the German

* Essay VIII. The Resurrection ro f  the Son o f 
God from the Dead, the Grave, and Hell.



76 BI BLE E X A MI N E E .
theologian, and shows how much the orthodox 
theology has had to do in making the large mass 
o f men ‘‘ practically yield assent to the propo
sition that,— the last enemy which shall be de
stroyed is the belief of man in bis own immor
tal ity.”

This much we must transcribe:—
‘ ‘ Surely the modern teacher has a large body 

o f unconfessing, unconscious disciples; he must 
have known that he was the spokesman for 
thousands, whom some fear withheld from ex
pressing their own feelings. And have I not 
been obliged to confess in former essays, that 
there is a justification for these feelings ? Can
not numbers tell o f sad effects which the dread 
o f the world to come has produced upon their 
conduct to other men, upon their judgment of 
the beautiful world in which God has placed 
them, upon their thoughts of God Himself? 
Have they not been cold, harsh, selfish, when
ever their minds have been occupied with the 
one problem, how they may avert the doom 
which they fear is awaiting them hereafter ? 
Have they not almost cursed the trees and 
flowers, the new birth o f spring, the songs of 
birds, the faces o f children, as if they were 
mockeries— witnesses o f some present life with 
which they cannot safely sympathise ? Has not 
the vision of God been one o f darkness and 
horror ? When they have said, ‘ Our Father/ 
have they not intended one who might destroy 
them, and from whom they' have wished to be 
delivered ? Such experiences in themselves, in
terpret what they read in history. They see 
what frightful crimes have been committed by 
men for the sake o f pleasing or appeasing those 
who may dispose o f their future destiny; how 
these crimes have become a part o f their moral 
system, sanctioned and promoted by those who 
had apparently more insight into the mind of 
their God or gods than they have; what pov
erty and tilth, what neglect o f relations, what 
slavery and cowardice have been engendered by 
the notion that the business of existence here, 
is to provide for the possibilities o f another.

Tantum Relligio potuit suadere roalorum 
has been no unreasonable summary of this evi
dence. Is not this summary expressed in an
other form by the w ords: * The enemy to be got 
rid of, is the sense o f immortality V ”  pp. 152—  
154.

The popular theology has thus perpetrated a 
double wrong. It has first of all endorsed and 
re-presented the celebrated arch-deception—  
w Yc shall not surely die . . .  . ye shall be as 
gods;”  and then it has drawn such a picture of 
the future life, and of the character and purposes 
o f God, that the bare possibility o f being found 
among the condemned hereafter, and spending 
this deathlessness in inconceivable and ever 
augmenting miseries, makes the life-loving heart 
o f man secretly, but no less surely, deny its own 
powerful instincts, and wish there were no im
mortality. Mr. Maurice wisely dares to utter 
this, and in doing so, he is a true benefactor of

his race, and rendering an acceptable service to 
God.

But we must hasten to discover the doctrine 
o f this essay, as that is our chief purpose in 
calling attention to it in our pages, and are 
therefore constrained to pass by much well 
worthy of reflection, especially some very ap
propriate remarks on the confidence and com
fort which dying saints enjoy from the thought 
that Christ too has died, and known the experi
ence which his suffering followers, have to know 
in the hour of mortality. The first indication 
o f our author’s doctrine of death is presented 
in the following words, where he clearly iden
tifies the human personality, not with any dis
embodied existence, but the corporeal form 
which lies stretched on the bed of death a life
less corpse.

“ ‘ He is gone,’ are the words by which those 
who are standing round by a bed-side, declare 
that the person whom they knew, is not in the 
form they look upon. But that form is sacred, 
and awful. It is the witness and pledge that he 
has been. They cannot look upon it in its still
ness and repose, and satisfy themselves with any 
thoughts of a disembodied spirit. In some 
way or other, they must connect it with the 
jriend who spoke with them, and , cared for
them .............The body associates itself with
any thoughts we have o f personality and *im
mortality? pp. 158, 159.

But the following remarks are more definite 
and to the point:—

“ W e speak continually o f death as the separ
ation o f the soul from the body. I f  we try to 
give ourselves an account of what we mean by 
Soul and Body, we should say, I suppose, 
roughly, that the soul is that with which we 
think; the body that which moves from place 
to place, and to which certain organs o f sense 
belong. I f  this be so, how little does our lan
guage correspond to the fact which it tries to 
describe! Death, so far as we can judge from 
any of the phenomena it presents to us, affects 
the powers o f thinking, of motion, o f sensation, 
equally ;  our natural impression would be, that 
whatever influence it produced on one, it pro
duces also on the other. But that strange 
‘ sense o f immortality’ which the benevolent 
German is so eager to extinguish, would not al
low people to follow this conclusion o f nature ;  
something, they said, must survive. The soul 
would go to Hades; the hero himself would be 
a prey to the birds and dogs. W e have adopt
ed the language very nearly; often we adopt it 
altogether, even though we have a confused im
pression that the soul has more to do with the 
hero himself, and the body with that which the 
dogs or birds devour. But when that convic
tion has thoroughly taken possession o f a man, 
when bis ‘ sense of immortality’ has begun to 
express itself in the only language which can 
express it, and he says, ‘ /  shall survive, 1 can
not perish!’ then, first, all that horror which 
Strauss would deliver us from, is awakened; 
then, secondly, it becomes impossible for the
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man to divide his soul from that which has been, 
during all his experience o f  it, its yoke-fellow. 
I f  he has cultivated his powers o f reflection, and 
has studied the forms of language, he may learn 
gradually to find that the names which have 
stood so distinct in men’s discourses, have dis
tinct realities answering to them. But he will 
not allow his imperfect psychology to interfere 
with the witness o f his conscience— that he, who 
uses equally the powers o f thought and the 
powers o f motion and sensation which have 
been entrusted to him, is responsible for both ;—  
that, however they may be divided or united, 
they are both intimately attached to his'person
ality.

“ If, then, there comes upon him a much 
stronger sense o f his connexion with deeds 
done in the body than he had while he was 
drawing those artificial lines, and also a much 
stronger conviction of the dignity and sacred- 
ness'of the body than those who would separate 
it from the soul can entertain, the marvel of 
death—which seems to extinguish soul as well 
as body, and yet which he can neither hope nor 
fear will extinguish him— presents itself under 
a new aspect. He must have a solution o f it. 
The solution must be one which does not hide 
any part o f the fact, which does not impose a 
notion upon him as a substitute for the fact. 
The Scripture says plainly, that Christ poured 
out His soul, as well as His body, to death. 
The description o f His agony and crucifixion has 
been received by those who have believed it, 
practically, if not in name, as the history o f the 
death of a soul as well as of a body. Those 
who have wished to represent His death as dif
ferent from all others, for the sake o f enhancing 
its worth, have dwelt upon this as its most 
wonderful characteristic. To me it seems the 
most wonderful, because from it I am able to 
learn what other deaths are,—what the death of 
man is. Christ gave up all that was His own, 
— He gave Himself to His Father. He dis
claimed any life which did not belong to Him 
in virtue o f His union with the Eternal God. It 
is our privilege to disclaim any life which does 
not belong to us in virtue of our union with 
him. This would be an obvious truth, if we 
were indeed created and constituted in Him,—  
if He was the root o f our humanity. W e should 
not then have any occasion to ask how much 
perishes or survives in the hour of death. W e 
should assume that all mvM perish, to the end 
that all may survive.”

The italicised passages deserve the reader’s | 
attention, as in them particularly Mr. Maurice j 
plainly enunciates his opinions. The following \ 
propositions are very distinctly affirmed by our j
author:—  j

1. That, judging from the phenomena of j
death, death effects equally the thinking powers, j 
and those o f motion and sensation;— that is, it I 
destroys the conscious being man. |

2. That the union of body and soul, or the j
material organism, and its phenomena o f think- j 
ing, feeling, and motion, constitute oneur,divided j 
personality, or man. 1

3. That C h r i s t death comprehended all 
that pertained to his conscious manhood:— that 
is, that it was a complete cessation o f  his per
sonal existence.

4. That man perishes entirely in death, and is 
revived entirely in the resurrection from the 
dead.

M ore about the D ragon.— Since our ar
ticle, in another part o f the Examiner, was in 
type, new arrivals have brought further news 
from Europe, which goes to strengthen the view 
we have advanced.

The following is from an editorial article in 
the New-York Herald, o f  Feb. 21, immediately 
after the arrival of the Baltic. W e give it place 
as an indication o f the feeling that seems to per
vade many mindjs, that the Russian power ought 
to be stayed in its insane course; and somehow 
confined. W e think it is destined to be “ bound 
and cast into the bottomless p it ;5’ being quite 
confident it is the “ Devil-Dragon”  power o f 
Rev. ltith and 20th. The Herald says:—

On the 6th, in reply to interpellations put to 
him by the Marquis of Clanricade. Lord Claren
don stated in the House of Lords that the pro
posals, or rather “ the counter project.”  present
ed to the court of Vienna on the part o f the Em
peror of Russia, through the medium o f  Count 
Orloff, had been formally rejected by the repre
sentatives of the Four Powers, and that there 
was no reason to suppose that fresh negotiations 
would be renewed. The details o f this project, 
as given in the ministerial organ, the London 
Times, surpass in extravagance the previous 
ideas that had been formed o f their* character. 
They would almost go to establish the truth of 
the information conveyed, a short time since in 
the St. Petersburgh correspondence of one of the 
London papers, that the Czar was becoming 
crazy under the combined influence o f ambition 
and fanaticism, and that he believed himself in
spired with a divine mission, in which he might 
safely undertake a crusade against all the na
tions of the world. It is difficult to account 
for the audacity and insolence that characterise 
this project by any other hypothesis short of 
hopeless insanity, for it not only renews in 
stronger terms than ever, all his original de
mands upon Turkey, but it seeks to reduce 
the German Powers to a condition o f  subjec
tion to his will little short of vassalage. Had 
he been trying to devise one proceeding more 
likely than another to wound the pride and 
arouse the independent feelings of the govern
ments to which it was addressed, he could not 
have hit upon a happier expedient. It is fortu
nate for the interests o f humanity, that God. in 
endowing him with ambition, has denied him 
reason and judgment, for with these attributes 
combined he would have been the scourge and 
terror of the human race.
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The decisive attitude which these arrogant 

pretentions have at length determined the gov
ernments of Austria and Prussia to assume, re
moves all grounds for serious apprehensions as 
to the peace o f Europe being for any length of 
time seriously compromised by this modern 
Tamerlane. Immense as are his resources, they 
will be found scarcely adequate to protect his 
own frontiers against the hosts of enemies that 
his insane ambition is conjuring up. Between 
the Turks and Circassians in the South, the 
Austrians and Prussians in the West, and the 
allied fleets menacing his coasts both in the Bal
tic and the Black Seas, he will find sufficient to 
occupy his attention without dreaming o f  fur
ther projects o f  aggression. Caged like some 
ferocious beast in his den, he may beat against 
the bars that hem him in ; but he will be no 
longer in a position to inspire apprehension. 
A s his safe-keeping may, however, prove costly, 
some other means must be resorted to to render 
him for the future impotent and harmless.

The gigantic strides which the Power of 
Russia has been making for the last century and 
a half, and the projects of conquest and aggran
disement which she has developed in her en
croachments upon the Turkish Empire, have 
long occupied the attention o f  European states
men, and aroused them to the necessity o f  op
posing. The spirit o f the age and the interests 
o f humanity demand that some effectual re
straints shall be imposed upon dangerous ambi
tions like his.

“ T H E  W H O L E  T R U T H . ”

BY ELD. J. S. WHITE.

W e have, o f  late, frequently seen it more than 
intimated, that those who devote their time in 
preaching the doctrine of immortality through 
Christ, do not preach the “ whole truth.”  I do 
not remember that I have seen it stated, what 
truth we should preach, which lies outside o f 
this. If immortality, or eternal life through 
Christ, does not include the whole truth, con
tained in the gospel, which was to be preached 
in all the world, and which was in the commis
sion of our Lord to his disciples, then I would 
be informed o f  that truth which is distinct and 
separate from future life only through Jesus 
Christ. If we speak of repentance it is with its 
necessary reference to life in Christ as the re
sult. It is the same with the hope o f the gos
pel, and the faith o f the gospel; and also of 
every practical duty and condition required of 
inan.

I f  in the “  age to come,”  as it is called, men 
are to be saved on any condition not contained 
in the gospel, and through any other medium 
save Christ, we must wait for a revelation o f  the 
fact; for there is no other name given under 
heaven, among men, by which we must be saved, 
save the name of Jesus Christ. Christ “ abol
ished death and hath brought life and immortal
ity to light through the gospel.” Life and im

mortality, then, through Jesus Christ, is, I  con
ceive, the central point o f the whole truth, and 
cannot be fully presented without bringing out 
every branch o f truth contained in the gospel, 
which was to be preached even to the end of the 
world. I am fully persuaded that in presenting 
this subject fu lly,I am preaching the “ whole 
truth.”  I f  there be a point contained in this 
subject which I do not yet see, it nevertheless 
belongs to the subject, but it follows, that if this 
subject be fully  presented that point will be 
seen and preached.

The more I contemplate this great subject, 
the more does my soul magnify the grace of God 
“ which is to be brought at the revelation o f 
Jesus Christ.”

From Thomas Garbutt.

Orangeport, N. Y., Feb. 2,3854,
B r . Storrs :— Januaiy is o u t ; another 

month’s labor is finished. The blessed Lord has 
spared my life and comforted my heart. I have 
seen good done in his name. I have labored in 
Lyndon, Somerset, and Lewiston. In the latter 
place, the last week, with the Christian Church. 
Elder Pearce is their pastor; a faithful man and 
a Bible student He is with us in faith. W e  
have had a good time: several backsliders are 
reclaimed, and three, we trust, converted “  to 
God and the word o f his grace.”  The Lord is 
with u s ; and m y prayer is, that many more 
may be added to the Church. I feel encouraged 
and determined to be faithful. I  hope my breth
ren will be steadfast, and work more to save sin
ners. Yours, in hope of Immortality.

F rom Thomas R ead.

Br. Storrs :— I trust Br. Marsh will not 
move you from your position respecting the 
giving a decided prominence to the Life Theme. 
I am thoroughly persuaded that that is the 
lever that will enable us most effectually to 
overturn the prevailing errors of the day. Not 
that other truths are o f much less importance, 
but almost every truth has been already tried 
and has failed. Failed, perhaps, in consequence 
of being mixed with error; yet, nevertheless, 
having once failed, though now we have these 
other truths in greater purity, we cannot use 
them as the opening wedge; but, the Life 
theme, once received, effectually removes early 
prejudices and induces investigation o f the other 
truths.

Let Br. Marsh and his coadjutors pursue their 
own course, while we bid them God speed in 
good faith. 1 like the Bible Examiner because 
the Life theme holds the conspicuous place; 
and I take the Harbinger because I find therein 
other truths.

B r. C. F. Sweet writes from Ulster, Pa., 
the last o f January, that he has spent several 
weeks in that county, and preached in eight dif-
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ferent tow ns; in some o f which he has had a 
good hearing; and that much thought on Life and 
Death has been the result o f his labors; he ex
pects to see some fruit. The region o f country 
where he had been laboring was rather hard to 
cultivate in pecuniary m atters; tho’ it will be 
seen, by the Report o f the Prov. Com., that he 
has collected something. May the friends of 
truth, everywhere see and feel the importance of 
sustaining those men o f God who are giving 
their time to proclaim the truth to dying men.

Since the foregoing was prepared for the press, 
we have received the following from Br. Sweet 
under date Feb. 14th. He says:—

Since I  last wrote. I  have spent some two 
weeks and over in Lycoming county, Pa. I 
have never been doing as much for the cause of 
truth as since I saw you in Dansville (last Oc
tober). I do not try to please men lest I should 
not be the servant o f Christ. A good work is 
begun in this section, and it will go forward. I 
trust, notwithstanding all opposition.

-------------------------
E X T R A C T S .

May God grant to m y sons if they live to 
manhood, an unshaken love o f truth, and a firm 
resolution to follow it for themselves, with an in
tense abhorrence o f all party ties, save that one 
tie which binds them to the party o f Christ 
against wickednesss— D r . Arnold.

The true and grand idea o f the Church, that 
is, a society for the purpose o f making men like 
Christ, earth like heaven* the kingdom o f this 
world the kingdom o f Christ, is all lost, and 
men look upon it as an institution for religious 
worship, and religious instruction, thus robbing 
it of its life and universality, making it an affair 
of clergy, not of people, o f preaching and cere
monies, not of living, o f Sundays and syna
gogues, instead of one o f all days, and all places, 
houses, streets, town and country.— Idem.

Piety has a transmuting power, and often 
turns the inconsistency o f the understanding into 
food for the heart. Therefore instead o f mur
muring we should rejoice, when we see the same 
Christian holiness manifested under diverse 
opinions. For Christianity embraced under one 
form, might have been rejected under another. 
All cannot see through the same telescope, but 
different eyes require the tube to be variously 
adjusted. And the image formed will be at best 
blurred and dim, unless Charity furnish us with 
her achromatic lens, and blend all the rays into 
one harmonious brightness.— Edinburgh Re
view.

He who would trust implicity. must inquire 
conscientiously. True faith sould rest on sound 
knowledge.

A  really good thing may stand at the door o f 
our judgment, asking admittance, dressed in the - 
rags of a very bad name.

I t f *  P ick’ s Concordance is on the Old Tes
tament only.

iH f3 W e have received the Christian E xam 
iner, and also the Expositor o f  Life and Im
mortality for February. The Christian Exam
iner has been enlarged to 36 pages.

W . M orris.— Your letter and the two pam
phlets were duly received some days since. 
Thank you for them, and will write you soon if 
possible. Let us hear from you again. W e have 
often thought of you. and should have sent the 
Examiner if we had known where you resided.

T obacco.—W e have received three “ Prize 
Essays,”  on this abominable weed, from “ Fow
ler Wells, 131 Nassau St., New York.”  The
Titles o f these Essays are:—

“ Tobacco: its History, Nature, and effects: 
with facts and figures for tobacco-users.”

“ Evils of Tobacco, as they affect body, mind, 
and morals.”

“ T obacco D iseases : with a remedy for the 
habit.”

Though we have not had time to examine 
these Essays, we dare say they are good. H ow  
any sane man can use thv filthy weed we have 
never been able 'to comprehend. A  more offen
sive habit we can scarcely conceive of. The late 

{ Bishop Roberts, o f  the Methodist E. Church, 
j once said,in General Conference, “ There are but 
| two animals that will eat tobacco, v iz .: The 
j Tobacco worm and the filthy wild goat of Africa.”  
j W e always remembered that remark, and regret 
I to see men debase themselves to the level of those 
! animals. I f they have any regard to purity, let 
i them quit the filthy practice.

J T he Provisionart Committee.—It is now 
just one year since this Com. came together, and 
associated on the only principle, as we then be
lieved, and still believe, on which persons differ
ing widely on many topics, yet agreeing on the 
grand doctrine o f  “ Life and Immortality only 
through Jesus Christ,”  could be associated for 
action. Many approved our association; but 
some took another course, to, their own liking, 
which we could not but regard as sectarian in 
character; yeft it is likely that no organization 
can be formed but that its tendency is to exclu
siveness and sectarianism. With this conviction, 
it was with some reluctance we, at first, formed 
the Prov. Com.;  but something more efficient
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seemed necessary to put forward the grand truth 
in which many were united. The experiment, 
however, has satisfied us that individual respon
sibility and action is the true giound to be occu
pied. The preacher who cannot secure from 
those among whom he labors, or friends else
where, a competency for himself and family, has 
good reason to think that he is called to “ Tent 
making,”  or some other honest calling for a live
lihood ; and any Com. or Society is liable to be 
partial, however well they may intend to do. 
Preachers who ought to be helped or brought 
into the field, may often be overlooked, and 
crowded from the field, most proper for them, 
by ethers who are sent into it by those organized 
bodies. After one year’s experience, we are sat
isfied if the work cannot be done by individual 
labor, and individual responsibility ̂ it cannot be 
done at all without engendering strife, in which 
we will not be partners. W e have determined, 
therefore, to disband our organization, and no 
longer to be known as a Prov. Com., while, we 
doubt not, individually, we shall do as much, 
and likely mote, than heretofore. W e have no 
idea of abandoning the Life Theme, but shall la
bor to spread abroad the truth, as we understand 
it. with unabated zeal ; and we hope every lover 
of the truth will bestow his labor and his funds 
in those places, where he believes God and duty 
calls.

Those who have'subscribed to aid the Prov. 
Com., we suppose will be disposed to pay in the 
amount; but in doing so, let them state definitely 
to what preacher it shall be applied: or if they 
prefer it should be appropriated to scatter pub
lications, on the Life Theme, tell us what publi
cations, and where they shall be scattered.

The agents who have acted under the Prov. 
Com., we intend to pay up to this date, if the 
funds are received. W e have endeavored to do 
all our work so that we could openly proclaim 
to the contributors where their funds have been 
appropriated.

In taking our leave of the public, as a Prov. 
Com., we have the consciousness o f having acted 
in all the matters, pertaining to our work, up
rightly and openly and we now entreat all our 
friends to act efficiently and promptly in scatter
ing the light of life; and may the blessing of 
God, the Father o f our Lord Jesus Christ, be 
upon you all, and guide you to Life Eternal.

G eo. Storns, fo r  the Prov. Com.
New York, March 1st, 1854.

T he F inal R eport o f the Prov. Com. will 
appear in our next number.

T he B ible Examiner has about eight hun
dred paying subscribers, which is 200 less than 
we ought to have had to commence semi-month
ly;  yet by the closest economy this sum will 
just about pay for paper and printing, without 
our receiving a dollar for our labor or office rent. 
But. through the good providence of the Lord, 
one friend in this city has taken an office for us 
and pledged himself to pay the rent without 
charge to us. W e should be glad to give the 
name of this generous individual, but he seeks 
not to be known, and his name has never appeared 
in the Examiner.

Now, will our friends abroad give us five or 
six hundred new subscribers ? and thereby con
tribute to scatter light, and sustain the Editor, 
whose labor has become much increased by the 
semi monthly issue.

A ll money sent, to pay for the Examiner, is 
sent at our risk. Do not delay sending, because 
no agent is at hand: send at once, yourself.

R emoval.— W e  have taken an Office at No. 
130 Fulton Street, to which place we have re
moved since our last issue. Our office being on 
the first floor is now easily found; and having 
more room than heretofore, we shall be glad to 
see those who are interested in the Life Theme, 
and expect to spend much more time in our 
office. W e shall have no time, however, to spend 
in useless talk. Those who wish to get works, 
such as we publish, we shall be happy to accom
modate; and we wish to put forth a new effort 
to publish and scatter abroad, by thousands, 
works on the glorious doctrine o f 11 Life only 
through Jesus Christ.”  W e wish to show unto 
men the way o f life. It is but o f small impor
tance to convince them that there is no immor
tality in sin and suffering, if we cannot also per
suade them to “ come to Christ that they may 
have life.”  W ill our friends aid us with funds 
to use the press in this great work ? W e design 
to enlarge our publishing operations so soon as 
funds will allow us to do it.

W e wish, hereafter, all persons writing us 
would direct— “ Geo. Storks, 130 Fulton-st., 
New York:”  or, “ Office o f Bible Examiner.”

W e shall probably keep Bibles and other 
Books, such as are sold by Booksellers, o f a moral 
and literary character: and will endeavor to fur
nish works, for those who call for them, at a 
reasonable compensation.


